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ABSTRACT 
The Ottoman Empire had brought to the Balkaos a new administrative and: 

military order, as well as a new religion, but it had not automatically destroyed all existing 
social relations and institutions. On the contrary, some of them were 'integrated in the 
Ottoman state model As the result of such synthesis, the new cultutal circle was createci 
That particulat cultutal circle, present even today in the m.ajotity of the societies in the 
Balkans, has usually been defined as the "oriental cultutal heritage". 

An impact made by certain civilization, society and cultute is seldom one-way 
street. Regarclless the streogth and vitality of certain societies, in conflict or encounter of 
two civilizatioos there is usually mutual influence, where not ooly the society in indine, 
but also the society in decline has something to offer to the other side, in the measure in 

. which th~t other side is open to the foreign influences. 
The aim of thi~ paper is to show the Ottoman in11.uence on the Serb~ society in 

the P.etiod fı::om 15th to the beginoiog of the 19ıh century, but also to point aut certain 
Serbiao influeoce to the Ottoman administrative and s~te system. 

K ey words: Ottomatı Empin, Serbia, oriental ı:ultrmıl heritage, oriental civilizatio11, social 
hiıtory 

lntroduction 
The Ottoman mili~ force in the Balkaos had gained its full swing duting the fırst years 
of the second rule of sultan Mehmed the Conqueror (14§1-1481). By the fail of Novo 
Brdo (1455), aod then the capital of Smederevo in 1459, the Serbian state had vaoiShed 
from the histotical stage, aod its territory had become the integral part of the Ottoman 
Em pire. 

The Ottom.aos, who had defined theit state with two basic attributes: Islam.ic and 
military, had brought aloog the new administrative order, based pı:imacily on the Islamic 
law, the sharia, along with recognition of the ttaditions of the previously existed Isl.amic 
states (ptimarily the Abbasside Caliphate). The Öttoman rulers, especially Mehmed the 
Conqueror (1444-1445; 1451-1481) and Suleyman the Lawgiver (1520-1566), well aware 
that the administratioo in the newly cooquered terri.toı:ies should be properly defıned, but 
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also awaı:e of the limitations of the 1haria law1, had proclaimed the secular regulations, 
qamms. The qa11un.r differed from province to province of the Ottoman Empire, since they 
acknowledged the local characteristics of the regions. It is important to know that some of 
the legal regulations of the conquered lands were incorporated in those regulatipns, as 
well. 

The Ottomans had accepted the ha11efi nıadhab, which has a reputation for putting 
greater emphasis on the role of reason and being more liberal than the other three 
schools. It entails the use of reason in the examination of Quran and S111111a, so as to 
exttapolate the judgments necessary foi: the implementati.on of Islam in a new 
environment2 

The Serbs had contributed to the Ottoman history and civilizati.on by offering to 
it ı:wo well- known sultanas (Olivera, wife of Bayazid I and Mara3, wife of Murad II), as 
well as couple of important public offıcials. Maybe the most disti.nguished among them 
was Sokollu Mehmed-pasha, the grand vizier for fourteen yeaı:s (1565-1579), under the 
three rulers and certai.nly a political person who played one of the most important roles in 
the Ottoman history of the second half of the 16th century. 

The political implications of the Ottoman conquest aı:e well known and 
reseaı:ched in the historical literature into the details. However, the chaôges of the social 
relati.ons sttucture had been much slower, thus the history of the Serbs under the 
Ottoman rule in the second half of the 15ıh century could be considered as the period of 
continuity rather than discontinuity, in comparison with the fırst half of that century. 

In the majority of the qa11un1, valid for the Serbian lands in the second half of the 
15th century, could be observed the whole range of tlıe legal regulations taken over from 
the Serbian iodependent state, as well as the influence of the Serbian medieval law. The 
good examples for this statement present the legal regulations issued during the second 
half of the 15th century and the fırst half of the 16ıh century, for the satfjakI (provi.nces) of 
Snnederevo, Krusevac, Klis, Bosnia and Herzegovina. 

Examinati.on of the above-mentioned texts reveals couple of dozens of words of 
Slavic origin, which were used in the Ottoman language, due to the lack of the adequate 
Ottoman expressions~ . . :lJ?. some cases, the soibe thought that the usage of the original 

··. 

