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Eski Türklerin Bereket Tannças1 HUm ay":. 
Üslup ve ikono.grafik Özellikleri** 
Ancient Turks Fertility Goddess ddUmai": 
The Style and Features of the h:onography** 

Özet 

Bereket tanrıçası Umay'ın imgesi Eski Türklerin üçlü inanç sisteminde önemli bir yere 
sahiptir. Ancak Umay ikonografisi ha.J.a yeteri kadar çalışılmamıştır. Kutsallık simgesi üç 
dilimli taca sahip Umay'ın dişil bir figür olarak tanımı ana tartışma konusudur. Ama cen­
netin bir s8.kini, gökten inen güzel bir kadın, bir kuş-ana olarak Umay'ın kanatlı olması 
daha da önemli bir özellik olmalıdır. 

Kanatlı kadın imgesi olarak tasviri iki yerde mevcuttur: Yerıisey Nehri'nden bir bronz 
broş ve Abakan Koybalı Nehri üzerinde 7 No.'lu Kurgan'dan bir çift altın ve gümüş küpe­
de. Bunlar 10-11. yüzyıllara tarihlenir. Bu imgeler Umay'ın ikonografisine atfedilebilirler. 
Bu yüzden, düzlemsel çizgede olmayan metal plastik etkisi uyandıran parçaların yapıl­
masına imkan veren teknolojik yeterliliklerin stil ve tasarım özelliklerinin detaylı çalışıl­
ması önemlidir. Bu durumlarda, hacimli imgeler, (kadın figürlerinin kendileri, ellerinde 
tuttukları kaplar, saç, kafa ve boyun süsleri, kanat ve ha.J.eleri), pandantifler, boncuklar 
(insan ve hayvanların doğmamış ruhlarının sembolleri) ve elnıas şekilli içi boş sarkıntl­
lar (bebeklerin göbek bağları için) öne çıkar. Buna ek olarak, böyle durumlarda düzlernin 
detayları hakkında açıkça konuşulabilir, örneğin ha.J.e - figürleri saç tarzlarından ayıra­
rak onları hacimli ha.J.e getirir. Bu yüzden, Umay imgesinin metal ve üç boyutlu özellik­
leri Eski Türklerin sanatında onun imgesinin tanımlanması için kqpsamlı bir özellikler 
sistemi yaratılmasına izin verir. 

Anahtar Kelimeler: Eski Türkler, Umay, üslilp, ikonografi, sembol. 

Keywords: Ancient Turks, Umai, style, iconography, symbol. 

T be image of the goddess Umai occupied an important place in the religious 
consciousness of the ancient Turks. On her special place in the ttiparti te structure of the 
Turkic pantheon can be judged by the repeated mention of her name in rurıic texts, as 
well as by studying the traditional world of modem Turkic peoples of Siberia and Central 
Asia (by V. V. Barthold, V. V. Radloff, P. M. Melioranskii, A. V. Anokhin, N. P. Dyrenkova, 
L. E. Karunovskaya, L. P. Potapov, S. M. Abramzon, N. A. Baskakov, N. A. Alekseev, F. T. 
Valeyev, V. Ya. Butanaev, E. L. L'vova, I. V. Oktyabr'skaya, A. M. Sagalaev, M. S. Usmano-

*Dr., Beşeri Bilimler Ç~malan Laboratuvarı Başkanı, Novosibirsk Devlet Üniversitesi, Novosibirsk, Rusya 1 
Ph.D., Head ofLaboratory of Humani tarian Studies, Novosibirsk S ta te University, Novosibirsk, Russia. 
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va and others).' However, until now, researchers have not reached a cansensus on is the 
form in which the ancient Turks portrayed i ts elf Umai. 

One of the first attempts to isoiate the image of Umai in the fine .art of the ancient 
Turks can be considered as the study of the semantics of anthropomorphic images on 
Kudyrginski valun (boulder from Kudyrge) on Altai (Figure ı).2 On the basis of this analy­
sis were carried out and attempts to highlight tı.ıese imag~s (with attribution them as 
images Umai) on materials Sulekskaya pisanitsa (petroglyphs from ·suıek in Khakasia) 
(Figure 2) and other.3 The main argument inthedefinition of female figures as Umay ima­
gesin these cases was the presence of women on their heads tricom (three-prong) caps, 
crowns, which are attributed as a sign of holir_ıess, tiaras deities, ete. The partial with­
drawal of proof of supplies image data the scop'e of the iconography of the Umai (at the 
level of accuınulation of fine materials) rightly pointed out at the time of A. S. Surazakov.tı 

ı W. Barthold,.Die historiscbe Bedeutung der alttürkischen Inschriften. npı.ıno>KeHI!Ie K: Radloff W. Die 
alttürkischen Inschriften der Mongolei. Neue Folge, St.-Pbg. 1897: n. Menl!lopaHCKHH, "naMRTHHK B <ıecTb Kıonb­
Terı.ıHa", 3ani!ICKH Bocro<ıHoro OTAeneHI!Ill PyccKoro apxeonorl!l<ıecKoro 06lJ4eCTBa, cn6. 1899. T. xn, B bın. n-m (P. 
Meli~ranskiy, "Pamyatnik v Çest' Kyui-Tegina", Zapiski Vostoçnogo Otdeleniya Russkogo Arheologiçeskogo 
Obshestva, SPb. 1899, T. xn, Vıp. n-m) ; A. B. AHoxı.ıH, "Marepı.ıanbı no waMaHCT8Y y anrai'i~eB, co6paHHbıe 
BO BpeMıı nyreweCTBI!IH no Amaıo B 1910-1912 rr. no nopy<ıeHI!IIO PyCCKOrO KOMI!ITeTa AJIR 1!13y<ıeHI!Ill CpeAHeH 11 

Bocro<ıHOA A31!1ı.ı", C6opHI!IK My3ell aHrpononorı.ıl!ll!l 3THorpaıjıl!ll!l AH CCCP, T. IV, Bbın. 2, 11. 1924 (A. V. Arıobin, 
"Materialı po Şamanstvu u Altaytsev, Sobrannıe vo Vremya Puteşestviy po Altayu v 1910-19u gg. po Poruçeniyu 
Russkogo Komite ta d! ya lzıçeniya S redney i Vostoçnoy Azil" , Sb o mik Muzeya Antropologii i Etnografii AN 
SSSR, T. IV, V ıp. 2, L. 1924); A. B. AHOXI!IH, "Aywa ı.ı e e CBOHCT8a no npetıcraBneHI!IAM reneyro8", C6opHI!IK MYJeıı 

