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THE INFLUENCES OF IBN AL-ARABI AND lDS SCHOOL OF 
SUFI THOUGHT ON SUFS AND SUFI BRO'fHERHOODS IN 
BOSNIA AND HERZEGOVINE 

By D. Cehajic 

Im order ıto expla1n the inıfluence which lbn ai-ha.bi 's sufi. thought 
aıı:rd his mysticaıl phiıl9oophy had, a 'oomplete essay is necessaey. But we 
w.i:H try to tbrow ıligbt uıpon ~his q.lJieStion in this trepe>r.t and point ou~ 
i.nfitıuences thaıt lbn a[-Ara.bi exe~ u1lit.i:J: the end of the nisceleex.ty 
oeotury on sufi movıements ıMıd sufi brotherhoods m •the Province of 
Bosnia aod Herzego.vina. 

Ibn 81'-'Arabi's school of sufi ·thbught had been fo.mıed m the thir­
tee.ath cootuıry. As a wo.rk of synthesis, it incorporat.ed dd.ffmoot trends 
in suii move:ı:ıı.eılts, giıviıog in thıat way a MW q.uaJiıty ro ıtıas!vul, and ser­
viıng as a base for aateır deveıl.opmeoJts, new tendencies and for more 
oomprehensive a&peots of sufiism. The sprea.d of Ibn aıl-'Ara:bi's teachiog 
wa.s of exceptional sisnifıican"Ce for the intollectua!l a.nd spirirual life of 
the Eıastem ilands of ·the Islamic woıild .in tıhe thiır.teenth oeotury ood the 
reatter. Ibn arl-Araıbi's teachi·ng was explicity in,filuentiaJ. in the shite 
w0111d, oopeciaılıly in P~ia, where, besade ~ philosopb:ioaıl a&peots, goosis 
bad powerful effeots on poetry as an est~etic arı<.l emotionaıl aspects of 
sufism. I.t is enough to mention : Lama'at of Fahr d-Din 'Arabi's the 
commentaıry on the same work 'Adiat al-Lama'at by 'Abd a-Rahm:an 
Dzami, poe.ms of Aukad aıl-Diın K.irman.i, and Gulsan-i raz by Mahmud 
Sabist"ari. Beside that. it is ınecessary to meoıtion ~e foooder of awide 
spread sufi order in Peırsd.a, Sah Mi'ma.tuıllah Wali, who tıranslıated. Fussus 
alllikaDı into Persian commented on it and .not it mto PersiaıD (1). 

Abd td-Rahman Dzami (d. 1492), by his coınıneıntıaries on lbn ail 
'Amıbi's w-orks and by hıis own works VArıiıtten wıder Ibn d-'Ara.hi's in-
1Uu.ence, 'badan arnportanıt impact on Persiıaın s.pea.king sutis. In the same 
sense. lbn ad-'Arabi Uduecced Persi:ıan gnostics, as for exampl.~ Sayyed 
Haydar Am.oli, who wco.te a commentuy on Fussus ai-Hikam : lbn 
Tuırb.h wrote an mt:rpdıuction to Fussus ai-Hikam ent:idıkd Tahmid al­
Qawa'id ; and Ioo Dwmbur, who ıin his work 'Kfta.b '311-Mugıli' reflec~ 
the tea.chlng of lbn a!-Aıra.bi. The same mtkıeoce haıs been peroei,ved in 
warks of the phiılo&pbs (hu.Jcama.) of Persi.a., as m the works of Mulla 
Sadra Sim2ıi am his disciples (2). 

The follo'M:ıl' ıand the best commeıota;tor and inteırpreter of Ibn al­
'Aımbi's teach.mg aod bıis works is Sadruddio Konjavi (d. 1273). through 
whom sufi thoıuıght aınd the dootriıne'. of theomoniSm (Wahda.ıt aa~wugud) 

(1) Muhamma.cı Isnıa•ıı Muba!Jig, Dzami wa lbn Arabl, Kabul, 1:W3/ 1864. 
r2) Ssyyed H066ein Nasr, Three MwUm Sages, Cambridge, «Rarward .University Press ~. 