ı Thc ıhorio law, whose fouudation is in the QU!aO, was organized as a legal system during thc Sıh and 9ıh 
ccnruıy A.C., but it could not possibly providc adequatc solutions for all situations emcıging along with 
changing of the social relatioos thtough ccntwies and io diffcrent historical circumstances. Dursuu-bcg, the 
Ottoman writer (cnd of the 15ıh ceoruıy) stated that the sultan had right to proclaim İ:he Iaw regulatious on 
hls own initiative. Some othcr jurisprudents iosisted that the qonı11u were oeeded io casc when the sboria did 
not offer thc solution for cxisting problem, but it had to be in accordancc with certain accepted customs, so 
that the aoalogy could be made (qiyas). For morc details, scc: D. TanaskoviC, ulam dogma i Zfwt, Beograd 2008, 
108-115; H. Inaldi.ik, Oımonıkorarrtvo (Klaıi!rıo doba 1300-1600), 99-101. 
2 For more details, see: D. TanaskoviC, ulam dognıa i Zfvot, 116-117. 
3 For more detıills oo Mata, see: M. PopoviC, Mara Brankovic, Bine Fra11 Z}VİJh:m denı Chrisllirhe1111nd dt111 
lılamiılxm !Vılıurkrris iOı 15. Johrh, Wiesbadcn 201 O. 
~ Those cxpressioos were boı:rowcd fı:om thc Serbian medicval legal system, thus thc Ottoman authoı:ities 
decided to keep the origioal teans. See: D. Bojanic, T11rıki !{tlkoni i z.akonıki propiıi iz. XV i XVI veko z.o 
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term was the best choicc and solution. Those expressions were mainly used to desc.ribe 
the pre-ottoman institutions accepted in the Ottomao legal and state system, such as 
ba!li11a, Bozjt, vojn11k, v!ah, gonıi11a, katım, kneZı komomica, !11k110, poboga, primittır, zamka.5 

The best-known example of the influeoce of the Serbian medieval law to the 
Ottoman legal system presents the Mining Law proclaimed by the Despot Stephan 
Lazarevic in 1412. This particular law was incorporated with almost no modifıcatioos in 
the Ottoıµan legal system. 

In the qanunname related to the mines, dated 1536-37, in which the mines Nova 
Brdo, Janjevo, Kratovo, Trepca, Rudnik, Zaplana, Brveoik and Srebrenica were 
meotiooed, the applicatioo of the older legislative was saoctioned The ~aoslation of the 
older legal regulatioos had been included into this, newer text. The ·qa111111name itself 
cootaioed around 50 terms, which were not translated into the Ottoman language, but 
were used in their original Serbian.(Slavic) exptessioo. The majocity of those expressioos 
were the terms related directly to the mining production.G 

This collectioo of documents preseot the codex of over-all mining activities in 
Serbia and Bosoia, including the mining regulatioos, expressions of the miniog tools and 
production techniques, as well as the regulation of the mining relations. It surpasses, by its 
essence, the frame of the sharia law, \Vhich pIO'vides only the regulatioos regarding the 

.rights of the mine exploitation, as well as the mining taxation. The sharia law does not 
cootaio the provisions regarding the relations between the owner of the mine, its lessee 
(or tepant) and the miners. Those relations had beeo regulated in accordance \V-ith the 
general rules of the secular laws. However, it is interesting to meotion that ccrtaio 
provisions of the mining qa11111111ame dated the period of Suleyman the Lawgiver were 
directly opposed to the Islamic religious law. The good example is the provision according 
to which certain illegal deeds related to the mining production, could be puoisbed by 
throwiog the guilty party ioto the mining hole, as well as the regulation providing the right 
of morally disputed persoos to testi.fy in the court of law. The sharia law of the hanefi 
!lladhab does not accept the testi.fying in the court of law of dtunk persons, gamblers, 
layers, ete, in general persons whose ethics is not in accordaoce with the Islamic 
regulations.7 Therefore, the Ottoman authori.ties took over completely the previous valld 
legal regulacions regarding the mioes, including the ooe regarding the testifying. Such 