· aHrpononorl!ll!ll1 3THorpaıjıl!ll!l AH CCCP, T. VIII, 11. 1929 (A. V. Arıohin, "Duşa i ee Svoystva po Predstavleniyam 
Teleutov"' Sbomik Miızeya Antropologii i Etnografii AN SSSR, T. vm, L. 1929); H. n. AbıpeHK08a, "YMaH 8 
Kynbre rype~Kı.ıx nneMeH", Kynbrypa 111 nl!lcbMeHHOCTb BocroKa, KH. lll, 6aKy 1928 (N. P. Dıren.kova, ''Um ay v Kul'te 
Turetskih Plemen", Kul'tura i Pismennost' Vostoka, Kn. m. Baku 1928); 11. 3. KapyH08CKaıı, "npeACTa8neHI!Ill 
.anrai'i~e8 o BceneHHoi'i", Co8eTcKaıı 3THorpaıjıl!lıı, 1935, N 4-5 (L. E. Karunovskaya, "Predstavleniya Altayısev o 
V'selennoy", SovetskayaEtnografiya, 1935, N. 4-5); 11. n. norano8, "YMai'i - 6o>KeCT80 .ı~peeHI!IX rıopKoe 8 ceere 
3THorpaıJıw·ıecKI1X AaHHbiX", TıopKonorl!l<ıeCKI!IH c6opHI!IK 1972, M. 1973 (L. P. Potapov, ''Um ay - Bojestvo Drevnih 
Tyurkov v Svete Etnografiçeskih Dannıb", Tyurkologiçeskiy Sb o mik 1972, M. 1973); C. M. A6paM30H, l<1!1pr1!13bl 
111 I!IX 3THoreHeTI!I<ıeCKI!Ie 111 I!ICTOPI!IKO·KynbrypHbıe C8ll31!1, Kbıprbi3CTaH, ıtıpyH3e 1990 (S. M. Abraınzon, J(irgizi i 
ih Etnogenetiçeskie i İstoriko-Kul'tumıe Svyazi., Kırgızstan, Frunze 1990); H. A. 6acKaK08, "Aywa 8 APe8HI!IX 
8epo8aHI!IliX rıopKoe Anraıı (repMI!IHbl, I!IX 3Ha<ıeHI!Ie 111 3TI!IMonorl!lıı)", Co8eTcKaıı 3THorpaıjıl!lıı, 1973, N s (N. A. 
Baskakov, "Duşa v Drevnih Verovaniyah Tyurkov.Altaya (Terınini, ih Znaçenie i Etiınologiya)", Sovetskaya 
Etnografiya, N. s. 1973); H. A. AneKcee8, Pa H HI!! e ıjıopMbl penl!lrl!ll!l rıopKOll3bi'IHbiX HapoA08 Cl!l61!1pl!l, HayKa, 
Ho8ocl161!1pcK 1980 (N. A. Alekseev, Ranniee Fonnı Religii Tyurkoyazıçnıh Narodov Sibiri, Nauka, Novosibirsk 
1980); H. A. AneKcee8, WaMaHI!I.3M TıopKOll3bJ'IHbıx HapoA08 Cl!l61!1pl!l, HayKa, Ho8ocl!l61!1pcK 1984 (N. A. Alekseev, 
Şamanizm Tyurkoyazıçruh Naradov Sibiri, Nauka, Novosibirsk 1984); ıtı. T. Baneee, 3anaAHO·CI!I61!1pcKI!Ie rarapbı 
80 8Topoi1 nono81!1He XIX - ıia<ıane XX 8. vtcropi!IK0-3THorpaıjıl!l<ıecKI!Ie o<ıepKI!I, JarKHI1ri!I3AaT, Ka3aHb 1980 (F. T. 
Valeev, Zapadno-Sibirskie Tatan vo Vtoroy Polovine XIX- Naçale XXv. İstoriko-EtlJografiçeskie Oçerki, Kazan' 
1980); B • .R. 6yraHaee, "l<ynbT 6ori!IHI!I YMai'i y xaKaco8", 3rHorpaıjıi!IR Hapo,II08 Cl!l61!1pl!l, Hoeocl!l61!1pcK 1984 (V. 
Ya. Butanaev, "Kult' Bogini Umay u Hakasov'', Etnografiya Narodov Sibiri, Novosibirsk 198/j); B • .R. 6yraHae8, 
"XaKaCCKaA HapOAHaA MeAI!I~I!IHa", r eHe31!1C 1!1380nıo~l!lll 3THI!I'IeCKI!IX Kynbryp Cl!l61!1pl!l, HOBOCI!I61!1pC~986 (V. Ya. 
Butanaev, "Hakasskaya Narodnaya Meditsina", Genesiz i Evolyutsiya Etniçeskih Kul'tur Sibiri, Novosibirsk 
1986); B . .R. 6yraHae8, "Bocni!ITaHI!Ie ManeHbKI!IX AeTeH y xaKaC08", TpaAI!I~I!IOHHOe 80Cni!ITaHI!Ie AeTeH y HapOA08 
Cl!l61!1p1!1, 11. 1988 (V. Ya. Butanaev, "Vospitanie Maien'kih De tey u Hakasov", Traditsionnoe Vospitanie De tey 
u Narodov Sibiri, L. 1988); 3. 11. 11beoea-vt. B. 0KTıı6pbcKaJı·A. M. Caranae8-M. C. YcMaHoea, TpaAI!I~I!IOHHoe 
Ml!lp08033peHI!Ie TIOPK08 IO>KHOH Cl!l61!1p1!1. npocrpaHCT80 1!1 epeMJl. BeU4Hbli1 Ml!lp, HayKa, H080CI!I61!1pCK 1988 (E. L. 
L'vova-İ. V. Oktyabr'skaya-A. M. Sagalaev-M. S. Usmanova, Traditsionnoe Mirovozzrenie Tyurkov Yujnoy Sibiri. 
Prostpanstvo i Vremya. Veshnıy Mir, Nauka, Novosibirsk 1988). • 

2 . C. Cypa3aKOB, "K ceMaHTI!IKe 1!1306pa>KeHI!Ii'i Ha KYAbıpri!IHCKOM 8anyHe", 3rHoKynbrypHbıe npo~eccbı B 
IO>KHOH Cl!l61!1p1!11!1 l.\eHrpanbHOi1 A31!11!1 8 I -ll Tbıcıı<ıeneTI!II!I H. 3., l<eMepoeo 1994. c. 45·55 (A. S. Surazakov, "K 
Semantike İzobrajeniy na Kudırgins 'ko m Valune", Etnokul'tumıe Protsessı v Yujnoy Sibiri i Tsentralnoy Azi iv I -H 
Tısyaçeletii n.e., Kemerova 1994, pp. 44-55). 

3 10. C. XYAliK08, "WaMaHI!I3M 111 Ml!lp08bıe penl!lrl11!1 y Kbıprbl308 e Jnoxy cpeAHeeeK08bA", TpaAI!I~I!IOHHbıe 
aepo8aHI!Ill 111 6bJT HaPOA08 Cl!l61!1pl!l, Hoeocl!l61!1pcK 1987. c. 69 (Yu. S. Hudyakov, "Şamanizm i Mirovıe Religü u 
Kırgızov v Epohu Srednevekov'ya", Traditsionnıe Verovaniya i Bıt Narodov Sibiri, Novosibirsk 1987, p. 69). 

