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Fuat Sezgin ve Hocasi Hellmut Ritter
Fuat Sezgin and His Mentor Hellmut Ritter

Hatice Dilek GULDUTUNA®

oz

Hellmut Ritter, Turkiye’de Sarkiyat tradisyonunun kurulmasi ve metodolojisinin gelismesinde biyik ve belirleyici bir rol oynamistir. Bu ¢alisma
Fuat Sezgin’in Hocasi Hellmut Ritter, bu alimin islam arastirmalarindaki énemli yeri, icinden gelmis oldugu Alman Sarkiyat ekoli, bizzat yaptig
ve Fuat Sezgin’i de yonlendirdigi calismalar Gzerine yogunlagsmaktadir. Boyle bir bitiinin igine oturtuldugu takdirde Fuat Sezgin’in yetistigi zemin
ve ekol, butlin 6mrini adadigi gayesi, eserlerinde kullandigi metod ve ¢alisma tarzi daha iyi anlasilacaktir. Fuat Sezgin tahsilini maddi olarak ¢ok
zor sartlarda yapmasina ragmen, ilim zevkinin ve bunu kendisine sunan bdyle bir hocaya sahip olmanin, bitiin zorluklari unutturdugunu ifade
etmektedir. Hocasindan aldiklari ile Bilimler Tarihine yaptigi katkilar ve kazanilan yeni bilingle gelinen noktada Sezgin bundan sonraki dénemde
yapilacak arastirmalara dair tavsiye ve temennilerini dile getirmektedir.

Anahtar Kelimeler: Fuat Sezgin, Hellmut Ritter, GAS, el yazmalari, bilimler tarihi

ABSTRACT

Hellmut Ritter played a pivotal role in the founding and the methodological development of the Orientalist tradition in Turkey. This paper will
focus on Helmut Ritter and the crucial role he played in Islamology, on the German school of Orientalism of which he was a part, on his output
and on the research by Fuat Sezgin that he supervised. By placing these studies in their context, the aim is to gain a greater understanding of the
groundwork and the school of thought that was constructed by Fuat Sezgin, and to better grasp Sezgin’s approach, methodology and the goals
that drove him his whole life. Although Fuat Sezgin studied under trying material circumstances, the joy imparted by the pursuit of knowledge and
the privilege of having a teacher and mentor of such stature as Ritter helped him overcome many of the difficulties he faced. Recommendations
and suggestions regarding future research will be made in the light of the contributions made by Sezgin to the History of Science via the teachings
and guidance of his mentor.
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Giris

Fuat Sezgin ile biraz yakindan irtibat imkan1 bulmus olanlar, onun hocast Hellmut Ritter’den her vesilede ne kadar
sitayisle bahsettigine sahit olmuslardir. Bu konunun se¢iminde ve yonlenmesinde de Fuat Hoca ile sohbetlerimizin,
Hocasina ve egitim tarzina dair siklikla anlattig1 hatiralarinin 6nemli rolii olmustur. Frankfurt’ta bulunan Enstitii calisma
odasmin baskdsesinde asili bulunan 2 resimden iistte bulunan, Hellmut Ritter’e aittir.!

Fuat Sezgin Hoca ile ilk tanistigimiz 1993 senesinden itibaren ve 6zellikle yogun olarak 2003-2018 yillar1 arasindaki
calismalarim sirasinda Frankfurt’taki Arap-islam Bilimler Tarihi Enstitiisiinde? bulunmak, Hoca’nin Frankfurt’ta
¢oldeki bir vahay1 andiran muazzam kiitiiphanesinden, ayni zamanda tavsiyelerinden ve bir biiyiik alimin ¢alistigi
bu ilmi atmosferden faydalanmak, tezlerimi orada yazmak nasib oldu. Hoca arastirma konumu ilk sordugunda ve
Tasavvuf Aragtirmalar1 sahasina yoneldigimi duydugunda “2 kisiyi okuyacaksiniz, Ritter ve Meier”® demisti. Hellmut
Ritter’in ismini o giin ilk duydugumda bu alimin Fuat Sezgin’in kendisini yetistiren hocas1 oldugunu, Almanca
Tasavvuf arastirmalari denince ilk sirada anilmasi gereken bir isim oldugunu, Tiirkiye’de ve diinyada Sarkiyat ve Islam
Arastirmalarinin yapilanmasinda ne kadar énemli bir konuma sahip oldugunu bilmiyordum. Bu ¢aligma Fuat Sezgin’in
Hocas1 Hellmut Ritter, bu alimin islam arastirmalarindaki énemli yeri, i¢inden gelmis oldugu Alman Sarkiyat ekolii,
bizzat yaptig1 ve Fuat Sezgin’i de yonlendirdigi ¢calismalar ilizerine yogunlasacaktir. Boyle bir biitiiniin i¢ine oturtuldugu
takdirde Fuat Sezgin’in yetistigi zemin ve ekol, biitiin 6mriinii adadig1 gayesi, eserlerinde kullandigi metod ve galigma
tarz1 daha iyi anlasilacaktir.

1. istanbul El Yazmalari ve Carl Brockelmann

Fuat Sezgin’in Frankfurt’ta 1981 senesinde kurdugu Arap-islam Bilimler Tarihi Enstitiisii’niin ve yillar siiren araliksiz
¢alismalarinin en basindan itibaren ana hedefleri, Arap- Islam Bilimler tarihinin, diinya bilimler tarihindeki hakli konumunu
egitim ve arastirma sahasinda tanitmak ve yaymak, karanlikta kalan donemlerin ve gelismelerin adim adim aydinlatilmasi,
bunun yaninda da el yazmasi formunda bulunan, heniiz yayinlanmamas, kiitiiphanelerde ulagilmay1 ve giin yiiziine ¢ikmay1
bekleyen kaynak eserleri bilim diinyasina kazandirmakti (Sezgin, 2011, s. XXV).

Fuat Sezgin diinyada en yiiksek sayida ve 6nemi biiyiik Arap¢a yazmalarin, Osmanli Devleti’nin kurulusundan
itibaren Istanbul’da toplandigini ifade eder (Sezgin, 2011, s. XXV). Istanbul kiitiiphanelerinde diinyanin baska hicbir
sehriyle ya da kiitiiphanesiyle kiyaslanamayacak kadar nadir ve degerli yazma eserlerin bulunmasi ve Istanbul’un, bu
yOniiyle diinyanin birinci siradaki merkezi olusu, 19. Yiizyilin ortalarindan itibaren oryantalistlerin dikkatini ¢ekmis ve
Fuat Hoca’ nin ifadesiyle, 19. yiizy1lda uzun siire Islam aleminde ve Istanbul’da yasamis olan, yazma eserlerle yakindan
ilgilenen Fransiz alim Charles Schefer’in (1820-1902) bu gelismede 6nemli rolii olmustur. Topladig1 ¢ok sayida kitap,
oliimiinden sonra Paris’te bulunan Bibliothéque Nationale’e kalmus, ilgili oldugu cografya alaninda bir¢ok yazma eseri
kopyalayarak Avrupa’daki meslektaslarina tanitmis, bdylece bu yazmalarin arastirilarak yayinlanmasinin yolunu agmistir
(Sezgin, 2011, s. 284). Tiirkler i¢in milli servet teskil etmesi hasebiyle zaten deger big¢ilemez bir hazine olan bu yazma
eserlerin diinya tarihi agisindan kiymetinin suurunun da ilk defa bu dénemde gelismeye basladigini diisiinebiliriz.

1 Diger resim ise Frankfurt Universitesi’nde, daha sonra ise Tiibingen Unversitesi’nde bilimler tarihi profesorii olan Matthias Schramm’a
aittir. Sezgin, “dostum”, “birbirimizi kardes gibi severdik” s6zleriyle degerlendirdigi, bilimler tarihine géniil vermis olan bu meslektasi
ile aralarindaki bir konusmay1 sdyle naklediyor: “Bir giin yiiriirliikte bulunan bilim tarihi kitaplarinin ¢gogunun, genelde gergekleri ¢ok
az aksettiren basmakalip, tendensiy6z hiikiimler tasiyan kitapgiklar olduklarini konustuk, bunun {izerine, hayatimizi vakfettigimiz alani
«Biitiin insanligin ortak bilimler tarihi» diye adlandirmaga ve tanitmaga karar verdik.” (Prof. Dr. Fuat Sezgin’in 17.10.2016 tarihinde
Istanbul Universitesi’nde gergeklestirdigi acilis dersi. http://www.ibtav.org/userfiles/file/fuat_sezgin istanbul uni_konusma.pdf, et.
1.9.2019).