ımederevıku, knıltvafkıı i vidi11ıkıı oblast, Beognd 1974, 4; E. Miljkovic, P01tb11oıti tıırıkog jezjka ıı prvinı popiınim 
dejleniNa Smederevıkog sa11dzaka, Istoci i utoci (Collection ofworks), Beograd 2009, 133-140. 
S See: lstanbul, Tück.iye Cumhuriyeti Başbakanlık Devlet .Aı:şivleri Genel Müdiidüğü, Osmanlı Arşivi(= BBA), 
Tapu ıahrir dejltri (= TID), 16 (1476), 1007 (1516), 978 (1528); D. Bojanic, T11nki zakoııi i z.akonskJ propiıi iz. 
XV i XVI veka za ımedmvık.N, kT'Jl!evafk.N i vidirııku oblaıt, 14, 15, 23, 27, 36, and further oo according to the 
register. See also: E. Miljkovic, A. KrstiC, Tragovi npskog ıredı!fovekovnog prava 11 ranim osma11ıkün kanunima i 
kan11nııamaJ!Ja, Sredojovekovno· pr:ıvo u ogledalu istorijskih izvora, Beograd 2009, 301-309. 
6 M. BegovjC, Tragovi naieg srıdnjovtkovnogprava, ıı nmkJm pravnim rpomeniıinıa, lstorijsk.i easopis 3 (1951-1952), 
71-14; Idem, Nafi nazjvi ıı nırıkim nıdankim zalwnima iz. 15. i 16. veka, Aııali Pravnog fakulıeta 19/1-2 (1971) 
19-25. 
7 M. Begovic, Tragovi 11afeg ıred11jo11eko1111ogprava, 74. 
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attitude was in the best state interest, regardless some disaccords within the legal system of 
the Empire. 

The taking over of the legal solutions .from the Serbian medieval legislative could 
be observed in some othe.r collectioos of the Ottomao laws, presc.ıibing the position of 
the various social groups, their rights, obligations and special fıscal status, if existed. That 
influence was most obvious in the regulations related to the population with the Wallach 
status, since the Wallach population was the social group taken .from the organization of 
the Serbian medieval state (the not:ion Wal/ach was of the Slavic origin, and it was 
preserved in the Ottoman language as well). The Wallach population, .free peasants and 
cattle-breeders, presented second basic social group within the Serbian society under the 
Ottoman authority (the fust and the biggest one was the rttf)•a group).8 The Wallach 
population had importaot fıscal benefits, since they performed ehe military service for the 
Ottoman state. They were alsa the very important colonizing element, thus signifıcant for 
ehe Ottoman administrative system. Their status was regulated by the special law 
regulations called qamm-i eflak. 

Some other military and paramilitary orders, such as the martoloses or voyn11qs, of 
the Byzantine or Serbian origin had been incorporated in the Ottoman military system, as 
well. They had impo.ı:tant position within that systcm, especially in the frontier regions of 
the Empi.ı:e. 

II 

The most relcvant social change occurring during thc second half of the 15ıh 
century in the .ı:egions where the Serbs lived under the Ottomao rule was the 
disappearance of the highly ranked Se.rbian noble families and beginning of creation of the 
new Serbian "elite" which was not of the noble origin and did not have the land in the full 
ownership; their new social status was obtained by acceptance of the service in the 
Ottoman army. 

The examples of the eminent Serbian medieval noblemen becoming a part of the 
Ottoman nili.ng class were isolated cases, thus the phenomenon could not possibly be 
considered as ·general. On th,e othcr side, throughout the second half of the 15th century, 
could be observed the process in which prominent Wallach chiefs, knezş and primikurs, 
started to climb up the social scale. This process would .ı:each its peak during the fust half 
of the 16tlı century. 

Io the Ottoman legislative, the responsibilities of the k11ezs aod primikurs were not 
precisely detennined before the qa11111111ame issued in 1560. But on the hasis of the previous 
legal regulatioos, which are alsa very infonnative, although not so explicit as the above 

s in the Oıtoaıan soucces dated 1 Sıh and 16ıh century, the Wallach popularioo had beeo treated only as a sociııl 
group, oot the ethoic ooe. For more details on this issue, see: Isıorfja naroda Jıtgoılovfjt Il, Bcograd 1960, 80-84 
(B. E>ucdev); lıtonja nprkag ııaroda fil/1, Beograd 1993, 65-81 (R. SamardZi.C); O. Zirojevic, Tımko vojno ıırei!uye 
11 S rbfji 14 59-1683, Beograd 197 4, 170-17 6, E. Miljkovic-BojaoiC, Smerkrmki 10ndzak 1476-1560, Ztmfja. Naıtfa, 
Stanovniitvo, Beograd 2004, 229-233. 
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menti.oned 1560 qanm11ıame, it could be concluded that the duties and rights of the k11ezş 
and pri0Jik11rs in the sa1yak of Smede.revo had not changed th.roughout the second half of 
the ısın and the fırst balf of the 16ıh centuı:y. It is unde.rstandable that they were in 
accordaoce to the needs of tbe Ottomaıı authoı:iti.es in this province. 