1964: ll. Coibin, « &yyed Ba:ydar AmoU (VlirjXlV si~cle) technologien shl'ite du 
sourısme ıo. Melanges Hen.rl Maş.se, Tebi'aJl 1963, 72-Lol; li, Corbln-0, Yahya, la 
phllosophle Shl'lte, Tehra.ı:ı - Paria, 1009; H. Corbln, le livre des p~c!tratlon.a mab­
phisiqu!'ı. du Sactr al-Din Sb1raz1, Tebran - Paris, 1964; R. Corbln. creative ımıı· 
gination in the 1utlsm ot· Ibıı 'Arabl, tr, bY R. l\4anbeim, London 1969. 
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reached the Eastern Lands of Islam in both Turkish and Persian (3). 
To demonstrate the extent of lbn al·'Arabi's influence in Persia, it is 
enough to mention the fact that from 150 commentaries written on Fusus 
al-bikam, 120 of them ha.,.·e been written by Persians and other subject<> 
of this regıon (4). What Sadruddin Konjavi iaitiated, his disciples conti­
nued, as for example : Sayh Muayyed al-Din Gandi (d. 700/or 735-H), 
who wrote a commentary on Fusw., for which be made use ..>f other 
commentaries and in the same time he has gıven a certain analy!Iİ!i (:S). 
Another of his disciples, Fahr al-Din 'Araki (d. 688/1289), in his work 
'Lama'at, explained lbn al-Arabi's doctrines but by means of erotic lan· 
guage, or esthetico-emotional means (6). Sti.ll worthy of credit, they are : 
Abd al-Razzaq Kasani, whose commentary on Fwıus ıil-Hikam has been 
printed in Cairo 1309 and 1321 A.H. and Da'Ud Kaysari who propagated 
Ibn al-Arabi'~ teaching ın his own commentary on Fusus. He begins his 
commentary with an introduction which contııins complete cycles of sufi 
metaphysies (7). 

All these trends and developments in tasawwuf and in sufi move­
ment genera1ly follıt1d their expressions aU through Bosnia and Herzego­
vina, as well as in other Yugoslav lands whh;h were part of the Ottoman 
Empire. Sufi brotherhoods, especially those of orthodox character such a.~ 
as Mawlawi, Naksbandi, Rifa'i, Halwati, Kadiri, and the Un-orthodox 
ones such as Hamzawi, Bektasi, Bayrami-M~lami and spread in Bosnia 
and Herzegovina and in other Yugoslav lands. These created one popular 
form of Islamic religion. Sufi doctdnes had been spreading through sufi 
brotherhoods and their centres (tekkes, hanckahs) atıd were propagating 
Ibn al-' Arabi's teaching. In this respect, they are significant, as for exam­
ple, the Halwati, Bayrami-Melanıi and Naks baiıdi- order whose great 
representaıives used to explain and comment on lbn al-'Arabi's Fu.sus 
a1-Hikam, wbich became a textbook in medresas ·ond sufi institutions 
(han.ckahs. tekkes). 

There fore, activity of the great Halwati seyh, Bali Eniendi (d. 960/ 
1552), was of great importance for Yugoslav lands. He wrote a coaunen~ 
tary on Fusus ai-Hikam, printed in lnsta.nbul, arid in that way, he ins· 
pired too his disciples, whooe number was not so smail when we know 
that he produced many halifas. With his Comınentary on Fusus al-Hikam, 
Sayh Bali Efendi confirmed the fact that this broıherhood in his ideal 
orientation and in eductaional and training metbods had been relying 
greatly upon Ibn al-'Arabi's theory of creation and his doctrine of theo­
monism (Wahdat aJ-wugud), or put another way on the ruystical philo­
sophy of Ibn al-'Arabi's (8). 