2 Institut fiir Geschichte der Arabisch- Islamischen Wissenschaften.

3 Fritz Meier (1912-1998) Almanca Islam ve Tasavvuf arastirmalarinin en 6nde gelen iiretici isimlerinden biri. Hellmut Ritter’in talebesi
olmus ve Istanbul’da beraber bulunmus olan Meier, Gudrun Schubert, Bernd Radtke ve Richard Gramlich gibi pek ¢ok énemli islam
arastirmacisinin da hocasidir.
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Iste boyle bir dsnemde Carl Brockelmann’in (1868-1956) GAL (Geschichte der Arabischen Literatiir: Arap Literatiirii
Tarihi) isimli, yazmalara ait bibliyografya eseri ortaya ¢ikar. 1895 yilinda Brockelmann, beraber ¢alistig1 biiyiik Ibn Sa‘d
projesi icin Eduard Sachau (1845- 1930) tarafindan el yazmalarini incelemek iizere Londra ve Istanbul’a génderilir ve 1896
Subatina kadar o kis1 Istanbul’da gecirir. Aldig1 vazifenin yaninda orada, iizerinde ¢alistigi Ibn Qutaiba’nin ‘Uyin al-Ahbar
eserinin de bir kopyasini edinir. Ibn Sa“d baskisini Berliner Akademie {istlenmistir, Brockelmann tarafindan hazirlanan
8. cilt 1904°te yayinlanir. ‘Uyin al-Ahbar ¢alismasinin basilmasi ile ise Brockelmann kendisi ilgilenmek durumundadir.

Weimar’da buldugu yayinci Ibn Qutaiba’nin bu eserine ait ¢alismay1 basmayi bir sartla kabul eder: Brockelmann’in
bu eser yaninda, stiriimii boyle sadece birka¢ uzman kisiyi ya da az sayida kiitiiphaneyi ilgilendirecek bir kitaptan daha
iyi olacak bagka bir eseri de kendisine vermesi sartiyla. Bu hadise zaten uzun zamandir gergeklestirmek istedigi boyle bir
projenin, yani Brockelmann’in El Yazmalar1 Bibliyografyasi GAL’in ortaya ¢ikmasina vesile olur (Fiick, 1958, s. 3-4).

O tarihlerde, yani 19. yiizyilin sonlarinda Istanbul kiitiiphanelerindeki yazma eserlerin kaydi Defter isimli kataloglarda
toplantyor ve listeleniyordu. Fakat bu defterler olduke¢a eksiklikler, diizensizlik ve hatalarla doluydu. Brockelmann, GAL’1
2 cilt olarak 1898 ve 1902°de yayinladiginda elinde sadece Ayasofya, Yeni Cami, Kopriilii, Nuruosmaniye und Ragip Pasa
kiitiiphanelerinin defterleri vardi. Eseri sadece bu defterlere, 18. yilizyildan itibaren ¢ogu Avrupalilar tarafindan hazirlanmig
elyazmalar1 kataloglarma ve ikincil literatiirden edindigi bilgilere dayaniyordu (Sezgin, 2011, s. 284; Sellheim, 1989, s.
456-57).

Brockelmann bu eseri yazarken ¢alisma tarzi ve sartlart Fuat Sezgin’den oldukga farkli idi; Brockelmann o donemde
mevcut arastirma seviyesi ile, Arap literatiiriiniin geligim siirecini takip etmenin ve sunmanin imkansiz oldugunu biliyordu.
Elinde bulunan yazmalar, Arap yazmalarinin biitiiniine gore ¢ok kiiclik bir par¢ay1 temsil ediyordu; bunlarin i¢inde
arastirilmis olan metinler ise daha da azdi. Boylece tarihsel siireci ve gelisimi takip etme fikrini bir kenara birakarak,
ileriki arastirmalar i¢in vazgegilmez olan mevcut Arapga yazmalari -anonim ve tarihlemesi miimkiin olmayanlar1 disarida
birakarak- miimkiin oldugunca eksiksiz listelemeye karar verdi, eserleri kisaca tarif etti, yazarlarini tanitti. Bunu yaparken
biitiin eserler elinin altinda bulunmadigindan ¢ok zaman muazzam hafizasina giivendi, ki bu sekilde, bu kadar isim, tarih
ve saymin bir arada bulundugu bdyle bir eserde hatalar kaginilmazdi (Fiick, 1958, s. 3). Sezgin ise Islam bilim tarihi ile
alakali, hangi bilim dali olursa olsun, herhangi bir eser ya da orjinal bir alet duysa onu takip eder ve ulasmak i¢in hi¢bir
fedakarliktan, masraftan, seyahatten ya da kitabi anlamak i¢in gereken lisdn1 6grenmekten kaginmazdi. Cogu zaman
kitaplar1 buldugunda satin alir, biitiin eser ve bilgileri biiyiik bir titizlikle kayda gecirirdi (Y1lmaz, 2009, s. 14). Buna
ragmen Brockelmann’in eseri ilk yaymlandiginda, o zamana dek karanlikta kalmis, bilinmeyen bir alan1 aydinlatmasiyla
uzun zaman Arabistlerin vazgecilmez kaynagi olur. 1935°te emekli olduktan sonra elindeki yeni bulgu ve diizeltmelerle
1937, 1938 ve 1942 de GAL’in 3 Ek Bant1 yaymlanir. {1k olarak 3. Ek Bantta eserlere ait daha detayli igerik bilgileri, lisan,
stil, eser hakkindaki yorumlar vs. yer almaktadir (Fiick, 1958, s. 10—11).

2. Hellmut Ritter’in Istanbul’daki Cahsmalar

Sezgin’in bildirdigine gore, Brockelmann’in eserinin ilk yayinlanmasindan sonraki donemde Alman Oryantalist Oskar
Rescher,* Istanbul’a yerlesir ve 1910-1924 yillar1 arasinda Istanbul kiitiiphanelerindeki yazmalar hakkinda yaymladig1
makaleler sayesinde, bu konunun ilgilileri yazmalar hakkinda gittik¢e artan bir bilgiye sahip olurlar. 1928°den itibaren
ise bu sahadaki 6nderlik Hocas1 Hellmut Ritter tarafindan devralinir (Sezgin, 2011, s. 285).

Bir Protestan rahibinin oglu olan Hellmut Ritter (1892-1971) Almanya’da Oryantalistik, Teoloji ve Klasik Filoloji tahsili
yapmustir. Halle’de tahsilinin ilk 5 somestri siiresince, Karl Brockelmann’in talebesi olur (Meier, 1971, s. 193; Van Ess, 2013,
s. 2). Brockelmann hatiratinda, bu donemde talebesi olan Ritter’den “yiiksek kabiliyette bir teolog” olarak bahsetmektedir

4 Yahudi bir aileden gelen Rescher Miisliiman olduktan sonra Osman adin1 alir. Osman Rescher’in Istanbul kiitiiphanelerindeki calismalar:
ve topladig1 materyal, daha sonra Fuat Sezgin tarafindan hazirlanan Arap Literatiirii Tarihi (GAS: Geschichte des Arabischen Schrifttums)
igine alind1 (Sezgin, 1967, s. IX; Van Ess, 2013, s. 51).
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(Sellheim, 1981, s. 45). Islam Bilimlerine yéneldikten sonra Ritter, islam alimlerinin ve mutasavviflarin metinleri vasitastyla
tanist1ig1 sahsiyetlerin dini, fikri ve estetik leminde derinlesmis, onlar1 zevk edinmis, Martin Plessner’in ifadesiyle Islam
kiiltirii onun manevi diinyasinin bir pargasi haline gelmisti (Plessner, 1971, s. 6). Fuat Sezgin hocasi Ritter’in “Mutasavviflar
olmasa bu diinya ¢ekilmez olurdu” dediginden bahsederdi. Ritter, bir limde nadir rastlanacak sekilde, Islam Kiiltiiriine ait
pek cok lisanda ve fikih hari¢ her alanda ¢alismalar yapmis ve eserler vermistir (Plessner, 1971, s. 17).