The duti.es of primikıırs consisted of. 1) help witb the tax•collection; 2) guard of 
the terıitory under their control; 3) care about populati.on movements and preventi.on of 
the unp,lanned migrations; 4) tafing part in the campaigns. In return, they were exempted 
of tbe tax on the so-called bafti11a of ıhe primikı11: The k11ezş had the similar duties as the 
quoted duties of the primikurı, with one additi.onal, which was to guarantee for tbC: 
primikur:J. They served with the help of their sons and broth~, as well as th.rough the 
tek/iç (messenger) service, in order to keep the communication With the primikurı. For their 
service, they were granted the ti111ars or k11ez bafti11a.r, which were also exempted of tax. 
They were also granted one tenth of the penalty money collected by ıaı!İak-beg. 9 

Unfortunately, on the hasis of the documents in our disposal at the moment, it is not 
possible to precisely determine the size of those bafti11a.r, but according to some fragments 
it could be concluded tbat they we.re two to tlıree ti.mes larger than the baiti11a.r of the 
ordinary people, or the size was the same, but the land was of much higber quality; those 
rules were probably based on the common, the traditional law. 

In the case of betrayal of ruler interests, k11ezı and ptimikur:r were severely 
punished. Ooe of the most serious offenses for a Wallach chief was to bide a Wallacb 
und!!f his authority. Wben the bettayal was committed by primikur, he would be 
immecliately discarded to the status of the common membe.r of the Wallach comınunity, 
and the ta.ıc collected from his ratayı would immediately became a part of the ruler's 
income. In that case, his service could not be inlıerited by his son or brother, but a person 
who was able to find oew, previously unregistered inhabitants, without permanent 
residency; new pıimikur was granted a certain nu.mber of ratqyı. If the similar offeose 
would be perpetuated by the knez, he would be denied his ti.tle, as well as his timar, if he 
was granted ooe, aod the status of his ratays would have been the same as the above 
described status of discharged primik11r ratayı. Such a knez would also be reported to the 
central authority, who would decide his later destioy.ıo 

Although the Ottoman autborities, in the majority of the cases, did not elect 
directly the Wallach chiefs, the ascent of certain personalities and their families depended 
on them exclusively. If the knezş and pri111ik11rı were loyal in their service, if they managed 
to obtain the popular respect toward the ruler's policy, they we.re awarded by introduction 
into the Ottoman feudal system, as the sipahi! - the timar holders. Several families, ·as tbe 
Bakic fanıilyll, for example, distioguished themselves among the other families of tbe 
lenezs and ptimikurı in the ıa!fİak of Smederevo. 

9 D. Boja.JJiC,]odaruXV i XVI veku,Jadar u pcoslosıi, Lozoica 1985, 84 .. 
10 Jbid, 85. 
ıı The historiography had already given large cootriburioo cegarding tbis fıımily. Foc more detı.ils, see: N. 
LemajiC, Bakili, porrıdua poı!tdıytg srpıkog derpota, Novi Sad 1995. 
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The majoı:ity of families of the Serbian medieval noblemen escaped to Hungary 
immediately after or even prior to the Ottoman conquest; those who stayed, either 
converted to Islam or had been lost in the wider social milieu of the Serbian people. At 
the end of the 1 Sıh and the beginning of the 16th century, the Wallach knezs were the only 
Serbs who managed to swvive as the timar holders. That is how had begun the process of 
reconstruction of the Serbian society and creation of the new upper class in it, which 
completely consisted of the members of certain influenti.al Wallach families.12 

The reshaping of the Serbian society started again duı:ing the 18th century, with 
emergence of the gtoup of wealthy Serbian merchants, whose culture presented the best 
example of the above-mcntioned synthetic cultural model: amalgam of the elitist Ottoman 
and traditional Serbian culture. They lived together with the Turks in the "çarşi" and 
traded witlı them. In order to acbieve higher social status, those Serbian merchants started 
to introduce into the.ir everyday lives models of the ruling, dominant Oı:iental-Islamic 
culture. 

m 

In certain provisions of the legal regulations regarding the reqya population, and 
especially in the names of certain taxes, could also be recognized in.fluence of the Serbian 
medieval legal system. However, those provisions were incorporated in the wider context of 
the Ottoman defınition of the notion of reqya (Ott .ı..,ıb .J, here!) - subjects. That concept was 
based on the basic tax obligation - harqj. By paying tlıe harCfi tax, the reqya was guaranteed 
the confessional rights (they could preserve and practice the.ir own religion) and were 
exempted from the military duty.13 

Status of the Christian reqya implied the protcction guaranteed by the state, but 
also expressively subordinated position in compaı:ison to the Muslim population of the 
Empire. The differences were visible in ali aspects of the everyday and social life, and the 
limitations were stı:icter in the ınixed surroundings. Such position had urged the rural 
population to lock themselves into the.ir own communities, on one and strengthened the 
influence of the Oı:iental-Islamic culture with the urban population, on the other side. 