(3) Dr. Kasim aanı, Batı. dıı.r ıusar ve etur ore alıoral-e Balla·'Iarth .. tasanut clar 
Jllam, 1·ehraıı, 1340, pp. Mil. 

(~) OtbiD8,'3 Yahya, la ClutifleaıloD de l'OI!UYrc d'lbıa 'Ara~l, t , Dam&scue, lgM, pp 247 
(4l Dr. Kuım Ganl, op. dt •. p . 6411. 
(ll) lbfd., 1> · 550; Prof. ·Dr. Jl'uad ICopnılu . Turk ltdcbi:Jattnda llll mutatanlflal', llltncl 

baaim, Ankara, ıoee, p . 171. . 
·,7J sanecı 1aiaJ aı-Dtn Aabti:J&n)ı 5arh-e mnlı.a4dlma·l ·Ka:Jaarl bar 1'\&aua al- BilıAA, 

preCace b7 B. Corb!D · accı S. 1:1. Kasr, Muhad, l!IM. 
(8) See ; Dr. l>zemaı Cehali6. De"llld reduYl u Juaoeıannsldo ıemiJatDI (ll~n··­

ordeu In \'ucoelav laııda), Sart.Jno, 19-ıg (Dilsertatıon ı::ıot yet Ubi1Shenı u·ı • 
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Among sayh Bali Enfendi's disciples are sayb Muslih al-Din from 
Uzice (Serbia), (d. 1052;1642), whrı was active ~· a sayh and mursıd, 
preacher and interpreter of propheL:" traditivn (hadis) and Kur'an mter­
pretation (tafsir) in the Tekke of Uzice (9), sayh Ihrahim Enfendi (d. 
1075/1655) from Sarajevo (Bosnia), .who acted as a mufti and sayh of 
the hanekah thaıt he had founded in Sarajevo (10) ; and sayh Muslikud­
dine's soı:ıs : Hasan Enfendi and Isa Efendi, who served as lıeads of 
Halwati tekke of Uzice. 

Certamıy, in this regard, sayh Muslih aı-L>;n's disciple, Alauddin'Ali 
Dede ibn Mustafa al-Bosnevi (d. 1007/1598), buned in Siget, was well 
known and sign.ificant. In the hanekah below Siget, Ali Dede had been 
teaebiıng thoologica:l and mystical sciences. In bıs wort.: Hawatiru al Hi­
kanı (seaJs of wisdom), Ali Dede ·on almost every page referred tn lbn 
aıl-Arabi. His theocy of the Universe, the theory of creation and the six 
phases in creation of the world, were part of the influence of lbn al­
Arabi, as 'Ali· Dede himself expla.ined in the prologue of his work (ll). 
His book was printed in 1314/1896 in Cairo. 

More importance for tra.i.ning in sufi tradition, sufi education, theo­
retioal activiıty and practia: was Gazi Husrevbeg'c; hanekah in Sarajevo. 
I t was a major institu:tion of this kind in Bosnia nad Herzegovina. lt is 
known that disciples of this kanckah, beside the other subjects of ın.-;truc­
tion, studied lbn aıl-'Arabi's Fusus al-Hikam (12). This hanekab was 
founded in 1531 and operated until the end of nıneteenth century and a 
little later (13). 

Meanwbile, the moot famous representative. of the Bayrami-Melami 
order, a good specia.Hst and OOIIl.IIWOtator of Ibn al-'Arabi's works, and 
devoted folılower of his sufi school was saytı Abdullah « Abdi » bin 
Muhammad a:l-Bosnevi (d. 1054/1644), who greatly contributed to the 
spread of Ibn-'Arabi's teaching and his. doctrines. He was educated first 
in his homelaaıd, then studied in hısta.nbuıl. When he finished his studies, 
he lived ·for some time in Brusa (Turkey), where .t>e studied tasawwuf 
with Sayh Hasan Kabadıiız ot Bııusa. from whom he got his dıplome 
(idzazab). . 