4 Cypa3aK08, c. 51-54 (Suraıakov, pp. sı-54). 
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Ancient Turks Fertility Goddess "Umai": The Style and Features of the lconography 

Figure ı: Theimageson the Kudyrginski valun (boulder from Kudyrge) (by: A. Surazakov, 1994). 
Figure 2: Women 's Image in tTicom h ats on Sulekskaya pisanitsa - (photo ma de by the author; images are shoıvn by 
arroıvs). 
Figure 3: Earrings with the image of the goddess Uma i and hollow diamond-shaped pendants with a picture of a 
tre{oil burial mound N 7 Koybaly: ı-2. Earrings, 3-4. Pendants to earrings (gold, silver). 

Much more confident about how depicted Umai at the Sayan-Altai Turks in the High 
Midelle Ages, it is possible on the basis of the interpretation of material from a woman's 
burial (number 7) mound burial Koybalyon the river Abakan, we excavated and dated 
IX-X centuries. Here were found two gold rings (with details in silver) in the form of 
identical images of winged women: they were accompanied by two suspension of similar 
materials in the form of diamonds with relief maps trefoil (Figure 3). We have alıeady 
analyzed the details of these items. It is established that the caiıonical images of women 
pose has been widely reflected in the stone sculptures of the Turks. Wings - a necessary 
accessory of the deity, and a hal o above his head - a sign of holiness, w hi ch is cbaracte­
ristic for a number of world religions, including the well-known and among the Turks. In 
the bowl of consecrated mill< (in the hands of women) are stored embryos souls of mep 
and animals, and gold and silver beads - they are symbols of embryos souls of living 
beings. Shamrock - common in many nations of the Old World tree symbol of life and 
fertility. Gold hollow diamond-shaped pendants are very similar to the storage bags for 
newborns umbilical cords (known up to now in Sayan-Altai Turks: Sagayts and Beltyrs 
these sacs called "Umai"). Thus, all of the elemen ts of the image fully comply with both 
the appearance and meaning of the image Turkic fertility goddess Umai.5 

Unfortunately, such a complete set of "divine" attributes do not carry other ima­
ges the ancient time that some authors are considered to belong to the sphere of the 
iconograpby of the Umai. Not reflected in the number of attributes of the deity on ear­
rings burial Koybaly and tricorn (three-fold) headdress, tiara, based on the presence 
of which the individual authors conducted a number of women's attribution of ima­
ges to the image of Umai. However, the main features of Umai - the wings. Recall that 
Umai in representations of modern Turkic-speal<ing peoples of the Sayan-Altai Moun-

5 c. r. Cı<06eneB, "OOABeCKII c f.1306paıt<eHı.ıeM APeBHerıopKCKOıli 6orı.ıHı.ı YMaıli", CoBeTCKast apxeonorı.ıst, 1990, 
N 2, c. 226-233 (S. G. Skobelev, "Podveski s İzobrajeniem Drevnetyurkskoy Bogini Umay", SovetskayaArheologiya, 
1990, N. ı, pp. 226·233): c. r. CKo6eneB, "lil3o6paıt<eHı.ıe 6olKeCTBa YMaıli Ha nOAB€CKax 113 MOrı.ınbHI!Ka Koıli6anbl", 
nepso6bırHoe ı.ıcKYccrso. CeMaHrı.ıKa APeBHı.ıx o6pa3oB, Hoeocı.ı6ı.ıpcK 1990, c.ısı-159 (S. G. Skobelev, "lzobrajenie 
Bojestva Umay na Podveskah iz Mogil'nika Koy balı", Pervobıtnoe lskusstvo. Semantika Drevnih Obrazov, 
Novosibirsk 1990, PP-152-159-): c. r. CKo6eneB, "Bapı.ıa4f.111 npı.ıHaAnelKHOCTeıli nOH.RTII.R "Kyr'' y TIOPKOB Cl-16ı.ıpı.ı"' 
CpeAHeıli A3ı.ı~ B :ınoxy cpeAHeBeKOBb.R", C~6ı.ıpb B naHopaMe TbiC.R4enetı.ııli, Hosoc~6~pcK 1998, c. 534-542 (S. G. 
Skobelev, "Variantsi Prinadlejnostey Ponyatiya «Kutııu Tyuıkov Sibiri i Sredney Azü v Epobu Srenevekov'ya", Sibir 
V Panorame Tısyaçeletiy, Novosibirsk 1998, pp. 534-542-): c r. CKo6enes, "KypraH N 7 Morı.ınbHI!Ka Koıli6anbl -
YHI!KanbHblıli naM.RTHIIK APeBHerıopKCKOıiı Kynbtypbl c teppı.1ropı.ıı.ı 3anap,Horo npı.ıca.RHb.R". naM.RTHIIKII KYnbtypbl 
,o,peBHI-lX rıo po ı< B IOlKHOıli Cı.ı6ı.ıpı.ı ı.ı l.leHrpanbHOıiı A3ı.ıı.ı, HoBocı.ı6ı.ıpcı< 1999. c.129-149· (S. G: Skobelev, "Kurgan 
N 7 Mogil'nika Koybalı- Unikal'ruy Pamyatnik Drevnetyurkskoy Kul'tun s Territorü Zapad.nogo Prisayan'ya>>", 
Pamyatniki J(ul'tun Drevnih Tyurok v Yujnoy Sibiri i Tsentral'noy Azi i, Novosibirsk 1999, pp.u9-149.) 
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tains - is a fabulous bird that nests in the air, beautiful woman descending from the 
sky, mother-bird, ete. Although in people's old bird traits that image faded, remained 
very granted that Umai must be wings to dwell in heaven. In the Kyrgyz Tien Shan 
"Umai" - it' s also a fabulous bird that nests in the air. Separate groups Khakases gene­
rally seenin the image of Umai white or bl u e bird that brought the child flesh and blood. 
The preferential representation of the goddess Umai in the form of a bird or a winged 
woman directly related to the fa ct that in the mythological systems of Eurasia is the bird 
has been the main intermediary between the twö,opposing·realms of the universe - the 
"u pp er and lower" world s. 6 \ 

In addition to o ur findings wings shown on only one of the female images relating to 
the Middle Ages (when it is necessary to disti.pguish the winged creatures fo und in the ta­
iga zone of the Urals and Western Siberia and relating to other cultural traditions -is the 
image on the Sasanian silver dishes, apparently, İocal bronze cult casting, etc.).7 The sub­
ject comes from a number of random finds in the steppe zone of the Sayan-Altai (found 
on the Yenisei River near the village Aeshka, Novoselovo district), ie, in the traditional 
places of residence of the population of Tur ki c ethnic circle. It is stored in the Minousinsk 
museum two halves of the object to s to re needles. Needle cases s~ch as fish are widespre­
ad in the steppe namadie environment in the Tang Dynasty and Liao.8 They are iderrtlcal 
to the image on the belt woman ina headdress in the form of a tricorn-crown tiara. Crown 
has the off to the side and a few hanging down two additional beam. Showing the locks 
ofhair on either side of a broad and fiatterred face. The woman lush swing style clothlng 
ro be. In his hands, folded on his chest, a woman, apparently holding an object. Behind 

_the back shows the wings that look different than the earrings from the buriaİ ground 
Koybaly: they are much sınaller in size and their ends are folded down, as on earrings, 
and raised up (Figure 4). 