Ritter’in Istanbul’a ilk gidisi 1. Diinya savasi sirasinda askeri gérevle olmustur; burada Von der Golz Pasanin ve
Falkenstein Pasanin terciimanliklarini yapar. Istanbul’a ikinci ve uzun siireli gidisinde ise, bu defa 1949’a kadar, yani
22 yil kalacaktir. 1926 Ekim’inde 34 yasinda iken, “Notgemeinschaft der deutschen Wissenschaft” tarafindan kendisine
verilen 6 aylik bir burs ile Istanbul’a gelir. Gayesi, Hamburg’da Farsga Literatiir ve Tasavvuf alaninda yaptig1 galismalara
burada devam etmektir (Van Ess, 2013, s. 45; Lier, 1998, s. 334). Fakat Istanbul kiitiiphaneleriyle tanismasiyla birlikte
burada bilimin her alaninda mevcut gizli hazinenin farkina varir ve ¢alismalarinin yonii degisir, bu hazine ortaya ¢ikmali
ve ilgili arastirmacilara duyurulmalidir, diyor ki: “Istanbul’da kalan her oryantalistin ilk vazifesi, buradaki kiitiiphanelerle
mesgul olmaktir. Bunun sebebini soyle aciklayabilirim: Istanbul’da bulunan yaklasik 60 kiitiiphanedeki el yazmalar1
hazinesinin %50-60’1, Avrupa bilim diinyasinda hi¢ bilinmiyor. (...) Bunun sebebi ise su: Kiitiiphanelerin sadece bir
kisminda kataloglar (defter) mevcut. Birincisi, bu kataloglar1 Almanya’da bulmak oldukga zor, ikincisi ise ihtiva ettikleri
bilgiler biiyiik oranda yanlis. (...) Gergi kataloglar Brockelmann tarafindan Arap Literatiirii Tarihi nde (GAL) kullanilds,
ama burada hayretle tesbit ettigim gibi sadece 0zet tarzinda..” (Lier, 1998, s. 335). 1937°den itibaren yayinlanan GAL ek
bantlarinin hazirlanmasinda Ritter’in ¢ok 6nemli rolii olmustur: Elestiri ve belirttigi goriisler izerine Brockelmann 1929
da kisa siire i¢in Istanbul’a gelir, sonrasinda ise Ritter Brockelman’a diizenli bilgi génderir, kontrol, diizeltme ve ilaveler
yapar (Van Ess, 2013, s. 48).

Ritter Istanbul’a geldikten sonraki ilk hedefini kiitiiphane calismalar1 ve ikinci hedefini ise Avrupali® oryantalistlerle
Istanbul’daki bu hazine arasinda bir bag teskil etmek olarak ifade eder. Bu calismalarin Avrupali oryantalistler ile ortak
ve verimli bir sekilde siirdiiriilebilmesi ve gerekli finansal destegin saglanabilmesi amaciyla Alman Orientalistler Birligi
(DMG: Deutsche Morgenlindische Gesellschaft) smirlarini genisleterek Istanbul’da bir temsilcilik kurar (1928) ve idare
gorevi Hellmut Ritter’e verilir (Van Ess, 2013, s. 49-50).

Boylece 1928°den itibaren Ritter 20 seneyi askin bir siire Philologika bashg ile, Istanbul ve Anadolu sehirlerindeki el
yazmalarinin tanitildig1 makaleler yazar, Avrupa’dan Arabistleri getirtir ve onlar1 kendi alanlarindaki yazmalar1 tanimalari
icin tegvik eder, onemli metinlerin basilmasini temin eder,’ bir yandan da bu alanda uzmanlasan 6grenciler yetistirir ki
bunlarin en 6nemlisi Fuat Sezgin’dir.

3. Hellmut Ritter’in Talebesi Fuat Sezgin

1933’te Atatiirk Darii’l-Fiintin’u kapatip Bat1 standartlarinda modern bir tiniversite kurmaya karar verdiginde her
alanda Avrupali uzmanlara ihtiyag¢ olmustu ki bu uzmanlarin biiyiik cogunlugu alman bilim insanlartydi. 1935°te Ritter de
Arapga ve Farsca alaninda hoca olarak Istanbul Universitesi’nde gorev yapmaya baslar ve kendisine 1937°de Arap ve Fars
Dilleri Ordinaryiisii {invan1 verilir. 1938’de aym Universitede Sarkiyat Enstitiisiiniin agilmasiyla bu enstitiiniin ilk bagkani
Hellmut Ritter olur. Bu tarihte Tiirkiye’de tek Dogu Dilleri profesorii olan Ritter boylece Sarkiyat tradisyonunun kurulmast
ve metodolojisinin gelismesinde biiyiik ve belirleyici bir rol oynamstir, (Van Ess, 2013, s. 102 ve 123; Ates, 1964, s. 3).

5 Van Ess, o zamanlar Amerika’da bu tiir bilimsel ¢calismalarin olmadigini, oryantalistler mevcutsa bile ilgilerinin misyonerlik baglaminda
kaldigini ifade ediyor (Van Ess, 2013, s. 48).

6 Alman Oryantalistler Birligi’nin (DMG) destegi ile Islam kiiltiiriine ait &nemli metinler kritik edisyonlar1 yapilarak kitap formunda,
Bibliotheca Islamica serisi kapsaminda, Devlet Matbaasi i¢inde kurulan bir bolimde basildi (Ates, 1964, s. 2). Bibliotheca Islamica bu
gaye ile Alman hiikiimeti tarafindan DMG himayesinde 1929’da kuruldu (http://www.iranicaonline.org/articles/hellmut-ritter).
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Fuat Hoca, bir miiftii olan babasinin kardeslerine ve kendisine okudugu Kuran meélleri ve Hadis kitaplar1 ile imanli ve
miittaki bir geng olarak yetismistir; matematik ve pozitif bilimlere ¢ok kabiliyetlidir. 1942 senesinde 18 yasinda Istanbul
Universitesi’nde Matematik ve Miihendislik okumak iizere tahsile baslar. Fakat Miihendislikte sadece 6 ay kalir. Ciinkii
Ritter ile karsilasmis, anlattiklarindan ve ilminden ¢ok etkilenmistir. Ritter onun dniine islam alimlerinin fikirleri, eserleri
ve zengin miras1 ile baska bir dlem acar. Fuat Hoca diyor ki: “Islam bilimleri 6yle bir hazine ki, bu kitaplarda o kadar ¢cok
zengin seyler var ki, onlar1 insan okuyunca 0yle mesut oluyor, bunlar herkesin karsisina ¢gikmayan seyler, benim karsima
ciktilar.” (Fuat Sezgin ile 6zel sohbet kayitlari, 2018).

Hocasini tanidiktan ve anlattiklarin, fikirlerini duyduktan sonra artik mithendisligin kendisi i¢in bir sey ifade etmedigini
sOyleyen Fuat Hoca, “mutlaka onun talebesi olmam lazim dedim, karar verdim,” diyor ve onun i¢in unutulmaz bir hatira
olan kayit degisikligi hadisesini sdyle anlatiyor:

“Ertesi giin Edebiyat Fakiiltesine gittim, ‘kayitlar kapand, sizi alamayi1z’ dediler. ‘Ben muhakkak karar verdim, zaten
teknik iiniversitedeydim, oradan nakledin’ dedim. Baktilar benden kurtulamayacaklar, beni Dekana gonderdiler. Dekana
gittim. Dekanla da &yle biraz konustum, baktim o da ‘ne yapabiliriz simdi, kayitlar kapand:’ dedi. ‘Ne olacak, kayitlar
degistiriniz’ dedim. Sansima bakin, biri kap1y1 caldi. Igeri giren kim: Ritter. Geldi. Masanin karsisinda sandalye vardi,
Dekan ‘oturun... iste gitmek istediginiz hoca burada’ ... ‘Ritter Bey, bakin burada bir talebe var, sizin talebeniz olmak
istiyor’ dedi. Geldi, konustum. Bana ilk soru, ‘baban milyoner mi’ dedi. ‘Babam 6ldii, babam yok’ dedim. ‘Yapamazsin’
dedi. Ben “babasi 6lmiis insanlarin okuma hakki yok mu?’ dedim. Bakt1 benden kurtulmuyor, “peki Hamit Bey, bir tecriibe
edelim bakalim, ¢ok sert bir gocuk’ dedi. Bunu duymak miithis bir seydi. Oyle oldu iste, o sekilde zorla kaydettirdik.“
(Fuat Sezgin ile 6zel sohbet kayitlari, 2018).

Hocasinin kiymetini ve daha ilk talebelik gilinlerinden itibaren onu nasil bir suur ve zevkle dinledigini su sozlerle sik
sik ifade ederdi: “Ben onu dinlerken, o kadar uyaniktim, yahut ... uyanmistim. Bu adamdan duydugum seyleri o birgok
nesillerden duymustur, okumustur, bir daha kimseden duyamazsin; diigiiniiniiz, 0 zaman bile, ilk onun talebeliginde bunu
kendi kendime soyledim™’ (Fuat Sezgin ile 6zel sohbet kayitlari, 2018).

Fuat Hoca, ehil hocanin olmazsa olmaz sart oldugunu, Islam medeniyet diinyasmin bu kadar inkisafinda en biiyiik ve
temel unsurlardan birisinin Miisliimanlarm ilimleri ehil ve usta hocalardan 6grenmeleri oldugunu ifade eder. Ona gore ,,Hoca
egitimin vazgegilemeyecek bas ustasiydi. Avrupalilar ne zaman ki kendi hocalarini yetistirip bu hocalarin éniinde dersleri
onlardan almaya bagladilar, metinleri hakkiyla anlamaya ancak o zaman muvaftfak oldular. (...) bir mevzuu hocadan 6grenme
son derece mithimdir ve Islam diinyas: bunun farkina vardigi i¢in bu gelismeleri sergileyebildi (Yilmaz, 2009, s. 54).