In the year 1046/1636 he travelled through EgyP.t, and arrived at 
Mekka to perform pilgrimage (hadzdz). After that, he Iived for some 
time in Damascus, settled down Close to lbn . 'Arabi's mausoleum and 

;9) ilalll Entendi, Ma.gmu'~l vefeyat-1 meSSillih, m1. '2397, pp. 23-b. Thi~ manusc~pt 
. is preseıved In Suleymunlyye Llbraı-y In Istanbul. 

(lO) Dr, Dz.:ınal CebaJI~. op. dt., pp. 20'-205; Mehmed Mujezinovltt!, Eplgrattka SaraJna 
lbld (TI.e EplgravhY of BaraJevo}, ı, 1974, pp. 19-20. . · 

ıll) Murşall Mehmcd Tı>h.lr, Oamanll MueWflert (1299-1915), ı. tstanbul, pp. 4748; 
ata'i. ı:!adailı. al·halı:aik ti talı:mllat•ıs-Sekaik, Istanbul, 1268, pp, 466; M. Enveri 
Kadi~, Kronika (Chronıde), pp. 94. This Chronlcle ls preserved In Gazi lLsrev 
Bey's L'brary in Sara.Jevo, Yugoslavla; Hazim Sabanovle, Knjlzevnost Muslam&na 
Bosoe ı Hereege vine na oriJetlanim Jez1cima (The Llterary mate>ry of Muslims or 
Bosnla and Her?.evina in Oriental Language·s), Se.rajevo, 1973, ·pp. 96-101. 

(12) In a manU~c;rlpt ot Fusus ·aı-Btkam; a diiiClple of the Banekalt marlted the daı.-
. or Lect·ıre, the page and ·u.e lesson. · ·. 

(13) Hazlm Sabanovı~. ·« Teritort!r.lno sirenle j·gradjevni raznoj Barajeva u XVI, etoljecuı 
(The Terrtıortal expanaıon and arcnltectural developments ot SaraJevo ın th~ 
siı:teentlı century), in, Radovi, t. XXVI, Odlelenje istorijsko-fllolosklh nauka, t. O. 
Sarajevo, 1965, Pı>· 32; AI1Ja Nametak, ısıamsl<t kutturnt spomenlci·Turska perlodn 
n Bosui 1 BerceKOVinJ (The Cultural monull.ıeı:ıts of Islam .• The Turkish . era ın 
Bosn.la and Herzegovlna•, Sara..ıevo. 1939, pp. 18-lSI; M.l!:. Kadlt!·, Kronılta (chr.)n-
lcle),. V. pp. 29, 109, 110; VL 305; VII, 79; Xll, 1 28. · . 
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devoted hi.mself to study his works. Then, he went .to Konja to v.isit the 
graves of great sufis MawJana Dzalaıluddin Rumi and Sad.ruddia Kon­
javi There he spent the :last years of his life, and died in 1054/1644 
according to his waJ:l, he was bu·rned beside the tomb of Sadruddin Kon· 
javi. On his tomb-stone the foJ.lowing epi'taph was engraved : « This is 
the gra:ve of ·the poor traveılıler on earth, Abdullah Bosnavi, Ruma, Bay­
r'll:Dli » (14). 