' 
. Due to this fact, there is good reason to believe that this is also the image Umai, only 
niade in a slightly different mann~r. Possible interpretation of it as a display of the Bud_d­
ha seated ona lotus (or same other Buddhist character). But such an assumption can 
be based only on the general shape of the image, the design of which carried no do u bt 
strongly influenced by Buddhist motifs in fine art. In addition to the above, one can also 
no te that we have taken for the locks of hair two subjectS on both sides of the woman's 
face may be the transfer cbaracteristic of the Buddhist image of large ears of anthropo­
morphic characters. Image of a hat and type of clothing women in this Pincushion and 
demeanor in his hands at chest level, an object (a cup or poultry), in general, the scime 
type that we can see on the Kudyrginski valun. 

6 M. 111. 6opro.ııKOB, "06 OAHOM APeBHeHweM Ml1ıjıonorwıecKOM cıomere, e ro 3B011101.\111111 oTpameHI111 B 
ıjıonbKnope HapOAOB EBpa31111", Bonpocbı APeBHeH 11crop1111 IO>KHOH C11611p11, A6aKaH 1984, c. 139·14o{M. i. 
Borgoyakov, "Oh Odnom Drevneyşem Mifologiçesom Syujete, ego Evolyutsü i Otrajenü v Fol'klore Naradov 
Evrazü", Voprosı Drevney İstorii Yujnoy Sibiri, Abakan 1984, p. 138-140); noranos, c. 276-277 (Potapov, pp. 276-
277-); AneKceeB, 1980, c. 149-150 (Alekseev, 1980, pp. 149-150.); A6paM30H, c. 295 (Abramzon, p. 295.); 6yraHaes, 
1984, c. 97 (Butanaev, 1984, p. 97.); B. B. li1B3HOB·B. H. TonopoB, "nr114a", Ml1ıjıbı HapOAOB Ml1pa, M. 1982, c. 346-349 
(V. V. İvanov-V. N. Toporov, "Ptitsa", Mift Narodov Mira, M. 1982, p. 346-349). 

7 1<. B. Tp eBep-B. f.flyKOHI1H, CacaH11ACKoe cepe6po. XyAomecrBeHHaR Kyllbrypıı lllpaHa III-VII1 BeKo s, 
li1CKyCCTBO, M. 1987, p11c. 57-58 (K. V. Trever-V. G. Lukonin, Sasanidskoe Serebro. Hudojestvennaya Kul'tura İrana 
m-VII1vekov, lskusstvı M-1987, fig. 57•58); r. M. 6ypOB, "6pOH30Bble KyllbTOBble nnaKeTKI13anaAHOCI1611pCKoro 
CTI111.R Ha esponeiicKOM Cesepo-BocroKe", 3anaAHa.R C11611pb B 3noxy cpeAHeaeKoBbR, ToMCK 1984, c. 32-45 (G. M. 
Burov, "Bronzovıe Kul'tovıe Plaketki Zapadnosibirskogo Stilyana Evropeyskom Severo-Vostoke", Zapadnaya Sibir 
v Epohu Srednevekov'ya, Tomsk 1984, pp. 32-45). 

8 o. A. MI1TbKO, "CpeAHeBeKOBble 11rOllbHI1KI1", npo6neMbl cpeAHeBeKOBOH apxeonorl111 IO>KHOH Cl1611pl111 
conpeAenbHbiX repp11rop11H, Hosoc11611pcK 1991 (O. A. Mifko, "Srednevekovıe İgol'niki", Problemı Srednevekovoy 
Arheologii Yujnoy Sibiri i Sopredel'nıh Territorii, Novosibirsk 1991). 
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Tb us, we can ass um e that Umai in the Middle Ages could sametimes depicted without 
a halo. On her head sh e could be in the form of ahat tricom (three-fold) tiara. But it could 
be a tiara of five horns (five rays). At the same time, Umai could be dressedina magni­
ficent swing style clothing coat (on earrings from the burial ground Koybaly no signs of 
wear at Umai is not available). In this case, the number of image features Umai is may be 
increased. This will include ahat with three or five horns (rays), as well as lush and loose 
clothing such as a rob e. According to these indicators of a woman ona Kudyrginski valun 
be considered within the.scope of the iconography of the Umai (Figure 4). Do es not cont­
radict this assumption, and the who le point of the overall composition of the images on 
Kudyrge_boulder (the worship of a high-ranking people in females), which some authors 
considered only in terms of reflecting the social relations in the ancient society.9 

Interesting finds from excavations in 1995-1996 the Medieval burial ground Syuttyu­
Bulak-1 in Kyrgyzstan can talk about this more confident.10 Here, among other things, 
there are two bony plates. In one batlle scene shows - Turks with distinctive hairstyles 
in long braids shoot bows and swords back.· On the other plate is given a depiction of 
women in tricorn (three-fold) tiara. She is dressed in a robe type of garment swing and 
accepts the worship of men, which is depicted in exactly the same style as the Turks 
engaged in the batlle scene. The nature of the scene (a large picture of a woman and a 
small image of aman, apparently a woman worshiper) undoubtedly conveys a picture of 
aman worshiping ahigb-ranking individuals (being). This fully corresponds to what can 
be observed on the Kudyrginsld valun: a large image of a woman in a tiara and similar 
clothing and small images of people who worship this woman, one of them - a man, a 
cbaracteristic of the Turks bair in long braids (Figure s). 

Probably, in these two cases, we are dealing with the canonical storyline, w hi cb can 
be interpreted as the worship of the people no one high-ranking substantially. Since in 

o ... 

o 1 cu 

Figure 4: Half needler with the image of a woman with wings of funds Minusinsk museum (bronze). 
Figure s: Theimageson the bone plates (1-2) of the burial mo und N 54 Syuttyu·Bulak·ı (by: B. Anke, M. I. Moskal ev, 
O. A. Soltobaev, K. S. Tabaldiev, 1997). 

9 Cypa3aKoB, c. 45 (Surazakov, p. 4s). 
ıo B. Anke·M. I. Moskalev·O. A. Soltobaev-K. S. Tabaldiev, "Ausgrabungen auf dem Graberfeld von Süttü-Bulak, 

Raj. Kockorka, Kyrgyzstan", Eurasia Antiqua. Zeitschrift fur Archiiologie Eurasieiıs, B and 3, 1997. 
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both cases, this role is played by a woman, depicted with a number of characteristic fe­
atures, it is believed that this is the goddess Umai. Accordingly, it 4as been suggested to 
belong to the sp here of the iconography of this image other similar images of women in 
characteristic tricorn (three-prong) tiara areas of settlement ofTurks in the Middle Ages 
also receive greater thoroughness. 