Islam bilimler tarihinde kayda deger bir hakikat olarak Fuat Hoca yabanci fikirlerin ve basarilarin alinmasi isleminin,
dini bir ¢ekince ya da direng olmaksizin devam ettigini belirtir. Onlar seleflerinden, yani Eski Yunanlilardan saygi ve
stikranla bahsediyorlardi. Mesela Aristo’dan al-muallim al-awwal (ilk 6gretmen) olarak bahsetmekte bir beis gdrmiiyorlardi.

Bununla baglantili olarak Fuat Sezgin, Bilimler Tarihinde gerektigi 6l¢iide dikkate alinmamis oldugunu belirttigi
su tespiti yapar: Arap-Islam bilim adamlarmin kaynaklarini ve dnciilerini takip etmek, diger tamdigimiz kiiltiirlerde
oldugundan daha kolaydir. Ciinkii onlar, kaynaklariin isimlerini tam olarak belirtmeyi, Onciilerini tesekkiir ve saygi ile
anmay1 adet edinmislerdi (Sezgin, 2011, s. 125). Fuat Hoca, kendi Hocasiyla ¢alismasinda da ilmi aligverigin bu 6nceligini
su sozleriyle ifade eder. “Biiyiik bir adamdi ve biiyiik adamlarin talebesiydi. Onlari anlatirdi bana, bunlar bana biiyiik bir
heyecan verirdi. O Miisliiman degil diye benim aklimdan ge¢mezdi bile. Dinini diigiinmezdim bile” (Fuat Sezgin ile 6zel
sohbet kayitlart, 2018). Kiiltiirler arasindaki bilimsel aligverise degindigi bir 6nsoéziinde ise sunlar1 yazar:

7 Bir diger roportajinda ise ayni mealde sdyle sdyliiyor: “Senelerce okuyamayacaginiz, kaynaklardan siiziilmis bilgileri anlatan bir adam, size
birgok nesilden gelen birikimi, 6grendigi her seyi veriyor, aktariyor. Oyle bilgiler ki higbir yerde bulamaz, higbir kitapta okuyamazsin. Zaten
okumaya vaktin de olmaz. Biitiin bunlar1 hesap ederek hocamin sdyledigi her seyi kafama almaya ¢alistyordum” (Yilmaz, 2009, s. 16).
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“Islam’1n ortaya cikisindan 30 yil gegmisti ki Eski Cag sona ererken Dogu Akdeniz’deki bolgelerin biiyiik bir kismi,
Arap Yarimadas1, Suriye, Misir ve Iran’daki Sasani Imparatorlugu dahilindeki Bizans topraklari bu dinin hakimiyeti
altina girdi. Fethedenler, fethedilen iilkelerdeki yeni ve faydali gordiikleri seyleri alma konusunda tereddiit etmediler.
Bilim, pratik bilgi ve teknik olarak hamillerinden hizli bir sekilde pek ¢ok seyi 6grendiler. Bunu yaparken de onlarin

bilgi seviyelerine saygi duydular ve 6gretmen olarak onlara deger verdiler” (Sezgin, 2014, s. 552).

Fuat Hoca o yillart anlatirken, babasini geng yasta kaybettiginden ve talebeligi esnasinda maddi durumlarinin iyi
olmadigindan bahseder. Tahsili ile paralel olarak fizik, matematik ve Fransizca dersi vermekte ve eve para kazanmaktadir.
“Sizin talebeliginize bir bakiniz, bir de benimkine” demisti bir keresinde. Gece giindiiz ¢alisip para kazanmaktadir, fakat
diyor ki:

“buna ragmen her sey hostu benim igin, 1stirap durumunda hicbir sey yoktu. Bu gecen giinler ne kadar tatli geciyordu
benim igin. Hocadan her giin neler duyuyordum. (...) Mesut bir insandim ben. Sikintilar da ¢ok olurdu ama ben bunlara
hi¢ deger vermezdim, hep sunu Slgerdim. Bu beni bugiin rahatsiz etti, ama benim bugiin [ilimde] bu kadar kazancim
var. Hayatimin prensibi buydu. Onun i¢in ddima kendimi mesut hissederdim hayatimda” (Fuat Sezgin ile 6zel sohbet
kayitlari, 2018).

Yine bu baglamda Fuat Hoca, Islam kiiltiiriiniin 5Snemli Hekim Biyografisi yazar1 Ibn Ebi Usaibi‘a’nin (6. 1270) Musevi
bir doktor i¢in &vgiilerinden bahseder ve bu vesileyle su tesbiti yapar: “Bu hadise bize Islam diinyasinda farkl1 dinlere
mensup bilim adamlarimin (Hristiyan, Miisliiman, Musevi, Sabii) ilim sayesinde birbirleriyle ne kadar i¢ ice olduklarini
acik bir bi¢imde gostermektedir” (Sezgin, 2011, s. 658-59; Sezgin, 2014, s. 530).

O donemde Ritter yazma eserleri bulup listeler, arastirmacilar1 haberdar eder, talebelerinin dikkatlerini ¢eker. Fuat
Sezgin’in, Ebt ‘Ubeyde’ye ait Mecdzii’l-Kur ’an isimli eserin 6nsdziinde, kitabin gelisini anlatan ifadeleri, o donemin
ozelliklerini ve Ritter’in, aralarinda Fuat Sezgin’in de bulundugu talebeleri ile istanbul Universitesi’nde yaptiklari
caligmalarin mahiyetini yansitmasi bakimindan dikkate sdyandir:

1944 yilinda, 2. Diinya savasinin siddetle kizistig1 bir dsnemde, ben Dogu Dilleri ve Islam Arastirmalarindaki ¢alismamin
4. donemindeydim ve Alman Sarkiyat¢1 Hellmut Ritter’in 6grencisi olma mutlulugunu yasadim. Enstitlimiiz, tarihi bir
binanin bodrum katinda, kitaplar icin, hususiyle Istanbul Universitesi’nin Tiirk¢e, Arapca ve Fars¢a yazmalarinin konulmasi
i¢in tasarlanmis olan bir yerdeydi. Sayilar1 30.000°1 geckin bu yazmalarin bize ulagmasi ¢ok zor olmadi. Bir sabah Profesor
Ritter enstitiiye girdi. Biz 4 dgrenciydik ve onu bekliyorduk. Elinde onun istegi iizerine Ankara Universitesi tarafindan
kendisine gonderilen Arapga bir kitap vardi ve bu kitap hakkinda 6grencileriyle konusmak istiyordu. Bize yazma eseri
gostermek i¢in paketi act1 ve dedi ki: “...Arapg¢a yazmalar bakimindan bir cennet olan bu giizel sehirde, bir¢ok dnemli eser
kesfettim. Ancak bu benim en 6nemli kesfim ve umuyorum ki bu kitap, nesredilir ve giin yiiziine ¢ikarilir.” O, bu kitabin
essizligi ve degerini izah etmeye calisti ve ben bugiine degin onun bazi sdzlerini halad unutmadim (Sezgin, 2014, s. 566).

Fuat Hoca’nin hem kendi Hocasindan aldig1 egitim siirecinde dikkati ¢eken, hem de eserlerinde tesbitini yaptig1 bir
diger husus ta, Islam bilimlerinin gelismesinde Miisliiman alimlere bor¢lu oldugumuz “Teori ve Pratik arasindaki denge”
prensibidir (Sezgin, 2014, s. 3). El yazmalar1 konusunda uzmanlasirken Istanbul kiitiiphanelerine Ritter ile beraber giderek
orada ¢aligmalar yaparlar:

“Ritter’le birlikte Ayasofya kiitiiphanesine gider, mesela 20 yazma kitap aldiysak aramizda on-on taksim ederdik. Sonra
da kapagina, cildinin kalitesine, kAgidinin cinsine, tabii ki yazisina bakarak tarihini bulmak igin yarisirdik. Once Hoca
tahmin ederdi, sonra da ben. Tabir caizse sanki iki cocuk gibi hem tatli bir sekilde hem de son derece heyecanli olarak
yarigirdik. Umumiyetle o benden daha isabetli tahminler yapiyordu, ama bazen de ben tutturuyordum” (Y1lmaz, 2009, s. 18).

Hepsi birbirinden degerli yaklasik 50 bin kitab1 kiitiiphanesinde kendi imkanlariyla toplayan Fuat Hoca’nin kitap
alma seriiveni de yine hocasiyla baslar: “benim sansim, diinyanin en biiyiik alimiyle kitap¢ilara gidiyorum, sahaflara,
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kitap artyoruz. Para biriktiriyorum, (...) benim bdyle bir sansim oldu 72-73 sene evvel ve bu boyle devam etti. Herkesin
boyle sans1 olmuyor. (...) Bazen beraber giderdik sahaflara, o bazi kitaplar alirdi, su kitap senin i¢in derdi, getirirdi. Bana
sorardi paran da var m1 diye, evet derdim. Kendisi 6demek te isterdi bazen ama daima param da vardi” (Fuat Sezgin ile
0zel sohbet kayitlari, 2018).