The rural settlem~ni:s, in ali provinces of the fomıer Serbian state, which had 
become part of the Ottoman Empire, had preserved the patı:iarchal, tradi.tional social 
relations and culture. The Ottoman authorities did not intervene in the sphere of the 
internal relations within the rural communities. The.ir only concern was that loyalty of the 
subjects and regular collection of the taxes. Thus, the rural societies expeı:ienced the 
peri.od of the ,,ethnogtaphic regression" (expression inttoduced into modern science by 

12 See also: N. Lemajic, Srpıki narod11i prvad, glavari i ıta~iine poık propaıti mdefev~koımih d,.Z.Ova, Nevi Sad 1999. 
13 For more deıalis, see: H. Iııaldzik, Od Stefaııa Dıılana do Os1J1anıkog 'arslva, Prilozi za orijentalou filologiju 3-4 
(1953) 23-55. 
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Jovan Cvijic), i.e. conservation of the older cultural models, which did not unde.rgo 
i.mportant chaoges during the peri.od betwecn the 16ıh and 19ıh century. H 

On the other side, the development of the town of the oriental type had usually 
began two to three decades after the conquest of the settlement, depending on the 
achieved security · ıevel, as well as on the level of conversioil.' to tlıe Islam. The 
development of the Ottomao town in the Balkans presented the continuation of the 
urban development of the exisring towns, or formation of the new towns, caused by 
actual economic, comınunicational, strategic and otlıer conditions. In the case that kaıaba 
had been built on the base of the medieval Chı:i.stian smalle.r towns (Serb. varoıj, those : 
towns had become the suburban part of the ne\v Oriental town. The Christian mahal/as, 

' had gradually diminished by conversion of their population to the Islam. If the existing 
town had stronger ecooomic base (mine, for example), the process of conversioo to the 
Islam, and along it the creation of the town of the oriental type was much slower. During 
the entire period of tlıe Ottoman domination in the Soutlı-Eastern Europe, such towns 
had not developed into the important kaıabaı. However, the oew towns established by 
the Ottomans on the sites of the smaller market places aod rural settlements differed by 
their stronger development and were populated, since the very beginning, by the Muslim 
population. 

The introduction of the Ottoman authority had interrupted the further 
developmeot of the Christian towns. The number of the Muslim population in the urban 
settlements had increased, during the early decades, by re-settlement of the Turkish 
population from the eastem parts of Rumelia, where the Ottoman administration and the 
oriental towns had been established half a century prior to the Serbian lands. The 
emigrants were primary military, administrative and religious offi.cials, as well as skilled 
artisans. That process of re-settlemcnt had been temıinated during the fırst part of the 16ıh 
century, replaced by the process of tbe more massive conversioo of the local popularion 
into the Islam.15 

The Serbian population, wbo lived in tbe towns, were due, in smaller or Iarger 
measure, depending on the epocb, but also from tbe region (somerimes situation differed 
from town to town), to obey the ıharia limitations toward the dhinmıi'6 population. Those 
rules prescribed the payment of the ıharia ta.xes, but also showing of respect toward ~e 
Muslim populatioa, including: stepping out of their way on the street; offeri.ng hospitality 
to the Muslim travelers for three days; prohibition of construction of new churches aad 
monasteries, loud religious ser\7ice and hoisting of the religious insignia; prohibition of 

