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Kastamonu Universitesi

MATURIDILIK BAGLAMINDA iSLAM DUSUNCESINDE
KELAM FELSEFE ILISKiSI

Hakan COSAR*

Ozet

Baslangicta bir nass yorumu olarak ortaya ¢ikan Kelam ilminin, ilk dénemde temel
meseleleri irade hiirriyeti ekseninde Allah’in zati, sifatlari, niibiivvet, kader ve ahiret
bahisleridir. Ancak zamanla gerek bu konularda yapilan tartismalarda gerek gayrimiislimlerle
yapilan tartisilmalarda kullanilan deliller, bir biitiin olarak “Varlik” hakkinda konusmay1
gerekli kilmistir. BOylece bir nass yorumu olarak ortaya c¢ikan kelam ilmi, hicri ikinci
Yiizyil’in sonlarindan itibaren Mu‘tezile kelamcilar1 elinde metafizik bir disiplin haline
doniismeye baslamistir. Bu esnada Islam Diinyasina miladi VIII. asirda baslayan felsefi
terclime hareketi neticesinde Antik Yunan ve Helenistik felsefenin aktarilmasiyla birlikte
Farabi ve Ibn Sina basta olmak iizere biiyiik filozoflar yetismis Islam Felsefesi dedigimiz
akim olusmustur. islam Felsefi ile birlikte Kelam’in felsefilesme veya metafiziklesme siireci
Esariligin 6zellikle tabiat felsefesine iliskin goriislerini sistemlestiren Bakillani (6.403/1012)
ve Ciliveyni (6.1085) tarafindan siirdiiriilmiistiir. Gazzali(6.1111)’nin felsefecileri tenkidi ile
baslayan siiregte ise Islam diisiincesinin iki onemli gelenegi olan kelam ve felsefe yeni bir
senteze dogru yol almaya baglamistir. Kelam ilminin hem konusu hem yontemi hem de gayesi
yeni bir boyut kazanmistir. Bu dénemde var olan her sey, var olmast bakimindan Kelam
ilminin konusunu teskil etmistir. Yine bu donemde bilinen her sey yani malum Kelamin ilgi
alanma girmistir. Gazzali’nin Aristo mantigini biitiin ilimlerin mukaddimesi ve giivenirlik
sart1 olarak ilan edip bir diislince dili olarak igsellestirilmesinde mahzur gérmemesi ve Messai
felsefesiyle etkilesimin oniinii agmasiyla Islam diisiincesinde etkisi uzun yillar devam edecek
ozellikle Fahreddin Razi birlikte Felsefi Kelam ekoliinii ortaya ¢ikarmustir.

Ehli Stinnetin inang¢ alanindaki diger biiyiik temsilcisi Ebu Mansur el- Maturidi (6.
333/944)’nin yaklasik olarak ayni1 donemde yasadigi Esari’den daha fazla akla 6nem verip,
akli ve felsefi delilleri, kavramlar1 fazlasiyla kullandig1 dikkat ¢ekmektedir. O, Kitabii't-
Tevhid adli eserine, taklidi reddedip ve dinin delille bilinmesinin gerekliligini belirterek
baslar; akil ve naklin dini bilmenin iki temel yolu oldugunu kaydeder. Maturidiliin énemli
temsilcileri Pezdevi (6.1099) Ebii'l-Mui'n en-Nesefi (6.1115) ve Nureddin es-Sabuni (6.1184)
gibi kelamcilar da ayni ¢izgiyi devam ettirmislerdir.

Islam Diisiincesinde Kelam Felsefe iliskileri ve etkilesimleri baglaminda yapilan
calismalarda daha ¢ok Esarilige mensup kelamcilarin goriis ve diisiincelerinin ele alindigini
gormekteyiz. Ozellikle bu manada hepside Esari olan Ciiveyni, Gazzali, Fahrettin Razi,
Seyfeddin Amidi gibi isimler on plana ¢ikmaktadir. Tebligimizde Islam diisiincesinde kelam
felsefe iligkisini Maturidi ve Maturidilik acisindan ele alacagiz. Kelam Felsefe etkilesiminde
yontem ve konu bakimindan Maturidiligin Esarilikten benzer ve farkli yonlerini tarihsel
stireci de dikkate alarak ortaya koymaya calisacagiz.

Relation Between Philosophy and Kalam in Islamic Thought In the Context of
Maturidiyyah

Abstarct

Kalam, from the end of the second century h., began to transform into a metaphysical
discipline in the hands of Mu’tazilian scientists of Kalam. At the end of the philosophical
translation movement that started in the eighth century m., with the transfer of ancient Greek
and Hellenistic philosophyin Islamic Thought, the great philosophers have been trained
especiallysuch as Al-Farabi and Ibn Sina, and Islamic Philosophy has emerged as a discipline.

1 Yrd. Dog. Dr., Kirgizistan Tiirkiye Manas Universitesi Ialhiyat Fakiiltesi
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The process of turning Kalam into a philosophical and metaphysical science with the effect of
Islamic Philosophy was continued by al-Bakhillani (6.403/1012) and al-Cuwayni(5.1085). In
the process that begins withal-Gazzali’s criticism of philosophers, two important traditions of
Islamic thought, Kalam and Philosophy, started to go towards a new synthesis. The topic,
method and purpose of Kalam gained a new dimension. In this period, everything that exists
constituted the theme of Kalam in terms of its existence. In this period again, everything that
can be known (ma’lum) entered into the field of the interest of Kalam. Al-Gazali’s declaration
of the logic of Aristotle as a premise and reliability condition of all sciences and his
internalization it as a thought language and in this way his opening the way to interact it with
peripathetic philosophy emerged, especially with Fahr al-Razi, the philosophical Kalam
school that it’s effect will continue for many years in Islamic Thought.

Abu Mansur al-Maturudi (6. 333/944) gives more importance to reason than al-Ash’ari
and he uses the reasonal and philosophical evidence and concepts extensively. He starts his
Kitab at-Tawhid by stating the need to refuse the religious imitation (taglid) and to know
religion by evidence, subsequentlyhe write-down that the reason and the revelation are two
basic ways of knowing the religion. The important representatives of Maturidian tradition
such as al-Pazdawi (d. 1099), Abu al-Mu’in an-Nasafi (d. 1115) and Nur al-Din as-Sabuni (d.
1184) also continued the same tradition.

In studies that written in the context of the relations and interactions between Kalam
and Philosophy, we see that the opinions and thoughts of the theologians who belonging to
Ash’arian traditionhad been more examined. In this sense, especiallyall important figures who
belonging to Ash’arian tradition such as al-Cuwayni, al-Gazzali, ar-Razi, al-Amidi has come
to the foreground. In this presentation we will examine the relation between Philosophy and
Kalam in the context of the thought of al-Maturudi and Maturudiyyah tradition. We will try to
reveal the similar and different aspects of Maturudian tradition from the Ash’arian tradition in
terms of method and subject, in the relations and interactions between Kalam and Philosophy,
taking into consideration the historical process.
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