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va and others). However, until now, researchers have not reached a consensus on is the
form in which the ancient Turks portrayed itself Umai.

One of the first attempts to isolate the image of Umai in the fine art of the ancient
Turks can be considered as the study of the semantics of anthropomorphic images on
Kudyrginski valun (boulder from Kudyrge) on Altai (Figure 1).? On the basis of this analy-
sis were carried out and attempts to highlight these images (with attribution them as
images Umai) on materials Sulekskaya pisanitsa (petroglyphs from Sulek in Khakasia)
(Figure 2) and other.? The main argument in the definition of female figures as Umay ima-
ges in these cases was the presence of women on their heads tricorn (three-prong) caps,
crowns, which are attributed as a sign of holiness, tiaras deities, etc. The partial with-
drawal of proof of supplies image data the scop\e of the iconography of the Umai (at the
level of accumulation of fine materials) rightly pointed out at the time of A. S. Surazakov.4

1 W. Barthold,.Die historische Bedeutung der alttiirkischen Inschriften. Npunoxenue x: Radloff W. Die
alttiirkischen Inschriften der Mongolei. Neue Folge, St.-Pbg. 1897; . Menuopaucuui, “Namatiuk 8 yecrs Kions-
Teruna”, 3anucku Bocrounoro otgenenun Pycckoro apxeonorusecroro obujecrsa, CN6. 1899, T. XI1, Bein, II-TI1 (P.
Melioranskiy, “Pamyatnik v Cest’ Kyul-Tegina”, Zapiski Vostognogo Otdeleniya Russkogo Arheologiceskogo
Obshestva, SPb. 1899, T. XII, Vip. II-III) ; A. B. AHoxuH, “Matepuans! No WamMaxcTsy y antanues, cobpatHbie
BO Bpema nyTewecraui no Antatn 8 1910-1912 rr. no nopyyeHuio Pycckoro komutera ana usyyenua Cpeareii u
BocrouHoit A3uu”, CBopHUK my3ea aHTpononoruu v atHorpadum AH CCCP, T. IV, Bein. 2, /1. 1924 (A. V. Anohin,
“Materiah po Samanstvu u Altaytsev, Sobrannie vo Vremya Putegestviy po Altayu v 1910-1912 gg. po Porugeniyu
Russkogo Komiteta dlya {ziceniya Sredney i Vostognoy Azii”, Shornik Muzeya Antropologii i Etnografii AN
SSSR, T. IV, Vip. 2, L. 1924); A. B. AHoxwH, “[ywa v ee cBoACTBa No npeacTasneHuam Teneytos”, CHopHUK My3en

- auTpononoruu u atHorpaduu AH CCCP, T. VIII, /1. 1929 (A. V. Anohin, “Dusa i ee Svoystva po Predstavleniyam
Teleutov”, Shornik Muzeya Antropologii i Etnografii AN SSSR, T. VIII, L. 1929); H. M. [luipexkosa, “Ymaii 8
KynbTe Typeuxux nnemeH”, KynbTypa u nucemenHocTs Bocroxa, K. IIl, Baky 1928 (N. P. Direnkova, “Umay v Kul'te
Turetskih Plemen”, Kul’tura i Pismennost’ Vostoka, Kn. 111, Baku 1928); /1. 3. Kapywosckas, “lpeacrasneqns
antafiues o Bcenennoi”, Cosetckan stHorpacdms, 1935, N 4-5 (L. E. Karunovskaya, “Predstavleniya Altaytsev o
Vselennoy”, Sovetskaya Etnografiya, 1935, N. 4-5); /1. . Nlotanos, “Ymait — G0ecTBO ApeBHMX TIOPKOB B CBETE
aTHorpadyeckux AanHeix”, Topronoruveckuii c6opuuk 1972, M. 1973 (L. P. Potapov, “Umay — Bojestvo Drevnih
Tyurkov v Svete Etnograficeskih Dannih”, Tyurkologigeskiy Sbornik 1972, M. 1973); C. M. AGpam3oH, Kupruss!