Sayh Abdullah has wr.itten a great deal Bursaıli Mohmed Tahir in 
his work Osmanli Müellifled (15) memioned 60 t.itles. Bagdaıtıli Isma'il 
P-asa, in his work « Hidayat al-'arifin asma' al-müellifin wa asoar al­
musannifin » (16), quotes 46 .titılıes of $aY Abdullah's works. These indi­
cate ·the creative opus of this greaıt suf.i-Ofl()plaıtonist. His work is signi­
ficaot both in size and m diversity. It Callcoe5 fxom a shoııt treatise of 
a feıw pages· w two volume works ıthe Gommenta:ry on Fusus aıl-hikam 
of 1150 ıpııinted pages. Fıpm the fonnall si:de, his works are sufi commen­
taıries on paııti:cuaar Ku•r'a4l!ie vers~. or tıreat:is~ aınd orM.icall ıreviews oiı 
sufi authors and thei~ works, as weill as palemics which Abdwllah has 
written against opponents of I•bn all·' Arabi's and enemies of su&u idea:ls 
of his mysticall school. 

Sayh Abdtııllah 's works, from the point of ıtheme, aiJ) Jıetorogeneous. 
for as a t:heoretkai represen1ıaıtive of Ihn al-'Arabi's sufi ıtho.ught, say h 
AbdlllMalı wrote almost about a:lıl sufri themes of his time, dıough it can 
be said thıaıt ıtıhe grea.ter part of his works had .polıemicaıl and stiıtl more 
apologetioaıl cha.raoter. 

m his works, sayh Abdıulllaıh disoussed God as a:n Aboolwte Bei·ng, 
his nature, aıbout man and his plaoe in the world, a;bout ırelaıtions of the 
human souıl and Go.d, aıbo.uıt .the primardıiaıl State of the sout as an «idea» 
iın God's knoWıledge 1l!lld its ascensron and i ts returo to. thaJt oondwoo of 
pristence, o.r, better said be:fore ph::momenal existence), abouıt tarikah 
and the life of sufis as iniıtıia:ted, abouit he prophet and his mission and 
walayah, and about Ibn: ai-'Acabi's as the llast cleoted waıli, or asa «Seah> 
of Muhammad' swaılayah » (17). He ex.ptained 'th~ questi.ons in the in­
iıro.duc.tion to his CQmoıentary I)D Fusus 'al·llikam, Wrnch for;ms a oom­
plete cycle of metaıphysics, as well as in other works. 

In fact. the best of :the WOO'ks of lbn aJ-Ambi •is AbcWWlah's com­
mentary OD Fususai-Hikam, entitled Tagalliyat' arais' in DUSUS fi minas­
sati hikam' il-fusus » He wrote his Commentary fiırst in Turkish, and 
then a-anslated ıit in Arabic, wbich provided him with fa:me both in the 
Turlcish speakiıng w~d andıthe Arabic speaking world (18). In the end 
of his second v~lume there is a kasim of ı 07 hailfverses in pmise of Fu-

ta) BagdatiJ JsmaJl Pasa, Hlday».t al·'arltlne ıuım~•aımueWtlne wa ası•ar at-ınusanntttn, 
I. ıstanbul, 1851, pp. 476/I; M. Tabir, OM, ı, 60; Abdulba.kl Oorpinarll. Melamillk 
ve Melaın1ler, Istanbul, 1931. 78; ~mu'a.-i veteyat-l tarika-l Bayramıyye, pp. 18-b. 
This munuscnpt iB p~erved ın. SUieymanlyye L!brary ın ıstanbul; SmaU BaU6, 
Kulture BosnJaka (The CUlture ot the Bo9nlaea), Wien, 1973, pp. 60-66. 

(15) M. Tahir, OM, I . 58. 
(16) BagdatU Isınail Pasa, op. cıt., 376/I. 
(17) See : Introduction to tlıeı Coınınentary on !'usus ııJ-Hlkam by Sayh Abdullah ın 

Turldah. 
118) The Coınınentary of &ıyh Abdullah written In TUrkish was printed In Bulart 

(EgzpU. 1242/1836 an4 1ıı l8tanbul uı UII0/ 1873 ııı two 'roluın.es on 1150 pageıı). 
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sus al-Hikaıiı and 1ts auıth.or - lbn a.l-'Arobi. The Comnıentary of saylı 
Abd:uıllah on Fu.~us al-Hikam is considered as one of the best commen­
tades on Fusus, for which Had:z.i Hallfa says «it is mıixed with te:U and 
is very good it may be ıthe best of aM commentaries » (19). In addition 
to the Commentary, sayh Abdullah wrote, as we said before, a very 
outstanding introduction to .it in which he explained his methaphysica.l 
theory, respeıcting aıll fuodamenıtaıl questions of sufi theory and prac­
tice (20). 