1~ J. Cvijic, Antropqgtograftki probltmi Balluııukogpolııosfrlla, Naselja srpsk.ih zemalja I, Scpski etnografski zbomik 
k.oj. iV, Beogrnd 1902, XL V. 
ıs A. Haodiic, O groılrkom 1ıanov11iitım ıı Bosni ıı XVI vfjtk.rı, Prilozi za orijeoı:al.nu fıllogiju 28-29, Sarajevo 1980, 
247-257; About the desauction of the Serbian mediev:ıl rowns, for more detıils see: D. Kovacevic Kojic, La 
destruction des villes seı:bes au XVe siecles, Zbomik ı:adova ,,Stadtzersıöruog und Wiederaufbau, Zecstöruog 
durch die Stadtlıeccschaft, inoere Unruheo und Kriege", baod 2, Bero, Stuttgart, \Vıen, 2000, 179-189. 
16 Dhi1111Tıi - Teroı used in the Quran describi.og the ,,protected" populatioo, so called ,,people of the Book" 
(Ar. ahi al-kitab), primarily Christia.os aod Jews. 
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dressing the Muslim way including the prohibition of wearing certain colors aliowed ooly 
for the Muslims; prohibition for Cb.ci.stians to ride and wear amıs; prohibition of sale of 
non-allowed food and drinks to the Muslim population; prohibition of coostruction of 
houses bigher than the Muslim ooes; prohibition of man:iage between non-Muslim male 
and Muslim female; non-acceptance of testimony against the Muslim in court ... 17 

Although ali those above-mentioned prohibitions and rules emphasized the 
concept of the visual domination of the Islam, the commop living in the towns led to the 
more equal way of living between the Christian (in our case Serbian) and Muslim 
population, which would not be possible if the sharia rules were stı:ictly obeyed. 

The urban settlements in the Ottoman Empire coosisted of the mahal/as, which 
were mostly separated along the confessional lines (thus, a town coosisted of the Muslim 
nıahalla(s), Christian mahal!a(s) and the Jewish one(s) · (in the towns where the Jewish 
population lived), although there were no stı:ict role prescribing it. The Ottomans 
accepted the opinion stated by the Hanefi authority Abu Yusuf tlıat the zjnınıi population 
was aliowed to live in the ali towns of the Empire, eveo in the Muslim mahal/as, to keep 
their own shops, be the members of the mixed artisan gilds and to practice commerce, on 
one condition: not to disturb the Muslim way of living. Primarily, it was forbidden to the 
Christians to open the tavems and to seli the alimentary forbidden to the Muslim 
population. 18 

The preserved court records (sijills) testify of the comınon living in the mahllas on 
one, aod the lively purchase of the estates betweeo the Muslim and non-Muslim 
population on the other side, which could lead to the conclusion that in the towns the 
houses of ones and the others could not differ very much. The additional proof to this 
stat_ement is tlıe fact that the house (konak) of prince Milos Obrenovic situated in 
Kragujevac (thirties of the 19ıh century) did not differ from the saTt1)'1 of the local Balkan 
pasha.r, even the haremluk was separated from the rest of the house.19 

The similar situation was with the clothing. The explicit and very often 
proclaimed prohibitions to the non~Muslim population to wear the similar clothes as the 
Muslim testi.Ey that such behavior was very commoo.20 It has to be kept in mind that the 
Muslims were the social elite, thus imitation of their clothing style was more expression of 
the intention to be "en vogue", rather than "citizea's disobedience". 

The same model could be seea in practice of some distinguished Serbs who kept 
private harenıs, at the end of the 18ıh and beginning of tlıe 19tlı century. Even some of the 
leaders of the First and Second Serbian Upı:isings had several wives or publicly 
acknowledged mistresses. Amoag them were Milenko Stojkovic, J ovan MiCic, pri.nce 

17 A. Fotic, lZfJ1ed11 z.okona i 'fjegove prilnem, Privatni zivot u sıpskim zemljama u osvit modemog doba, Beograd 
2005, 37. 
18 Ibid, 53. 
19 Ibid, 57. 
20lbid, 64-71; M. Kocic, Orijeııtolizocfjo moterijabıe leııltııre ııo Bolk.onıı. Oımoııski period XV-XIX vek, Beograd 
2010, 361-385. 
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Milos, and some others.21 This sbows in which measure tbe oriental way of living had 
been accepted by tbe Serbian bourgeoisie, whicb had been established as a social group 
during tbe 18th century. 

It seems, however, that tbe sttongest influence of tbe oriental and Islamic 
material culrure had been achieved in tbe nourishment cultu~re. Witb tbe Ottoman 
conquest, the nourisbment in tbe Balkans had changed, rapidly and dramatically. It had 
been eru:icbed by tbe dishes, which are still part of tbe menu of tbe majority of the Balkan 
natio~s. It was the oourisbme~t culture tbat had stepped the boundaries of tbe fortified 
lines between tbe Serbian rural and Oriental urban society and entered, altbougb slower 
and in lesser degree, the rural surroundings as well. · 

21 A. Fotic, op. af. 59. 