M X 3THOTE@HETMYECKMNE M MCTOPUKO-KYNbTYpPHBIe cBA3K, Kbipreiacta, ®pyuse 1990 (S. M. Abramzon, Kirgizi i

ih Etnogenetigeskie i Istoriko-KuP turnie Svyazi, Kirgizstan, Frunze 1990); H. A. Backakos, “flywa s apesHux
BEPOBaHNAX TIOPKOB AnTas (TepMuHbI, X 3HaYeHue u aTumonorus)”, Coserckaa atHorpadma, 1973, N 5 (N. A.
Baskakov, “Dusa v Drevnih Verovaniyah Tyurkov. Altaya (Termini, ih Znacenie i Etimologiya)”, Sovetskaya
Etnografiya, N. 5, 1973); H. A. Anexceeg, Panxue dopmel penuriu TIOpHOA3LIYHBEIX Hapogos Cubupu, Haywa,
Hosocubupcr 1980 (N. A. Alekseev, Ranniee Formu Religii Tyurkoyazignih Narodov Sibiri, Nauka, Novosibirsk
1980); H. A. Anexcees, LLlamaHu3m TIOpHOA3bIYHBIX Hapopos CuBupw, Haywa, Hosocubupck 1984 (N. A. Alekseev,
$amanizm Tyurkoyazigmih Naradov Sibiri, Nauka, Novosibirsk 1984); @. T. Banees, 3anaaHo-cubupckue tarapsl
80 BTOPOi nonosuHe XIX — Havane XX 8. Ucropuxo-aTHorpahuyeckue ovepuu, Tatknuruagar, Kasaus 1980 (F. T.
Valeev, Zapadno-Sibirskie Tatart vo Vtoroy Polovine XIX- Nacale XXv. istoriko-Etnograficeskie Ogerki, Kazan’
1980); B. Al. bytanaes, “Hynst 6oruxv Ymai y xakacos”, 3tHorpadma Hapogos Cubupw, Horocubupck 1984 (V.

Ya. Butanaev, “Kult’ Bogini Umay u Hakasov”, Etnografiya Narodov Sibiri, Novosibirsk 1984); B. fl. Byrauaes,
“Xawaccxan HapofHas meanuuHa”, FeHe3nc v IBoNILUA ITHUYECHUX KyNbTYp Cubupw, Hoaucnﬁuptsqgas (V. Ya.
Butanaev, “Hakasskaya Narodnaya Meditsina”, Genesiz i Evolyutsiya Etnigeskih Kul’tur Sibiri, Novosibirsk
1986); B. Al. ByTanaes, “BocnutaHue maneHbKux geTed y xakacos”, TpaguMUMOHHOE BOCAUTAHWE AeTel ¥ Hapogos
Cubupw, /1. 1988 (V. Ya. Butanaev, “Vospitanie Malen’kih Detey u Hakasov”, Traditsionnoe Vospitanie Detey

u Narodov Sibiri, L. 1988); 3. /1. lbeosa-U. B. Oktabpbckan-A. M. Caranaes-M. C. Ycmadosa, TpaguumonHoe
MupoBo33penue Topros HmHoR Cubupu. NpocTpakcreo u Bpema. Bewbid mup, Haywa, Hosocubupck 1988 (E. L.
L'vova-1. V. Oktyabr’skaya-A. M. Sagalaev-M. S. Usmanova, Traditsionnoe Mirovozzrenie Tyurkov Yujnoy Sibiri.
Prostpanstvo i Vremya. Veshniy Mir, Nauka, Novosibirsk 1988).

2. C. Cypazaxos, “K cemaHTuie usobpamenuit Ha Kyapiprudckom BanyHe”, STHOKYALTYPHBIE NPOLECcCs B
1OmHoR Cubupw u LleHTpansHoi Azuu 8 I-II Teicayenetuu H. 3., KemepoBo 1994. ¢. 45-55 (A. S. Surazakov, “ K
Semantike Izobrajeniy na Kudirginskom Valune”, Etnokul’turnie Protsesst v Yujnoy Sibiri i Tsentralnoy Azii v I-Il
Tisyaceletii n.e., Kemerovo 1994, pp. 44-55).

3 10. C. Xyaakoe, “lllamasn3m ¥ MUPOBbLIE PENMIUM Y KbIPrbI30B B 3NOXY CpefHeseoBbA”, TpaguuMoHHble
sepoBanuA 1 BeiT Hapogos Cubupw, Hosocubupck 1987. c. 69 (Yu. S. Hudyakov, “Samanizm i Mirovie Religii u
Kirgizov v Epohu Srednevekov'ya”, Traditsionnie Verovaniya i Bit Narodov Sibiri, Novosibirsk 1987, p. 69).