Cok deger verdigi bu kiitiiphaneyi Tiirkiye’ye hediye edecek olmas fikri Hocay1 ¢ok heyecanlandirmis ve mutlu
etmisti: “Bdyle bir ihtisas kiitliphanesi yok Tiirkiye’de. Bu kiitiiphaneyi gondermek bana biiyiik bir heyecan veriyor, niye
bunu 5-6 sene evvel diisiinmedim” (Fuat Sezgin ile 6zel sohbet kayitlari, 2018).

Ritter’in Fuat Hoca’y1 daha tahsili sirasinda tabii bilimlerle ve matematikle mesgul olmaya yonlendirmesinden ve onu
Fen Fakiiltesinin derslerine gondermesinden (Yilmaz, 2009, s. 13), onu daha o yillarda Bilimler Tarihi i¢in hazirladigini
anlayabiliriz. Fuat Hocanin Arap-Islam Bilimler Tarihine dair 17 ciltlik biiyiik eseri GAS’in yazilmasinin temelleri daha
tahsil yillarinda atilmis oldu. Boylece Avrupali, 6zellikle Alman oryantalistlerin ilgisiyle baslayan ve Brockelmann’in
eseriyle artarak devam eden yazma eserler ve Bilimler Tarihi hakkindaki ¢alismalar, bir Miisliiman Tiirkiin eseriyle
bugiinkii seviyesine ulasti. 1. Cildin 6nsoziinde Fuat Sezgin, eserin yazilma siirecindeki zorluklar hakkinda genis bilgi
vermektedir. Ger¢gi UNESCO, GAL’in yeniden ¢aligilmasi i¢in destek sozii vermistir; Fuat Hocanin ¢aligmasi baslangigta
Brockelmann’in eserindeki eksiklik ve hatalar1 tamamlamak amacini tagimakta ise de sonradan bu eserden bagimsiz
formda yepyeni bir temel eser yazma kararia doniisiir.

UNESCO boyle biiyiik bir projenin tek kisi tarafindan gergeklesebilecegini miimkiin gérmez. Bu, pek ¢ok alimin
bir arada caligsmasini icabettiren, her birinin, eserin bir alanini yazmay iistlenecegi biiyiik ve kapsamli bir istir. Sezgin
yaptig1 pek ¢ok seyahatin masraflarini, projede ¢alisanlarin ticretlerini ve diger giderleri kendisi 6demek durumunda
kalir. Ortaya koydugu eser, Brockelmann’in diizeltilmis ve tamamlanmig bir devami olmanin ¢ok 6tesine varir (Sezgin,
1967, s. X-XII). Basglangicta diisiindiigli diizenlemelerin yaninda yazarlari, eserlerini ve iceriklerini detaylariyla tanitir,
onciilerini ve kaynaklarini inceler. Pek ¢ok bilim dalina ait ilerlemeleri, enlem boylam hesaplarini, teknolojiye iliskin
gelismeleri incelikleriyle degerlendirir, tarihsel gelisimleri igerisinde adim adim takip eder, ¢esitli mekanizmalardaki
makine ve dl¢tim aletlerinin tertibat ve mekanizmalarini elde eder, bu detaylarin farkli cografyalar ve alimler arasindaki
transfer ve gelisimini takip eder, metod farkliliklarin1 degerlendirir, bunlara iligskin oryantalistlerin yorumlarini tartigir.
Biitiin bunlarin yapilmasi i¢in beseri bilimlerin ¢alisma kaideleri yaninda, matematik, kimya, felsefe, cografya, astronomi
gibi s6z konusu bilimlerdeki bilgi ve inceliklere de hakim olmak gerekmektedir. Bu sebeple Hocas1 Ritter’den “boyle bir
eseri kimse yazmadi, yazamaz da” iltifatin isitir.

Fuat Hoca’ya gore o zamana kadar Bilimler Tarihine ait bu ¢alismalar tesadiiflerle sinirli ya da sahsi merak ve gayretlere
bagli kalmis; Bilimler Tarihi ikinci planda 6nemli telakki edilen bir disiplin olmustur ve hala da dyle devam etmektedir.
Fuat Hocay1 bu galismalara yonelten saik ise Hocasi Ritter de dahil diger batili oryantalistlerden ¢ok farklidir: O bunun
bir ihtiya¢ olduguna inanarak ve bir gérev suuruyla, Islam diinyasia koklerini tanitmak ve kaybettikleri 6zgiiveni yeniden
kazandirmak, diinya tarihi iginde Islam alimlerini 1ay1k olduklar1 yere koyabilmek gayesinde oldu. 2002 senesinde yazdig
bir 6nsodzde, Bilimler tarihine yaptig1 katkilarla ve kazanilan yeni bilingle gelinen noktaya ve bundan sonraki donemde
yapilacak arastirmalar i¢in arzu ettigi hedeflere iliskin sunlar1 sdylemektedir:

Bu 6ns6z 20. yilizyilin baslangiciyla karsilastirildigi zaman, insan tiirliniin ortak mirast i¢in yeni bir sorumluluk
bilincinin gozle goriiliir hale geldigi ve bu mirasin ¢ogunun daha 6nceki zamanlarda tamamen ya da biiyiik 6l¢iide boylesi
bir sorumluluk duygusunun mevcut olmamasinin bir sonucu olarak yitirilmis olmasindan bir yiizyil sonra, 21. ylizyilin
baslarinda yaziliyor. Bundan 6tiirii, bu yeni bilinglilik halinde s6z konusu paylasilan mirasi 6zenle, ihtiyatla ve diiriistge
korumanin ve imkanlar dahilinde en iyi sekilde gelecek kusaklara devretmenin bizim ig¢in bir gérev ve firsat oldugu
kanaatindeyim. (Sezgin, 2014, s. 512).
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Islam 4lemine temenni ve tavsiyeleri ise su yondedir: “Simdi yonelinecek en dogru hedef, biitiin insanligin ortak bilimler
tarihinin en az sekiz yiiz yillik evresinin yapicilart olmak suurunu tastyarak, bugiinkii modern diinyanin gelistirilmeye
devam isine kreatif olarak katilmaktir” (http://www.ibtav.org/userfiles/file/fuat_sezgin istanbul uni konusma.pdf).
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Fuat Sezgin and His Mentor Hellmut Ritter

Introduction

Those that had the chance to know Fuat Sezgin personally will have seen and heard for themselves the manner in
which he would heap praise upon his mentor Hellmut Ritter at every opportunity. My conversations with Fuat Sezgin,
his memories of his teacher and his teacher’s educational techniques played an important part in the selection of the topic
for this paper. Of the two pictures that hung on the wall of Sezgin’s office at the Institute in Frankfurt, the upper one was
of Hellmut Ritter.!

I was lucky enough to have been at the Institute of the History of Arab-Islamic Science in Frankfurt® since our first
acquaintance in 1993 and during my studies between 2003 and 2018 in particular. I was also fortunate enough to have
benefitted from Fuat Hodja’s stunning collection of books, a veritable oasis in a vast desert, whilst writing my dissertation
as well take on board some of his recommendations and be inspired by the spirit of learning that pervaded this great
scholar. When Fuat Hoca first asked me the topic of my research and heard that I had an interest in the field of Sufi
Studies, he said there were two people I had to read, namely Ritter and Meier.> When I first heard Ritter’s name that day,
I did not know that he was the man that had taught Fuat Sezgin and that his was the first name to be mentioned whenever
the topic of Sufi Studies in the German-speaking world came up, nor did I know of the critical role he had played in the
establishment of Oriental and Islamic studies not just in Turkey but throughout the rest of the world too. This paper will
focus on Hellmut Ritter’s status in the field of Islamic studies, on the German Orientalist School, on Ritter’s work and
on the work by Sezgin that he oversaw in the hope that in placing the particulars of Ritter and his work in context, the
foundation and school of thought he created, the work to which he dedicated his life and the methods and style he adopted
in his work may be better understood.

1. The Istanbul Manuscripts and Carl Brockelmann

Fuat Sezgin’s primary aims in establishing the Institute of the History of Arab-Islamic Science in 1981 — and, indeed,
throughout the ceaseless productivity that marked his working life — were to introduce and disseminate the history of the
Arab-Islamic Sciences and to assign it, in the fields of education and research, its rightful place in the global corpus of
science, to gradually shed light upon those periods and those historical developments that were hitherto in the dark and
to unearth and present to the scholarly world and to libraries around the world unpublished primary source materials that
had hitherto only been found in manuscript or scroll form (Sezgin, 2011, p.XXV).