The fa ct that the ancient Turks Umai could so~ e times portrayed asa woman, and wit­
hout wings, indirectly said information ethnograppy of modern Turkic-speaking peop­
les of the Sayan-Altai. And now they have a goddess. Umai appears in anthropomorphic 
form, and in the form of a bird, and in the form of their compounds, i e, winged woman, 
female-birds. So Khal<ases Umai- plump, gray-haired old lady, while at the same time, 
it is not visible to people and is always in the sky among white clouds, from which fol­
lows the birth of children and protect them frorii,<;iisease. She may have a golden wings. 
Teleuts presented May-Aine (ie, the mother of Umai) in the form of a young, beautiful 
women (and sametimes girls) y.rith wavy, silver hair that descends from the heavens ona 
rainbow. In general, the Sayan-Altai Turks were Umai's mather in the form of a beautiful 
woman coming down from the sky. n 

But it is known a situa-tion where Umai portrayed as dolls made of birch bark with 
braids of white horsebair (Sagayts - hemp), pupae of fabric with small bow and arrow 
(such as Kachintses). Umai image could symbolize white cloth or bark cradie with a dali­
baby (such as Teleuts and parts of Shors) and stitched together two fox pelts or bundles 
ofbeads (as, for example, the majority of Khakases), white hare skin (as, for example, in 
the Altai kind ofiGpchaks portrayed Dayyk Umai). Sometimes, however, itappeared just 
-as the bow and arrow (as, for example, part of the Shors, including those livlııg on the 
territory of IGıaka:ssia), or a bow without arrows (as, for example, among many others 
Shors).u 

. . It is well known that the ancient Turkic ethnic groups have never been closed, isola­
ted. They are constantly in contact with the various neighboring civilizations, nations 
and peoples, seeing their religiou$ beliefs, including the Buddhists, Christians and fol­
lowers of Ma-ni.•3 Because of this they went fast development of their own culture . . In 
such a maving and sensitive environment CC!uld not be strict canonization ·associated, 

ıı noranoB, c. 276-2n (Potapov, pp. 276-2n.); AneKceeB, 1980, c. 149-150; 6yraHaeB, 1984, c. 139-140 (Butanaev, 
1984, pp. 139•140). 

u 6yraHaeB, 1984, c. 103 (Butanaev, 1984. p. 103); 6yraHaeB, 1988, c. 2u (Butanaev, 1988, p. 2u); AneKceeB, 
1980, C-156·159 (Alekseev, 1980, pp. 156-159); AneKceeB, 1984, c. 31, 40 (Alekseev, 1984, p. 31,40); 11. P. naBJ111HCKaJl, 
"lilrpywKa 11 MI1P pe6eHKa B rpaAI1L!1!10HHbıx Kynbrypax Cı.ı6ı.ıpı.ı", TpaAI1L!I10HHoe Bocnı.ıraHı.ıe Aerecı y HapoAOB 
Cı.ı611p11, 11. 1988, c. 243 (L. R. Pavlinskaya, "İgruşka i Mir Re b enka v Traclitsionnıh Ku.ı.:.turah Sibiri", Traditsionnoe 
Vospitanie Detey u Narodov Sibiri, L. 1988, s. 243); 11. 3. KapyHOBcKaıı, "1!13 anraCicKı.ıx· s·epoBaHı.ıCi ı.ı o6pııAOB, 
cBıı3aHHbiX c pe6eHKOM", C6opHı.ıK My3eıı aHrpononori111113THOrpaıpı.ıı.ı AH CCCP, Bbın. VI, 11. i927. c. 20-28 (L. E 
Karunovskaya, "İz Altayskib Verovaniy i Obryadov, Svyazannıh s Rebenkom", Sb o mik Muzeya An~pologii i 
Etnografii AN SSSR, Vıp VI, L. 1927, pp. 20-28); noranoB, c. 274-276 (Potapov, pp. 274-276.); E. C. HOBI1K, 06pııA 
ı.ı ıtıonbKnOP B cı.ı6ı.ıpcKOM waMaHı.ı3Me, HayKa, M. 1984, c. 195-197 (E. S. Novik, Obryad i Fol'klor v Sibirskom 
Şamanizme, Nauka, M. 1984, pp. 195-197). 

13 A. von Gabain, "Buddhistische Turkenmission", Asiatica. Festschri[t F. Weller, Leipzig 1954. s. 161-173; 
11. P. Kb13nacoB, lilcrop~ıı TyBbl B cpeı:~Hı.ıe e eKa, li13A·BO MrY, M. 1969 (L. R. I<ızlasov, !storiya Tuvı v Srednie V eka, 
İzd. ·VO MGU, M. 1969); 10. n. Anex~H. "Mı.ıpOBble penı.ırı.ıı.ıı.ı M11pOB033peHı.ıe HapOltOB IOıt<HOCi Cı.ı6ı.ıpı.ı B Vlll-X 
BB.", Cı.ı6ı.ıpb B naHopaMe Tbıcııı.ıenerı.ıCi, HoBocı.ı6ı.ıpcK 1998 (Yu. P. Aleh#n, "Mirovıe Religü i Mirovozzrenie Narodov 
Yujnoy Sibiri V Vlll-X vv.", Sibirv Panorame Tısyaçeletiy, Novosibirsk 1998); c. r. CKo6eneB, "Xp11CTI1aHCTB0 lo1 

MaHI1i<eCiCTBO y eHI1CeCiCKio1X Kblprbi30B B pa3Bio1TOM'Io1 n03AHeM CpeAHeeeKOBbe", C11611pb Ha nepeKpeCTbe M11pOBbiX 
penı.ırı.ıCi. Marepı.ıanbı TpeTbeH Memperı.ıoHanbHOH Hay4HO·npaKTı.ıı.ıecKOH KOH$epeHı.ıı.ıı.ı, nocBııu.ıeHHOCi naMııTı.ı 
BbiAaıoll(erocıı yı.ıeHoro ı.ı neAarora, cneı.ıı.ıanı.ıcra no 6ı.ı6neı.ıcrı.ıKe, npoıpeccopa HrY Mı.ıxa1o111a lilocı.ı$oBI14a 
Pı.ııt<cKoro, HoBocı.ı6ı.ıpcK 2006 (S. G. Skobelev, "Hristianstvo i Maniheystvo u Eniseyskib Kırgızov v Razvitom i 
Pozdnem Srednevekov'e", Sibir na Perekrest've Mirovıh Re{igiy. Materialı Tret'ey Mejregional'noy Nauçno­
Praktiçeskoy J(onferentsii, Posvyashennoy Pamyati Vıdayushegosya Uçenogo i Pedagoga, Spetsialista po 
Bibleistike, Professora NGU Mihaila iosifoviça Rijskogo, Novosibirsk 2006) 
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for example, with the requirement of the image of the goddess Umai only one form of the 
established ri turu. To some extent, confirming the possibility of the existence of. diversity 
in the iconography of the Umai in the culture of the ancient Turks, and are presented and 
analyzed above facts. Thus, the situation with the cult of the goddess Umai the ancient 
and the modem Turks, the variety of types and methods of the image is one of the dea­
rest illustrations of fact the ancient cultural phenomenon, the study of which is only in 
its initial stages. 