4 Cypasawos, c. 51-54 (Surazakov, pp. 51-54).
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tains — is a fabulous bird that nests in the air, beautiful woman descending from the
sky, mother-bird, etc. Although in people’s old bird traits that image faded, remained
very granted that Umai must be wings to dwell in heaven. In the Kyrgyz Tien Shan
“Umai” — it’s also a fabulous bird that nests in the air. Separate groups Khakases gene-
rally seen in the image of Umai white or blue bird that brought the child flesh and blood.
The preferential representation of the goddess Umai in the form of a bird or a winged
woman directly related to the fact that in the mythological systems of Eurasia is the bird
has been the main intermediary between the two. opposmg realms of the universe - the
“upper and lower” worlds.¢

In addition to our findings wings shown on only one of the female images relating to
the Middle Ages (when it is necessary to distinguish the winged creatures found in the ta-
iga zone of the Urals and Western Siberia and relating to other cultural traditions - is the
image on the Sasanian silver dishes, apparently, local bronze cult casting, etc.).” The sub-
ject comes from a number of random finds in the steppe zone of the Sayan-Altai (found
on the Yenisei River near the village Aeshka, Novoselovo district), ie, in the traditional
places of residence of the population of Turkic ethnic circle. It is stored in the Minousinsk
museum two halves of the object to store needles. Needle cases such as fish are widespre-
ad in the steppe nomadic environment in the Tang Dynasty and Liao.® They are identical
to the image on the belt woman in a headdress in the form of a tricorn-crown tiara. Crown
has the off to the side and a few hanging down two additional beam. Showing the locks
of hair on either side of a broad and flattened face. The woman lush swing style clothing
robe. In his hands, folded on his chest, a woman, apparently holding an object. Behind

“the back shows the wings that look different than the earrings from the burial ground
Koybaly: they are much smaller in size and their ends are folded down, as on earrings,
and ralsed up (Figure 4).

. Due to this fact, there is good reason to believe that this is also the image Umal, only
made in a slightly different manner. Possible interpretation of it as a display of the Budd-
ha seated on a lotus (or some other Buddhist character). But such an assumption can
be based only on the general shape of the image, the design of which carried no doubt
strongly influenced by Buddhist motifs in fine art. In addition to the above, one can also
note that we have taken for the locks of hair two subjects on both sides of the woman’s
face may be the transfer characteristic of the Buddhist image of large ears of anthropo-
morphic characters. Image of a hat and type of clothing women in this Pincushion and
demeanor in his hands at chest level, an object (a cup or poultry), in general, the same
type that we can see on the Kudyrginski valun.

6 M. W. Boprosakos, “06 oHoM ApeBHeiiluem MUONOTMHECKOM CIOHETE, Bro 3B0NI0UMM 1 OTPAMEHNH B
donsrnope vapoaoe Espazuu”, Bonpocs! apesHeii uctopun KwHoit Cubupu, ABaxan 1984, c. 139-140 (M. i.
Borgoyakov, “Ob Odnom Drevneysem Mifologicesom Syujete, ego Evolyutsii i Otrajenii v Fol'klore Naradov
Evrazii”, Vopros: Drevney istorii Yujnoy Sibiri, Abakan 1984, p. 138-140); Notanos, c. 276277 (Potapov, pp. 276-
277.); Anexcees, 1980, c. 149-150 (Alekseev, 1980, pp. 149-150.); ABpamsoH, c. 295 (Abramzon, p. 295.); bytanaes,
1984, ¢. 97 (Butanaev, 1984, p. 97.); B. B. Uesanos-B. H. Tonopos, “Mtuua”, Muds! Hapogos mupa, M. 1982, c. 346-349
(V. V. lvanov-V. N. Toporov, “Ptitsa”, Mifi Narodov Mira, M. 1982, p. 346-349).

7 K. B. Tpesep-B. I'. lykoxun, Cacauupckoe cepebpo. Xypomecreennan kynstypa Upana II-VIIT sexos,
Wckyccrao, M. 1987, puc. 57-58 (K. V. Trever-V., G. Lukonin, Sasanidskoe Serebro. Hudojestvennaya Kul’tura frana
MI-VIIT vekov, Iskusstvi M. 1987, fig. 57-58); I. M. Bypos, “BpoH308ble KyNbTOBbIE MNAKETHY 3anagHocuBupcKoro
cTuns Ha esponeicikom Cesepo-Bocroke”, 3anagnas Cubups B 3noxy cpegHesexosbs, Tomck 1984, c. 32-45 (G. M.
Burov, “Bronzovie Kul'tovie Plaketki Zapadnosibirskogo Stilya na Evropeyskom Severo-Vostoke”, Zapadnaya Sibir
v Epohu Srednevekov’ya, Tomsk 1984, pp. 32-45).