Sezgin notes that most Arabic manuscripts of significance had, since the foundation of the Ottoman Empire, been
collected and stored in Istanbul (Sezgin, 2011, p.XXV). The fact that many rare and precious manuscripts were found in
the libraries of Istanbul and in no other city or library made it the primary global centre in this regard and by the mid-19®
century, this had not escaped the attention of the western orientalists. In this regard, Charles Schefer (1820-1902), who lived
in the Islamic world and in Istanbul for an extended period of time and who had a great interest in written manuscripts,
had, according to Sezgin, a crucial role. After his death, a large number of the many books he had collected were stored
in the Bibliotheque Nationale in Paris and many of his written works on the region were duplicated and presented to his
peers in Europe, thus paving the way for further research into and dissemination of his life’s work (Sezgin, 2011, p.284).
It was during this period that an awareness of the importance of these works, which were already of profound national
value to the Turks as priceless national treasures, in the context of world history began to emerge.

It was in a period such as this that Carl Brockelmann’s (1868-1956) biographical study entitled Geschichte der Arabischen
Literatiir (The History of Arabic Literature, henceforth referred to as GAL) emerged amongst the manuscripts. In 1895,
Brockelmann was sent to London and Istanbul by Eduard Sachau (1845-1930) as part of a project on ibn Sa“d on which
they were collaborating to examine the manuscripts there. He spent much of the winter up to February 1896 in Istanbul.
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As per his remit, he acquired a copy of Ibn Qutaiba’s ‘Uyin al-Ahbar whilst there. The Berliner Akademie undertook
the printing of the Ibn Sa‘d works and the eighth edition, edited by Brockelmann, was published in 1904. Brockelmann
himself oversaw the publication of the 'Uyiin al-Ahbar. A publisher he found in Weimar agreed to publish his study of
Qutaiba’s ‘Uyian al-Ahbar on one condition and that was that in addition to the book on ‘Uyin al-Ahbar, which would
only have limited circulation and be of interest to just a handful of experts and a few specialist libraries, he was to also
give him another book with wider appeal. This request was the incentive for Brockelmann, who had long since wanted
to realise such a project, to write and release the Geschichte der Arabischen Literatiir: The History of Arabic Literature
(Fiick, 1958, pp.3-4).

It was during this period, at the end of the nineteenth century, that the titles in the Istanbul libraries were collected
and listed in a set of catalogues known as defter. However, these catalogues were replete with errors, shortcomings and
inconsistencies. When Brockelmann published the GAL in two volumes in 1898 and 1902, he only had at his disposal the
catalogues for the libraries of the Hagia Sophia, the New Mosque, the Kopriilii Library, the Nurusomaniye library and
the Ragip Pasa library. Thus, his work was based upon the data he had acquired from the secondary literature, this set
of catalogues and from manuscript catalogues written in the main by Europeans from the 18" century onwards (Sezgin,
2011, p.284; Sellheim, 1989, pp.456-57).

Brockelmann’s approach and circumstances when writing this work was quite distinct from Sezgin’s; at the time,
Brockelmann knew that with the available research levels at the time, it would be impossible for him to adequately explore
and present the story of the development of Arab literature. The available manuscripts represented just a tiny portion of
the entirety of the Arab corpus, and amongst those that were available, the ones that had been studied were even fewer.
Thus, momentarily shelving the notion of exploring the historical development, he decided to catalogue as completely and
comprehensively as possible the most important of the manuscripts and scrolls — aside from those that were anonymous and/
or impossible to date — that were available and to briefly describe the available works and introduce their authors. Whilst
doing so, he did not have immediate access to all the works that he was cataloguing and thus had to rely much of the time
upon his extraordinary memory, which meant in a work in which such a vast number of names, dates and numbers were
being compiled, errors were inevitable (Fiick, 1958, p.3). Whenever Sezgin, in contrast, heard about any study or original
apparatus related to the history of Islam or the Islamic sciences, regardless of the particular discipline, he would follow
the trail and would not hesitate in making the necessary sacrifice, paying the necessary expenses, making the requisite
journey and learning the required language(s) so as to be able to access the work in question and better understand it. In
most cases, he would purchase the book once he had tracked it down and would meticulously record the work and its
contents (Yilmaz, 2009, p. 14). But despite this, when Brockelmann’s work was first published, it was for a long time an
essential tome for the Arabists, having shed light on a previously unknown field that had festered in the dark. In 1935,
after retirement, he published three supplements to the GAL, in 1937, 1938 and 1942, complete with new findings and
corrections. In the third supplement, more detailed contents and further remarks on language, style and the works within
were included (Fiick, 1958, p.10-11).

2. Helmut Ritter’s Work in Istanbul

According to Sezgin, after the publication of Brockelmann’s work, the German Orientalist Oskar Rescher* moved to
Istanbul and, thanks to the papers he published between 1910 and 1924 on the manuscripts in the libraries of Istanbul,
those with an interest in the field began to gain a more comprehensive understanding of those manuscripts. In 1928, he
took over as the leading pioneer in the field from his teacher, Hellmut Ritter (Sezgin, 2011, p.285).

4 Born to a Jewish family, Rescher took the name Osman after converting to Islam. The works by Rescher in the libraries of Istanbul and the
material he collected there were later included in the History of Arabic Literature by Fuat Sezgin (GAS: Geschichte des Arabischen Schrifttums)
(Sezgin, 1967, p.IX; Van Ess, 2013, p.51)
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The son of a Protestant clergyman, Hellmut Ritter (1892-1971) studied Orientalism, Theology and Classical Philology.
During the first five semesters of his studies at Halle, he was a student of Karl Brockelmann (Meier, 1971, p.193; Van
Ess, 2013, p.2). In his memoirs, Brockelmann remembers his student Ritter as “a theologian of great talent” (Sellheim,
1981, p.45). After switching his focus to Islamic Studies, Ritter concentrated on, and took great pleasure from, the
religious, intellectual and aesthetics works of individuals with which he became acquainted via texts written by Islamic
intellectuals and Sufi writers, and ultimately, the culture of Islam, in the words of Martin Plessner, became a part of his
spiritual life (Plessner, 1971, p.6). Fuat Sezgin speaks of his teacher Ritter saying that “without the Sufis, this world
would be intolerable”. With the exception of figh, Ritter wrote and published in all areas of Islamic culture in a number
of languages, something rarely seen in an intellectual (Plessner, 1971, p.17).

Ritter’s first visit to Istanbul was during the First World War, as part of a military posting, where he was interpreter
for General Von der Golz and General Falkenstein. His second, and longer stay, was until 1949; in other words, during
his second stint, he stayed a full 22 years. In October of 1926, when he was 34 years old, he came to Istanbul on a six-
month scholarship awarded to him by the ‘Notgemeinschaft der deutschen Wissenschaft’ with the aim of continuing the
work he had begun in Hamburg on Persian Literature and Sufism (Van Ess, 2013, p.45; Lier, 1998, p.334). However,
after familiarising himself to some degree with the libraries of Istanbul, he realised they housed a veritable treasure trove
on every area of knowledge and the focus of his studies shifted, saying that the treasure needed to be explored and that
researchers with an interest in the field needed to be informed of this new find: “The first duty of every Orientalist still in
Istanbul should be to immerse himself in these libraries and this is why: around 50-60% of the manuscripts housed in the
60 or so libraries of Istanbul are unknown in European scholarship (...). The reason for this is that only a small number
of the libraries have defter (catalogues). Firstly, these catalogues are extremely hard to find in Germany, and secondly, the
data these catalogues contain is largely incorrect (...). Admittedly, the catalogues were used by Brockelmann in his GAL
(History of Arabic Literature) but only in the briefest manner” (Lier, 1998, p.335). From 1937 onwards, Ritter had an
important role to play in the publication of supplementary editions of the GAL. Brockelmann paid a brief visit to Istanbul
in 1929 on the basis of certain remarks and criticisms, after which Ritter would keep Brockelmann regularly updated and
would carry out necessary checks, corrections and additions to his text (Van Ess, 2013, p.48).

Ritter stated that after arriving in Istanbul, his first goal was his work on the libraries, whilst his second was to forge
ties between the European® orientalists and the treasures that were housed in Istanbul. In order for his work to continue
in partnership with the European orientalists in a fruitful manner and to procure the necessary financial backing for his
venture, the Deutsche Morgenldandische Gesellschaft (the German Orientalist Society) expanded its borders and set up a
representative bureau in Istanbul (1928), placing Ritter in charge (van Ess, 2013, pp.49-50).

Thus, from 1928 onwards, over a period of 20 years, Ritter, under the title of The Philologica, wrote a number of papers
on the topics expounded upon in the manuscripts found in the libraries of Istanbul and Anatolia, brought a number of
Arabists in from Europe, encouraging them to become acquainted with the manuscripts related to their fields of interest,
and also ensured key texts were published,® all whilst training and nurturing a number of students and proteges to become
experts in the field, the most important of which was Fuat Sezgin.