Beside the Commen·tıary on Fnsos ai-Hikanı, sa); Abduddah comm.en­
ted on other work:s of Ibn aıl-'ATabi, as foır example : Sarhn hntbat al 
Futuhat al-Makkiyyab, aınd aılso Sarhn'l-iskal al-wagi' fi mukaddimat 
Sarh Muayyed al-Gandi liJ Fusus (21). 

Fina:My iıt is interestıing to mention that lbn aıl-' Arabi by his work.s 
Futuhat ai-Makkiyyah and Fusus ai-Hikanı, as well as other treatises, 
exercised a great food-amentaıl questions of meta;physics, stressed in Ibn 
aıl-'Araibi's works, had been b.ding up to the end of eighteenth century. 
that the « Sayh Akbar », as he used to be cadled by sufis, mspiıred many . 
great sufis who ocxt onı1y fullowed his teacher lbn al-Araıbi but gave to 
tasawwuf and ·ıı:o metaphysioa;l dootritr..s (wahdıat al-wugud) g:reater me· 
aning. 

However, we must say llıa.t the driving factor in t.lıeir creation wa.s 
lbn a1-'Araıbi and his works. So, Ibn aıt-Arabi had not oınd:y his opponenıts 
(Ibn Toaymiyya, aıl-Taftazani, Ihrahim bin 'Uınar aıl-Bika'i) who t:reaıred 
him as a lıeretıic and mUilaid, but he had aJso hls admirers (Abda a:l­
Razzak Kasaru, aıl-Flil'llzabadi and aıt-Suıyuti, and paırticwaırıly sayh Ab­
du»ah aıl-Bosnawi) who a<Xeptfd his teaching, explained his doctrines 
and gave richer meacing and ootoıir to them. 

Thaıt Tfiterest and ouriosity for lbn al-'Arabi ~®ve to day in the 
Is.lamic world. There is aJ.so generad int:erest among mooy m;ea.rchers so 
his works Sh()uld be studied and respeotiıvely fu:lfill a need of the human 
mind. -

(19) K. Celc'Qi, :s:eet eı-zunun, U, pp. 12~-
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(20) See : muah more aboUt Sayh Abdullıı. : Maanı.u'a-1 tarika-i Bayramiyye, ıu ın 
. Suleym&n!no Llbra.rJ In retanbul, pp. 18-b: Bagvet-beS Basagt6, Bosunlaet l 

ReiT<:egovci u lslamslı:oj lı:nJizevnosti (Bosni~s and Herzegovlnlans ın Islamlc 
Lit.erature), Sarajevo, 1912, pp. 74; s. Basash~. Znamenitı Hrvatı, Bosnajel ı 
Hercegovci u ıurıılı:oj carevin1 (Famous Croats, Bosnlıı.ııa ~d Herzegovinlans in 
the Ottom~ Emplre) Zagreb, 1931, pp. 1; Mehmed Handzlı!, Knlizevnı rad 
boSanakcxıercegovacltlh 'ulisullmana (Tbc Llbrary worlts ot Musltms of Bosnia anu 
Heragovina), SaraJMo, 1954, pp. 29. 

(21) :Manusoript No-1283/1 In SUleymanlyye Librar7 in Istanbul. 
. (~2} See : Ma. No-20'17/~ anıt No-2129/30 tn Ayasotya Llbrıı.ry rn ısranbuL 