8 0. A. MuteHo, “CpeaHeseroBbie uronkHuku”, Mpobneme! cpeaHesexoBoi apxeonoruu K0xHoA Cubupu u
conpepenbHbix TeppuTopuii, HosocuBupck 1991 (0. A. Mit'ko, “Srednevekovie Igol'niki”, Problenu Srednevekovoy
Arheologii Yujnoy Sibiri i Sopredel’mh Territorii, Novosibirsk 1991).
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Thus, we can assume that Umai in the Middle Ages could sometimes depicted without
a halo. On her head she could be in the form of a hat tricorn (three-fold) tiara. But it could
be a tiara of five horns (five rays). At the same time, Umai could be dressed in a magni-
ficent swing style clothing coat (on earrings from the burial ground Koybaly no signs of
wear at Umai is not available). In this case, the number of image features Umai is may be
increased. This will include a hat with three or five horns (rays), as well as lush and loose
clothing such as a robe. According to these indicators of a woman on a Kudyrginski valun
be considered within the scope of the iconography of the Umai (Figure 4). Does not cont-
radict this assumption, and the whole point of the overall composition of the images on
Kudyrge boulder (the worship of a high-ranking people in females), which some authors
considered only in terms of reflecting the social relations in the ancient society.?

Interesting finds from excavations in 1995-1996 the Medieval burial ground Syuttyu-
Bulak-1 in Kyrgyzstan can talk about this more confident.” Here, among other things,
there are two bony plates. In one battle scene shows — Turks with distinctive hairstyles
in long braids shoot bows and swords hack. On the other plate is given a depiction of
women in fricorn (three-fold) tiara. She is dressed in a robe type of garment swing and
accepts the worship of men, which is depicted in exactly the same style as the Turks
engaged in the battle scene. The nature of the scene (a large picture of a woman and a
small image of a man, apparently a woman worshiper) undoubtedly conveys a picture of
a man worshiping a high-ranking individuals (being). This fully corresponds to what can
be observed on the Kudyrginski valun: a large image of a woman in a tiara and similar
clothing and small images of people who worship this woman, one of them - a man, a
characteristic of the Turks hair in long braids (Figure 5).

Probably, in these two cases, we are dealing with the canonical storyline, which can
be interpreted as the worship of the people no one high-ranking substantially. Since in

Figure 4: Half needler with the image of a woman with wings of funds Minusinsk museum (bronze).
Figure 5: The images on the bone plates (1-2) of the burial mound N 54 Syuttyu-Bulak-1 (by: B. Anke, M. I. Moskalev,
0. A. Soltobaev, K. S. Tabaldiev, 1997).

g Cypasanos, c. 45 (Surazakov, p. 45).
10 B. Anke-M. I. Moskalev-0. A, Soltobaev-K. S. Tabaldiev, “Ausgrabungen auf dem Graberfeld von Siittii-Bulak,
Raj. Kockorka, Kyrgyzstan”, Eurasia Antiqua. Zeitschrift fur Archéologie Eurasiens, Band 3, 1997.
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both cases, this role is played by a woman, depicted with a number of characteristic fe-
atures, it is believed that this is the goddess Umai. Accordingly, it has been suggested to
belong to the sphere of the iconography of this image other similar images of women in
characteristic tricorn (three-prong) tiara areas of settlement of Turks in the Middle Ages
also receive greater thoroughness.

The fact that the ancient Turks Umai could sometimes portrayed as a woman, and wit-
hout wings, indirectly said information ethnography of modern Turkic-speaking peop-
les of the Sayan-Altai. And now they have a goddess Umai appears in anthropomorphic
form, and in the form of a bird, and in the form of their compounds, ie, winged woman,
female-birds. So Khakases Umai — plump, gray-haired old lady, while at the same time,
it is not visible to people and is always in the sky among white clouds, from which fol-
lows the birth of children and protect them from-disease. She may have a golden wings.
Teleuts presented May-Aine (ie, the mother of Umai) in the form of a young, beautiful
women (and sometimes girls) with wavy, silver hair that descends from the heavens on a
rainbow. In general, the Sayan-Altai Turks were Umai’s mother in the form of a beautiful
woman coming down from the sky."

But it is known a situation where Umai portrayed as dolls made of birch bark with
braids of white horsehair (Sagayts — hemp), pupae of fabric with small bow and arrow
(such as Kachintses). Umai image could symbolize white cloth or bark cradle with a doll-
baby (such as Teleuts and parts of Shors) and stitched together two fox pelts or bundles
of beads (as, for example, the majority of Khakases), white hare skin (as, for example, in
the Altai kind of Kipchaks portrayed Dayyk Umai). Sometimes, however, it appeared just
-as the bow and arrow (as, for example, part of the Shors, including those living on the
territory of Khakassia), or a bow without arrows (as, for example, among many others
Shors).2

., It is well known that the ancient Turkic ethnic groups have never been closed, isola-
ted. They are constantly in contact with the various neighboring civilizations, nations
and peoples, seeing their religious beliefs, including the Buddhists, Christians and fol-
lowers of Mani.”? Because of this they went fast development of their own culture. In
such a moving and sensitive environment could not be strict canonization associated,

11 MoTanos, c. 276-277 (Potapov, pp. 276-277.); Anexcees, 1980, c. 149-150; ByTaHaes, 1984, c. 139-140 (Butanaev,
1984, pp- 139-140).