Bibliography 

A6paM30H, C. M.; K~t~pn13bl 111 111x 3THoreHeTW·tecKit1e 111 lt1CTOplt1KO-KynbrypHble CBR31t1, 
Kbıprbı3craH, <t>pyH3e 1990 (Abramzon, S. M.; J(irgizi i ih Etnogenetiçeskie i İstorilco­
f(ul'turnıe Svyazi, Kırgızstan, Frunze 1990). 

AneXItiH, 10. n.; "MitlpOBble penlllrlillll lll MlilpOB033peHIIIe HapOAOB IO>KHOıii Clll6111p111 B 
vm-x BB.", Cl!l61!1pb B naHopaMe TbiC.fl4eJ]eJIIIıii, HOBOCIII61t1pCK 1998 (Alelıin, Yu. P.; 
"Mirovıe Religü i Mirovozzrenie Narodov Yujnoy Si biri v VIII-X vv.", Sibir v Panorame 
Tısyaçeletiy, Novosibirsk 1998.). 

AneKceeB, H. A.; PaHHIIIe cpopMbl pen111r111111 nopKO.fl3bi4HbiX HapOAOB C1116111p111, HayKa, 
HoBOclt161t1pCK 1980 (Alekseev, N. A.; Ranniee Formı Religii Tyurlcoyazıçnıh Narodov 
Sibiri, Naul<a, Novosibirsk 1980). 

AneKceeB, H. A.; WaMaH1113M rıopKOR3bi4HbiX HapOAOB C11161t1p1t1, HayKa, Hoeoc1116111pcK 
1984 (Alekseev, N. A.; Şamanizm Tyurlcoyazıçnıh Na.radov Sibiri, Nauka, Novosi­
birsk 1984). 

AHOXIIIH, A. B.; "Marepllla11bl no WaMaHCTBy y anraıii4eB, co6paHHble BO epeM.fl 
nyrewecrs111ıii no Anraıo B 1910-1912 rr. no nopy4eHI!Iıo PyccKoro KOMIIITera AJl:sı 

lt13y4eHIII.fl CpeAHeıii 111 Bocro4Hoıii A3111111", C6opHII1K My3e.fl aHrpononor111111111 3THorpacp111111 
AH CCCP, T. IV, Bbın. 2, n. 1924 (Anolıin, A. V.; "Materialı po Şamanstvu u Altaytsev, 
Sobrannıe vo Vremya Puteşestviy po Altayu v 1910-1912 gg. po Poruçeniyu Russkogo 
Korniteta dlya İzıçeniya S redney i Vostoçnoy Azü", Sbomilc Muzeya Antropologii i 
EtnograjiiAN SSSR, T. rv, Vıp. 2, L.1924). 

AHOXI!IH, A. B.; "Aywa 111 ee CBOıiiCTBa no npeACTaB11eHI!1.RM Teneyroa", C6opH1!1K My3e.fl 
aHrpononorli11111!1 3THOrpacpli1111 AH CCCP, T. VIII, n. 1929 (Anohin, A. V.; "Duşa i ee Svoys­
tva po Predstavleniyam Teleutov", Sbornilc Muzeya Antropologii i Etnografii AN 
SSSR, T. VIIT, L. 1929). 

Anke, B.- M. I. Moskalev- O. A. Soltobaev - K. S. Tabaldiev; "Ausgrabungen auf dem 
Graberfeld von Süttü-Bulal<, Raj. Kockorka, Kyrgyzstan", Eurasia Antiqua. Zeit­
schriftfur Archa.ologie Eurasiens, Band 3, 1997. 

Barthold, W.; Die historische Bedeutung der alttürkischen Inschriften. np111110>KeHii1e 
K: Radloff W. Die alttürkischen Inschriften der Mongolei. Neue Folge, St.-Pbg. 1897. 

6acKaKoa, H. A.; "Aywa B APeBHIIIX aepoaaHIII.RX rıopKos Ama.R (repM1!1Hbl, 1!1X 3Ha4eHIIIe 
111 3TIIIMonorl!l.ı:ı)", CoaercKa.R 3THorpaQJ1!1.fl, 1973, N s (Baskakov, N. A.; "Duşa v Drevnih 
Verovaniyah Tyurkov Altaya (Termini, ih Znaçenie i Etimologiya)", Sovetskaya Et­
nografiya, N. 5, 1973). 

6oprO.flKOB, M. 1!1.; "06 OAHOM ApeBHeıiiweM MII1QJ0110rl!14eCKOM CIO>KeTe, ero 38011101.\111111 
111 orpa>KeHIIII!1 B QJ011bK110pe HapoAOB Eepa31!1111", Bonpocbı ApeaHeıii 111crop1111!1 IO>KHOıii 
Cl!16111p1!1, A6aKaH 1984, c. 139, 140 (Borgoyakov, M. İ.; "Ob Odnom Drevneyşem Mi-

41 



1. ULU~~~~~~~~~ ~~~~S~R lÜ~K ~RIIRl~R~I KmiG~t~i 151 IIHt~IIRlm!IR~ COIIGRfS~ Ot EU~RSIRIIlU~KI~K R~lS 
Sergey G. Skobelev 

fologiçesom Syujete, ego Evolyutsü i Otrajenii v Fol'klore Naradov Evrazü", Voprosı 
Drevney İstorii Yujnoy Sibiri, Abakan 1984, s. 138-140). 

6ypoB, r. M.; "6poH30Bbıe KYIIbTOBble nnaı<enu1 3anaAHOcıA6ıApcı<oro crıAmı Ha 
eBponet1cı<oM CeBepci-Bocroı<e", 3anaAHa.R CıA61Apb B 3noxy cpeAHeBeı<OBb.R, ToMcı< 
1984, c. 32-45 (Burov, G. M.; "Bronzovıe Kul'tovıe Plaketki Zapadnosibirskogo Stil­
ya na Evropeyskom Severo-Vostoke", Zapadnaya Sibir v Epohu Srednevekov'ya, 
Tomsk 1984, pp. 32-45.). 

6yraHaeB, B. R.; "l<ynbr 6on1HIA YMai1 y xaı<acoB", 3rHorpa<j)ıA.R HapoAOB CıA6ıApıA, 
HoBOCIA6ıApcı< 1984 (Butanaev, V. Ya.; "Kult' Bogini Umay u Hakasov", Etnografiya 
Narodov Sibiri, Novosibirsk 1984). 