3. Hellmut Ritter’s Student, Fuat Sezgin

When Atatiirk decided to close the old Ddrii’l-Fiiniin in 1933 and establish a new university on modern, Western
lines, there was a need for European experts in most fields and the majority of these experts were German scientists and
professionals. Ritter was appointed a teacher of Arabic and Persian at Istanbul University in 1935, and in 1937 he was

5 Van Ess states that at the time, there were no such scholarly enterprises taking place in America and that if there were orientalists, they were
active in the context of missionaries (Van Ess, 2013, p.48).

6  With the support of the German Orientalist Society (DMG), key texts related to the culture of Islam were published by a department of the State
Press as critical editions in book form as part of the Bibliotheca Islamica series.
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awarded the title of ‘Ordinarius’. In 1938, an Oriental Institute was founded at the university and Hellmut Ritter was
appointed its first director. As the sole professor of Eastern Languages in Turkey at the time, Ritter had a pivotal and
lasting influence on the establishment of the Orientalist tradition and on the evolution of its methodology (Van Ess, 2013,
p-102 & 103; Ates, 1964, p.3).

The son of a mufti who would read The Quran and its commentaries and the Hadith to his sons, Fuat Hoca was raised
as a pious and devout young man with a talent for mathematics and the positive sciences. In 1942, at the age of 18, he
began studying mathematics and engineering at Istanbul University. However, his stint as an engineering student was to last
only six months as he met Ritter, an encounter which left the young Sezgin awed and moved by the German’s knowledge
and lucidity. With his insights into the ideas, texts and rich legacy of the Islamic world, Ritter opened up a whole new
world to the young Fuat, who would later say, “...the Islamic sciences are such a treasure and there are such riches in
these books that they impart a feeling of bliss to those that read them; this knowledge does not reveal itself to everyone,
and I was lucky enough to be one of the ones that managed to unearth it” (from recordings of private conversations with
Fuat Sezgin, 2018).

After meeting his mentor and listening to him and his ideas, Fuat Hoca said that engineering was no longer the path
for him and that he “had to become Ritter’s student”. He describes the unforgettable day when he formally switched
departments:

“The next day, I went to the Faculty of Arts and Letters but they told me the registration office was closed and that they
could not let me in. I told them I had made a final and absolute decision and that I was already enrolled at the technical
university so they could just transfer me from there. They realised they were not going to get rid of me that easily and
so they sent me to the Dean’s office. I went over and spoke with the Dean a little but he also said there was nothing
that could be done as registrations were now closed. I pleaded with him to change mine. And then, as luck would have
it, there was a knock on the door and who came in but Ritter. There was a chair in front of the Dean’s desk. The Dean
told me to sit down and then said, “Well, here he is, the teacher you want to study with.” He then turned to Ritter and
said, “Ritter Bey, this young man here would like to be your student.” He came over and we talked. His first question to
me was, ‘Is your father a millionaire?’ I told him my father was dead. ‘Then you can’t do it,” he said. I replied, ‘Don’t
people whose fathers have died have a right to an education?’ He looked me over and he too realised I was not going
to go away and so sighed and said, ‘Very well, Hamit Bey, let’s give it a go. This boy is persistent.” It was amazing to
hear him say that. So that’s how it happened, that’s how I pretty much forced myself into the department” (recordings
of private conversations with Fuat Sezgin, 2018).

He would often describe his teacher’s brilliance and the joy with which he would listen to him: “While listening to
him, [ would be wide awake, so much so that ... you could say I had been awakened. The things I was hearing from him
he had taken in from previous generations and read about from others but you could never hear any of it from anybody
else; just imagine, even back then, at the beginning of my life as his student, these are the thoughts that would cross my
mind” (recordings of private conversations with Fuat Sezgin, 2018).

Fuat Hoca would later state that an expert teacher was essential in order to excel and that to unearth and decipher the
knowledge and the science of Muslims, one of the most important, foundational factors in the overall development of the
Islamic world, one had to learn from qualified and expert teachers. According to him, “The teacher is the central figure,
the key to education. It was only when the Europeans began training and raising their own teachers and began taking their
lessons from them that they succeeded in truly understanding and deciphering texts. (...) to learn about a subject from a
teacher is of critical importance, and it is because the Islamic world grasped this truism that it was able to develop in the
manner that it has” (Yilmaz, 2009, p.54)

Fuat Hoca notes that one of the more notable facts in the history of the Islamic sciences is that foreign ideas and
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achievements have continued to be adopted without any religiously-sanctioned resistance or reluctance. Precursors
and forebears, such as the ancient Greeks, were always spoken of with esteem and appreciation. It was not considered
inappropriate, for example, to speak of Aristotle as al-muallim al-awwal, or ‘the First Teacher’. In this context, Fuat Sezgin
noted the following aspect of the history of the sciences that had not been adequately taken into consideration and that
was that it is easier to follow the primary sources of Arab-Islamic scholars and their precursors than it was for the other
cultures with which we are acquainted because it had become a custom for Arab and Islamic scholars to list in full the
names and the sources of which they had made use and to express their gratitude and their appreciation to them (Sezgin,
2011, p.125). In terms of his own research and his collaborations with Ritter, Fuat Hoca described this intellectual exchange:
“He was a great man and a student of great men. He would tell me about them, and I would find them fascinating. It never
crossed my mind that he was not a Muslim. I never thought about his religion” (recordings of private conversations with
Fuat Sezgin, 2018). In a preface in which he touched upon the concept of intercultural intellectual exchange, he wrote:

Thirty years after the emergence of Islam, when the Ancient World was coming to an end, a large part of the Eastern
Mediterranean — including the Arabian Peninsula, Syria, Egypt, parts of the Byzantine Empire and the Sassanid Empire
in Persia — fell under the domination of the new religion. The conquerors did not hesitate in taking whatever they deemed
new and useful for themselves from the conquered lands. They learnt much and quickly from the old guardians of
science and practical and technical knowledge and whilst doing so, they had respect for their levels of knowledge and
held them in high esteem as teachers (Sezgin, 2014, p.552).

When describing those years, Fuat Hoca would often talk about how he lost his father at a young age and the financial
difficulties he faced as a student. Whilst a student, he would also give private lessons in physics, mathematics and French
to earn extra income for the household. On one occasion, he remarked, “Just look at students today and their circumstances
and then mine.” He used to work hard day and night, but he also said, “Despite all that, it was an enjoyable time for me;
there was no pain. The days were sweet. The things [ would learn every day from my teacher... [ was a happy person. Of
course, there were problems but I wouldn’t let them bother me. I always said to myself that [ may be troubled by something
today but I am also gaining that much more in terms of knowledge. It became one of my life’s mottos and it is because of
that that I have always felt cheerful” (recordings of private conversations with Fuat Sezgin, 2018).

In this same context, Fuat Hoca describes the praise expressed by Ibn Abt Usaibi‘a (d.1270), the writer of The Lives
of the Physicians, a key text in Islamic culture, for a Jewish doctor, and goes on to say: “This particular case is a clear
demonstration of how closely scholars from a number of religious backgrounds (Christian, Muslim, Jewish and Sabian)
collaborated in the name of knowledge” (Sezgin, 2011, pp.658-659; Sezgin, 2014, p.530).

During this period, Ritter would track down and catalogue manuscripts, and then inform other researchers about his
finds, as well as draw students’ attention to the text. To illustrate the virtues of that period and the importance of the work
carried out by Ritter and his students at Istanbul University, amongst whom was Fuat Sezgin, it is worth mentioning
Sezgin’s preface to Abu Ubayda’s Mecazii'I-Kur 'an:

“In 1944, whilst the Second World War was raging, I was in the fourth year of my studies in Eastern Languages and
Islamic Studies and was lucky enough to be a student of the German Orientalist Hellmut Ritter. Our institute was in the
basement of a historic building that had been designed to house Istanbul University’s Turkish, Arabic and Persian scrolls
and manuscripts. There were about 30,000 of these texts and we had no difficulty in accessing them. One morning,
Professor Ritter came to the institute. There were four of us waiting for him, four students. He was holding a book in
Arabic which he had had sent over from Ankara University and he wanted to discuss the book with his students. He
opened the parcel in his hands to show us the book inside and said, ‘I have discovered a number of important works in

this beautiful city, a treasure trove of Arabic manuscripts. But this is the most important of my finds and I sincerely hope
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that this work gets to see the light of day and is published.” He was trying to impart to us the value and significance of
the book and to this day, there are some things he said that I have not forgotten’ (Sezgin, 2014, p.566)

What is worth noting from what Fuat Hoca learnt from his own teacher as well as the analyses in his own works is
the principle of ‘balance between Theory and Practice’ (Sezgin, 2014, p.3) in the development of the Islamic sciences, a
principle for which we are indebted to Muslim scholars. As his expertise in the area of manuscripts grew, Sezgin would
often accompany Ritter to the libraries of Istanbul, where they would work together:

I would go with Ritter to the Hagia Sophia library. If, for example, we took out 20 manuscript books, we would divide
them up between us, 10 each, and then we would examine the covers, the quality of the binding, the type of paper used
and of course the text itself and have a competition to guess the dates. Hellmut Hoca would guess first, and then it would
be my turn. We were, if you’ll pardon the expression, like children, sweet but also engrossed in what we were doing.