12 bytaHaes, 1984, c. 103 (Butanaev, 1984, p. 103); bytanaes, 1988, c. 212 (Butanaev, 1988, p. 212); Anexcees,
1980, c.156-159 (Alekseev, 1980, pp. 156-159); Anexcees, 1984, c. 31, 40 (Alekseev, 1984, p. 31,40); /1. P. MNasnuHckas,
“Urpywka v mup pebetka B TpaaMUMOHHBIX KynbTypax Cubupu”, TpaguuMoHHoe BoCNUTaHWE AETel Y Hapogos
Cubupw, /1. 1988, c. 243 (L. R. Pavlinskaya, “igruska i Mir Rebenka v Traditsionnih Kul’turah Sibiri”, Traditsionnoe
Vospitanie Detey u Narodov Sibiri, L. 1988, s. 243); /1. 3. KapyHogeckas, “W3 antaiickux BepoBaHui u o6pagos,
CBA3aHHLIX ¢ pebeHkom”, CEOpPHUK My3esn aHTpononoruu u atHorpacmu AH CCCP, Buin. VI, J1. 1927, ¢. 20-28 (L. E
Karunovskaya, “Iz Altayskih Verovaniy i Obryadov, Svyazannih s Rebenkom", Shornik Muzeya Antropologiii
Etnografii AN SSSR, Vip VI, L. 1927, pp. 20-28); lNotanos, c. 274-276 (Potapov, pp. 274-276.); E. C. Hoeuk, 06pag
u honbinop B cubupckom wamanuame, Hayka, M. 1984, c. 195-197 (E. S. Novik, Obryad i Fol’klor v Sibirskom
Samanizme, Nauka, M. 1984, pp. 195-197).

13 A. von Gabain, “Buddhistische Turkenmission”, Asiatica. Festschrift F. Weller, Leipzig 1954. s. 161-173;

J1. P. Kuianacos, Wctopus Tyssl B cpegnue Beka, Mag-so MIY, M. 1969 (L. R. Kizlasov, Istoriya Tuvi v Srednie Veka,
fzd.-vo MGU, M. 1969); 10. N. AnexuH, “Muposbie penuruu u MUpoBo33peHue Hapogos H0mHoA Cubupu e VII-X
88.", Cubupb B naHopame TeicA4eneTwit, HosocuBupck 1998 (Yu. P. Alehin, “Mirovie Religii i Mirovozzrenie Narodov
Yujnoy Sibiri v VIII-X vv.”, Sibir v Panorame Tisyaceletiy, Novosibirsk 1998); C. I. Cko6enes, “XpucTuancrso 1
MaHUXeRACTBO Y EHUCEMCKUX KbIPTbI30B B Pa3BUTOM'M No3aHemM cpefHeseroBbe”, CBMPh Ha NnepepecTbe MUPOBbLIX
penuruii. Matepuansl TpeTbell MeMperMoHanbHoi HayyHo-NPaKTUYecKoi KoHdepeHUnH, NOCEALEHHOR NaMATH
BLIARIOWEr0CA YYEHOT0 U nearora, cneywanucra no 6ubneuctuxe, npodeccopa HIY Muxauna Mocudosuya
Punckoro, HoBocubupcek 2006 (S. G. Skobeley, “Hristianstvo i Maniheystvo u Eniseyskih Kirgizov v Razvitom i
Pozdnem Srednevekov’e”, Sibir na Perekrest’ve Mirovih Religiy. Material: Tret’ey Mejregional’noy Naugcno-
Pralticeskoy Konferentsii, Posvyashennoy Pamyati Vidayushegosya Ugenogo i Pedagoga, Spetsialista po
Bibleistile, Professora NGU Mihaila losifovica Rijskogo, Novosibirsk 2006)
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for example, with the requirement of the image of the goddess Umai only one form of the
established ritual. To some extent, confirming the possibility of the existence of diversity
in the iconography of the Umai in the culture of the ancient Turks, and are presented and
analyzed above facts. Thus, the situation with the cult of the goddess Umai the ancient
and the modern Turks, the variety of types and methods of the image is one of the clea-
rest illustrations of fact the ancient cultural phenomenon, the study of which is only in
its initial stages.
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