6yraHaeB, B. fl.; "Xat<accı<a.R HapoAHa.R MeAVt4ıAHa", feHe3ıAC lA 3BOIII041A.R 3THıA<ıeCKIAX 
ı<ynbryp CıA61ApıA, HosocıA6ıApcı< 1986 (Butanaev, V. Ya.; "Hakasskaya Narodnaya 
Meditsina", Genesiz i Evolyutsiya Etniçeskih ICul'tur Sibiri, Novosibirsk 1986). 

6yraHaeB, B. fl.; "BocnıAraHıAe ManeHbKIAXAeTeiii yxaı<acoB", TpaAıA41AOHHoe BocnıAraHıAe 
Aerei1 y HapOAOB C!A6t-1p1A, n. 1988 (Butanaev, V. Ya.; "Vospitanie Malen'kih.Detey u 
Hakasov", Traditsionnoe Vospitanie Detey u Narodov Sibiri, L. 1988). 

' 
AbıpeHı<OBa, H. n.; "YMaiii B ı<ynbre rype4ı<1AX nneMeH", l<ynbrypa lA nıACbMeHHOCTb 
Bocroı<a, I<H. lll, 6aı<y 1928 (Dırenl<ova, N. P.; "Umay v Kul'te Turetskih Plemen", 
J(ul'tura i Pismennost, Vostoka, Kn. In, Baku 1928). . 

XYA.RKOB, 10. C.; "WaMaHı-t3M ı-ı Mı-tpOBbıe penıArıAı-ı y ı<bıprbi30B B 3noxy cpeAHeBeı<oBb.R" , 

TpaAIAI.lfAOHHbıe BepoBaHIA.R lA 6bır HapoAOB CıA61!1p1A, HoBocl!l6ıApcı< 1987. c. 69 (Hudya­
kov, Yu. S., "Şamanizm i Mirovıe Religii u Kırgızov v Ep oh u Sredn~vekov'ya", Tradit­
sionnıe Verovaniya i Bzt Narodov Sibiri, Novosibirsl< 1987, p. 69). 

' · li1.BaHOB, B. B.- B. H. TonopoB; "nrı-ıı.ıa", MIA<j)bl HapOAOB M!Apa, M.1982, C. 346-349 (İva­
nov, V. V. -V. N. Toporov; "Ptits·a", Mift Narodov Mira, M. 1982, s. 346-349). 

l{apyHOBCI<a.R, n. 3.; "!113 amaiiiCKIAX BepoBaHI!Ii1 ı1 06pRAOB, CBJ'I3aHHbiX C pe6eHKOM", 
C6opHIAI< My3e.R aHrpononorı-tfA lA 3THOrpa<j).IIIIA AH CCCP, f3.bın. VI, n. 1927, c. 20-28 (Karu­
novsl<aya, L. E.; "İz Altayskili Verovaniy i Obryadov, Svyazannılı s Rebenkom", Sbor­
nik Muzeya Antropologii i Etnografii AN SSSR, Vıp VI, L. 1927, s. 20-28). 

l<apyHoBcı<a.R , n. 3.; "npeAcraBneHI!IR amai1ı.ıeB o BceneHHoiii", CoBercı<aR3THorpa<j)ıA.R , 

1935,' N 4- 5 (Karunovskaya, L. E.; "Predstavleniya Altaytsev o Vselennoy", Sovetska­
ya Etnografiya, 1935, N. 4-5). 

l<bi3JlacoB, n. P.; !J1crop1!1Jı TyBbı B cpeAHıAe Beı<a, ll13A-BO MfY, M. i969 (Kızlasov, L. R.; 
İstoriya Tuvı v Srednie V eka, İzd.-vo MGU, M. 1969.). 

" nbBOBa, 3. n. -!11. B. ÜKTR6pbcı<a.R - A. M. CaranaeB- M. c. YcMaHOBa; TpaAi--ıl.lfAOHHOe 
Mı-tpOB033peH!Ae TIOpi<OB IOmHOi1 Cı-ı6ı-tp1A. npocrpaHCTBO lA BpeM.R. BelJ..!Hbliii MIAp, 
Hayı<a, HoBocıA6ı-ıpcı< 1988 (L'vova, E. L. -İ. V. Oktyabr'skaya - A. M. Sagalaev- M. 
S. Usmanova; Traditsionnoe Mirovozzrenie Tyurkov Yujnoy Sibiri. Prostpanstvo i 
Vremya. Veshnıy Mir, Nauka, Novosibirsk 1988). · 

MeJIIAOpaHCKIAiii, n.; "naMJ'ITHIAI< B <ıe<:Tb I<IOJlb-TerıAHa", 3an!ACI<IA BocTOYHOro OTAeneHIAJ'I 
Pyccı<oro apxeonorıA<ıecı<oro o6u.ıecrsa, cn6. 1899, T. XII, Bbın . II-In (Melioranskiy, P.; 
"Pamyatrıik v Çest' Kyul-Tegina", Zapisld Vostoçnogo Otdeleniya Russkogo Arheo­
logiçeskogo Obshestva, SPb. 1899, T."xn; Vıp. II-In). 

42 



1. ~W~l~~~~~~l ~~~~~y~ l~~H ~~~~ll~~~ HOilG~E~i ıst llllE~IlRTmll~l ~mm~ m Of EU~~~mlllU~HISH ~~IS 
Ancient Turks Fertility Goddess " Umai": The Style and Features of the lconography 

MlıiTbt<O, o. A.; "CpeAHeBet<OBble lılfOJlbHiılt<lıl", npo6neMbl cpeAHeBet<OBOi1 apxeonorıııııı 
IOmHow Cııı6ıııpııı ııı conpeAellbHbiX reppıııropıııw, HoBocııı6ıııpct< 1991 (Mit'ko, O. A.; 
"Srednevekovıe İgol'niki", Problemı Srednevekovoy Arheologii Yujnoy Sibiri i 
Sopredel'nıh Territorii, Novosibirsk 1991). 

HoBıııK, E. C.; 06p.ııA ııı cponbi(JlOp B cııı6ıııpct<oM waMaHııı3Me, Hayt<a, M. 1984 (Novik, E. 
S.; Obryad i Fol'klor v Sibirskom Şamanizme, Nauka, M. 1984). 

n aBJllıiHCKa.ıı, n. P.; "ı.1tpywt<a lı1 Mlılp pe6eHKa B rpaAiı1 41ı10HHbiX KYllbTypax Cııı6ıııpııı", 
TpaAiı141ılOHHoe BocnıııraHıııe Aerew y HapoAOB Cııı6ıııpııı, n. 1988, (Pavlinskaya, L. R.; 
"İgruşka i Mir Rebenka v Traditsionnıh Kul'turah Sibiri, Traditsionnoe Vospitanie 
De tey u Naradov Sibiri, L. 1988.) 

noranoB, n. n.; "YMaw - 6omecrBo APeBHıııx rıopt<OB s cBere 3THorpacpıAYect<ıııx 

AaHHbiX", Tıopt<onorıAYeCKIAW c6opHıııt< 1972, M. 1973 (Potapov, L. P.; "Umay - Bojestvo 
Drevnih Tyurkov v Svete Etnografi.çeskih P~", Tyurlcologiçeskiy Sbornilc 1972, 
M. 1973, pp. 276-277-). 