His guesses were generally more accurate than mine but sometimes I came out on top (Yilmaz, 2009, p.18)

A true bibliophile, Fuat Hoca’s personal library spanned some 50,000 works, each tome as valuable as the next, and
his love of books also began with his teacher: “...1 was fortunate in that [ used to browse the book markets and bookshops
with the world’s greatest scholar. [ used to save up... That was the luck I had 72-73 years ago, and it has stayed with me.
Not everyone is so lucky... Sometimes we would go to the old bookstores together and he would buy a book and say,
‘Here, this is for you’ and bring it to me. He’d ask me if I had money and I would say [ had. He’d want to pay but I always
made sure [ had some” (recordings of private conversations with Fuat Sezgin, 2018).

The idea of bequeathing the library he loved so much to Turkey was a source of elation to Sezgin: “Turkey does not
have such a specialised collection. The idea of giving the collection to the country as a gift is so exciting for me, [ don’t
know why I didn’t think of it 5 or 6 years ago” (recordings of private conversations with Fuat Sezgin, 2018).

It is clear that in sending Sezgin to lectures in the Faculty of Sciences and making sure he kept up his studies in mathematics
and the natural sciences during his student years, Ritter was, even then, preparing him for a career in the History of the
Sciences (Yilmaz, 2009, p.13). It was here that the foundations of Fuat Hoca’s vast 17-volume History of the Arab-Islamic
Sciences (GAS) were laid and it was with this that the work on the manuscripts and the History of the Sciences that began
with European, and especially German, interest and continued with Brockelmann’s work would reach its current status with
the work of a Turkish Muslim. In the preface to the first volume of the History of the Arab-Islamic Sciences (GAS), Fuat
Sezgin gives a broad account of the difficulties he faced during the writing period. UNESCO promised to provide support
for the rewriting of the GAS, as although at the outset of the project, Fuat Hoca’s goal was to rectify and amend the gaps
and errors in Brockelmann’s work, this soon turned into a decision to rewrite it as a completely new and independent work.

UNESCO did not think such a huge project could be undertaken by just one person, seeing it as a vast, all-encompassing
project on which multiple writers worked in tandem with each focusing on one particular area. On many occasions, Sezgin
was forced to pay for his own travel expenses and the wages of those employed on the project, alongside numerous other
expenses. The final product, however, was more than just a corrected and completed continuance of Brockelmann’s
work (Sezgin, 1967, pp. x—xii). For one, aside from the amendments, were remarks on the author and their other works
and detailed commentaries of the contents, as well as analyses of cited works and source texts. Developments made in a
number of scientific areas, latitude and longitude calculations, developments related to technology were also evaluated
in detail and historical developments were painstakingly recorded; mechanisms and gages from various instruments were
obtained, with their internal movements and workings recorded and any alterations or modifications that had taken place
also followed and their movement across cultures and between intellectuals also painstakingly revealed; methodological
variations were also evaluated, and the orientalists’ commentaries and analyses of all the above were also discussed.
For all of this to be accomplished, not only was a sound grasp of the humanities required but a mastery of fields such as
mathematics, chemistry, geography and astronomy amongst others was also needed. This is why his mentor and teacher
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Ritter compliments him by saying, ‘nobody has ever written a work like this; nobody ever will’.

According to Fuat Hoca, until then, studies on the History of the Sciences were restricted to (co)incidental work or
were dependent upon an individual’s personal interest and pursuit of the subject matter; the field of the History of the
Sciences was of secondary importance, and remains so today. However, what drew Fuat Hoca to this field of study was
something distinct to that which drew the attentions of the western orientalists, his mentor Ritter included, and that was
that he saw it as something akin to a need, a requirement, and it was with a sense of duty that he aimed to unearth and extol
the roots of the Islamic world, to re-instil in her its lost sense of self-assurance and to place the scholars and intellectuals
of Islam in their rightful place in world history. In a preface written in 2002, he wrote the following with regards to his
contributions to the history of the sciences, to the new awareness that had arisen and to his goals for the subsequent era:

This preface is being written at the beginning of the 21* century, at a time when a new sense of responsibility regarding
the common heritage of mankind as a species has clearly emerged, after a century in which a large part of this heritage
was lost due to a partial or even complete lack of such awareness. As a result, [ am firmly of the belief that it is not just
a duty we have but an opportunity too to preserve with care, diligence and earnestness the shared heritage that is part
of this new consciousness and to pass it on to the next generation as best we can (Sezgin, 2014, p.512)

With regards to the Islamic world, his wishes and recommendations were as follows: “For now, the goal should be
to possess the awareness of having been builders for a stage of at least eight hundred years of mankind’s shared history
and to be a creative contributor to the continuing development of the modern world” (http://www.ibtav.org/userfiles/file/
fuat_sezgin istanbul uni_konusma.pdf).

References

Ates, A. (1964). Hellmut Ritter. Sarkiyat Mecmuasi, 5, 1-14.

Fiick, J. (1958). Carl Brockelmann (1868-1956). Zeitschrift der Deutschen Morgenlindischen Gesellschaft, 108, 1-13.

Lier, T. (1998). Hellmut Ritter in Istanbul (1926-1949). Die Welt des Islam, 38(3), 334-385. https://doi-org.proxy.ub.uni-frankfurt.
de/10.1163/1570060981654909

Meier, F. (1971). Hellmut Ritter. Der Islam 48(2), 193-205. https://doi.org/10.1515/islm.1971.48.2.193

Plessner, M. (1971). Hellmut Ritter (1892- 1971). Zeitschrift der Deutschen Morgenlindischen Gesellschaft, 122, 6-18.

Sellheim, R. (Ed.) (1981). Autobiographische Aufzeichnungen und Erinnerungen von Carl Brockelmann. Oriens, 27-28, 1-65.

Sellheim, R. (1989). Carl Brockelmann. Encyclopaedia Iranica IV, 456-457. http://www.iranicaonline.org/articles/brockelmann-carl.

Sezgin, F. (Ed.). (2011). Jubildumsband. Zum dreissigjcihrigen Bestehen des Institutes fiir Geschichte der Arabisch-Islamischen Wissenschaften.
Frankfurt am Main: Institute fiir Geschichte der Arabisch-Islamischen Wissenschaften an der Johann Wolfgang Goethe-Universitit.

Sezgin, F. (1967). Geschichte des Arabischen Schrifitums I. Leiden: E.J. Brill.

Sezgin, F. (2016). Prof. Dr: Fuat Sezgin’in A¢ilis Dersi (17 Ekim 2016). Istanbul: Istanbul Universitesi. http://www.ibtav.org/userfiles/file/
fuat sezgin_ istanbul uni_konusma.pdf, et. 1.9.2019).

Sezgin, F. (Ed.). (2014). 1984 Yilindan 2011 Yilina Kadar Arap-Islam Bilimleri Tarihi Enstitiisii Yayinlarna Yazilan Avrupa Dillerindeki Onsozler:
Frankfurt Universitesi Arap-Islam Bilimleri Tarihi Enstitiisii 'niin 30. Kurulus Yildoniimii Ozel Yayim. Istanbul: Timas.

Van Ess, J. (2011, 29 June). Hellmut Ritter. Encyclopaedia Iranica. http://www.iranicaonline.org/articles/hellmut-ritter.

Van Ess, J. (2013). Im Halbschatten: Der Orientalist Hellmut Ritter (1892-1971). Wiesbaden: Harrassowitz.

Yilmaz, 1. (2009). Yitik Hazinenin Kasifi Fuat Sezgin. Istanbul: Yitik Hazine Yayinlari.

17


http://www.ibtav.org/userfiles/file/fuat_sezgin_istanbul_uni_konusma.pdf
http://www.ibtav.org/userfiles/file/fuat_sezgin_istanbul_uni_konusma.pdf
https://doi-org.proxy.ub.uni-frankfurt.de/10.1163/1570060981654909
https://doi-org.proxy.ub.uni-frankfurt.de/10.1163/1570060981654909
https://doi.org/10.1515/islm.1971.48.2.193
http://www.ibtav.org/userfiles/file/fuat_sezgin_istanbul_uni_konusma.pdf
http://www.ibtav.org/userfiles/file/fuat_sezgin_istanbul_uni_konusma.pdf
http://www.iranicaonline.org/articles/hellmut-ritter