Ct<o6eneB, c. r.; "noABeCKIA c IA306pameHIAeM APeBHeTıopt<CKOW 6orlı1Hiı1 YMaW', 
CoBeTcKa.ıı apxeonoriA.R, 1990, N 2, c. 226-233 (Skobelev, S. G.; "Podveski s İzobrajeni­
emDrevnetyurkskoyBogini Umay'', SovetskayaArheologiya, 1990, N. 2, pp. 226-233). 

Ct<o6eneB, c. r.; "1113o6pa>KeHıııe 6omecrBa YMaw Ha nOABect<ax 1!13 MOfiAJlbHiı!Ka 
f<oMallbl"' nepB06biTHOe lı!CKYCCTBO. CeMaHTiılt<a APeBHIIIX o6pa30B, HOBOCIA6ıııpct< 
1990, c. 152-159 (Skobelev, S. G.; "İzobrajenie Bojestva Umay na Podveskah iz Mogil'ni­
ka Koybalı", Pervobıtnoe İslcusstvo. Semantika Drevnih Obrazov, Novosibirsk 1990, 
pp. 152-159.). 

Ct<o6eneB, c. r.; "Bapltla41Aiı1 npıııHaAfle}f{HOCTeıii OOH.RTIAR "t<yr" y TIOpKOB Cııı6ıııpııı 

ııı CpeAHeıii A31Aiı1 B 3noxy cpeAHeBeKOBb.R", CI!161Apb B naHopaMe TbiC.RYenerıAıii, 
HoBocııı6111pct< 1998, c. 534-542. (Skobelev, S. G.; '1Variantsi Prinadlejnostey Ponyatiya 
«Kut>~u Tyurkov Sibiri i S redney Azü v Epohu Srenevekov'ya", Si bir v Panorame Tıs­
yaçeletiy, Novosibirsk 1998, pp. 534-542.). 

Ct<o6eneB, c. r.; "f{ypraH N 7 MOfiAJlbHIAt<a f<oıii6aJlbl - YHiı!KaJlbHblıii naM.RTHIAK 
ApeBHerıopt<CKOıii t<yllbrypbl c reppiATOplılltl 3anaAHOfO npltlca.RHb.R", naM.RTHltiKltl 
t<YllbTypbı ApeBHltiX rıo pot< B IO>KHoıii Cltl6ıııpltl lti ~eHrpallbHOC1 A3ltlltl, HoBOCltl6ltlpCK 1999. 
c. 129-149. (Skobelev, S. G.; "Kurgan N 7 Mogil'nika Koybalı - Unikal'my Pamyatnik 
Drevnetyurkskoy Kul'turı s Territorü Zapadnogo Prisayan'ya", Pamyatniki Kul'tun 
Drevnih Tyurok v Yujnoy Sibiri i Tsentral'noy Azii, Novosibirsk 1999, pp. 129-149.). 

Ct<o6eneB, c. r.; "XpltiCTltlaHCTBO lti MaHltiXeıiiCTBO y eHltiCeıiiCKltiX Kblprbi30B B pa3Biı1TOM 
lti no3AHeM cpeAHeBeKOBbe", Cltl6ltlpb Ha nepet<pecrbe MltlpOBbiX penııırltlıii . Marepltlanbı 

rpeTbeW Me>KperltiOHaJlbHOıii HayYHO-npaKTltiYeCt<Oıii KOHcpepeH4ltlltl, OOCB.RU4~HHOıii 
naM.RTltl BbiAa10114eroc.ıı yYeHoro lti neAarora, cne4ltlanltlcra no 6ltl611eltiCTltlt<e, npocpeccopa 
HrY Mltlxaltlna lllocltlcpoBltiYa Pııımct<oro, HoBOCltl6ltlpct< 2006 (Skobelev, S. G.; "Hristians­
tvo i Maniheystvo u Eniseyskih Kırgızov v Razvitom i Pozdnem Srednevekov'e", Sibir 
na Perekrest've Mirovıh Religiy. Materialı Tret'ey Mejregional'noy Nauçno-Prak­
tiçeslcoy l(onferentsii, Posvyashennoy Pamyati Vıdayushegosya Uçenogo i Peda­
goga, Spetsialista po Bibleistike, Professora NGU Mihaila İosifoviça Rijslcogo, No­
vosibirsk 2006.). 

Cypa3at<OB, A. C.; " f{ -ceMaHTltlt<e ııı 3o6pameHltlıii Ha f<YAblprltiHCKOM BanyHe", 
3rHOKYllbTypHble npo4eccbı B IO>KHOıii Cltl6ıııpltl lti ~eHrpallbHOıii A3ıııltl B HI TbiC.RYeneTltl ltl 

43 



1. UlUS~~~~~RSI RV~RSYR T~RH SRIIRnR~I HONGRESi l51 111lERilRfiOIIR~ [OIIGRfSS ~t fURRSmtılU~~ISH Rm 
Sergey G. Skobe lev 

H. 3., KeMepoBo 1994. c. 45-55 (Surazakov, A. S.; " K Semantike İzobrajeniy na Kudır­
ginskom Valune", Etnolcul'turnıe Protsessı v Yujnoy Sibiri i Tsentralnoy Azii vI-H 
Tısyaçeletii n.e., Kemerova 1994, pp. 44-55). · 

TpeBep, K. B.- B. r. nyı<OHit1H; CacaHit1ACKOe cepe6po. XyAO>KeCTBeHHafl KYJJbrypa l!lpaHa 
ID- VIII BeKOB, l!lct<yccreo, M. 1987, p111c. 57-58 (Trever, K. V.- V. G. Lukonin; Sasanids­
lcoe Serebro. Hudojestvennaya J(ul'tura İrana m-VIII velcov, İskusstvı M. 1987, ris. 
57·58.). 

Baneee, <1>. T.; 3anaAHO-clt161t1pCKit1e rarapbt BO Bi'opoiiı noJJOBit1He XIX - HaYane XX B. 
1!1croplt1K0-3THOrpaq)lt1t.teCt<lt1e oyepKit1, TarKHit1flt13AaT, Ka3aHb 1980 (Valeev, F. T.; Za­
padno-Sibirslde Tatan vo Vtoroy Polol(ine XIX- Naçale X.Xv. İstorilco-Etnografi.-
çeslde Oçerlci, Kazan' 1980). • ··, 

von Gabain, A.; "Buddhistische Turkenmission" , Asiatica. Festschrift F. Weller, Le­
ipzig 1954. s. 161-173. · 


