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BOSNA'DA BAYRAMI IZLER: HAMZA Bﬁlj VE
HAMZAVILIGE DAIR BAZI NOTLAR

Prof. Dr. Kazim Hacimeylic

Bosna Hersek, Saraybosna Bosna Giizel Sanatlar Akademisi, Islam Sanatlan

Tarih boyunca, mensuplart Osman-
I merkezi yonetiminin diger tarikat
mensuplarinin ve ulemanin kina-
masina ugrayan Bayrami*’ Melami-
liginin®® kurulusu, Haci Bayram-i
Veli'nin 6nde gelen miridlerinden
ask ve cezbesi galip Bicak¢i Omer
Dede (Emir Sikkini) ile ilmine ziihd
ve takvasina giivenen Aksemseddin
arasinda gectigi rivayet edilen ve
Emir Sikkini'nin tarikat tac ve hirkasi-
ni terkedip meldmet nesvesini izhar
etmesiyle sonuclanan olaya dayandi-

257 Bayrimilik; Tarikat- 1 Naksbendiye ile Tari-
kat- 1 Halvetiye'nin birlesmesinden meydana
gelmis bir tarfktir.

Tarikatlar 6ncesi dénemde ortaya g¢ikan ve
daha ¢ok Meldmiye olarak taminan tarihi
Melimetilik akimiyla 15. yiizyilda Anado-
lu’da orta gikip Osmanl tarihi boyunca dini
siyasi ve kiltirel agilardan Tiirk toplumu
iizerinde etkili olarak Bayrimi Meldmiligi
(Melamiyye-i Bayrdmiyye) arasinda mensup-
larimin kinanmaya konu olan tavirlan (meld-
met) disinda fikei bir iliski bulunmamaktadir.
Bayrdmi Meldmileri'ne alt eserlerde Melami-
ye akimina ve temsilcilerine hi¢ temas edil-
memesi de bu goriigii kanitlamaktadir.
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rilmaktadir. 16. ytizy1l muelliflerinden
Stleyman Kefevi (6. 990/1582) bir
Hanefi tabakat kitabi olan Ketdib'in-
de olayin gegtigi Goyniik'te halktan
dinledigini soyleyerek naklettigine
gore Emir Sikkini'nin Hacl Bayram'in
vefatinin ardindan postuna oturan
Aksemseddin'in  zikir meclislerine
katilmayip mescidin bir kdsesinde
oturmay! tercih etmesi Aksemsed-
din'i rahatsiz etmis, zikre katilmadig
takdirde tac ve hirkasini alacagini
soyleyince onlari cuma namazindan
sonra teslim edecegini bildirmis,
namazdan sonra cami meydaninda
yaktirdigi blyiik bir atesin icine gir-
mis, tac ve hirka yanmis, ancak viic(-
duna bir sey olmamustir. Kefevi ayrica
Haci Bayram'in vefat edecedi sirada
muridlerinden su istemesine ve ce-
sitli kimselerin verdigi suyu reddedip
Emir Sikkini'nin verdigi suyu ictigine
dair bir rivayeti daha nakleder.

Sari Abdullah Efendi ve Lalizdde Ab-
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diilbaki Efendi gibi 17. ve 18. yiizyil
Melami miielliflerinin muhtemelen
Ketaib'den alarak farkh sekillerde nak-
lettikleri Emir Sikkini'nin atese girme
olayr Melami kutuplarindan Pir Ali
Aksarayimin midridlerinden oldugu-
nu soyleyen Abdurrahman Askeri'nin
957 (1557) yiinda ve muhtemelen
Kefevi'nin Ketaib'inden énce tamam-
ladigi Mir‘atii’l-sk'inda da yer almakta,
ancak burada Aksemseddin‘inadi geg-
memektedir. Bayramiye tarikatinda
tac ve hirka giymeyen ilk kisinin Bicak-
¢! Emir Dede oldugunu séyleyen Ab-
durrahman Askeri'ye gore olay, Haci
Bayram-i Veli'nin ahirete intikal ettigi
gece meydana g\elmigtir. Bazi dervis-
ler Emir'in gonlini incitmisler, bunun
lizerine o; “dervislik tac ve hirka ise biz
ondan gectik” diyerek ascilarin yanina
gidip yanmakta olan atese “bismillah
ya sirr-1 Haci Bayram” diyerek girmis
oturmus, tac ve hirka yanip kiil olmus,
ona ve lzerinde bulunan Haci Bay-
ram’in kendisine verdigi “ak fuka"ya bir
sey olmamistir. Askeri, Emir'in “sirri fas,
feyzi nihan” ettigi bu olaydan sonra
onun ve mensuplarinin tarikat taci giy-
mediklerini sdyler (Mir‘atiif-isk, s. 201).

Ait oldugu dénemden yiizyili askin
bir siire sonra yaziya gecirilmis olan
bu rivayetlerin Aksemseddin hakkin-
da en dogru bilgileri iceren Enisi'nin
menakibnamesinde bulunmadig ve

diger kaynaklarca teyid edilmedigi
ileri suriilmiis (Ali ihsan Yurd, s. 184),
ancak bu menakibnamenin de (yazilisi
977/1569dan sonra) ayni dénemde ve
muhtemelen Ketdib'den sonra kaleme
alindigr unutulmustur.

insan-1 kamil olmasi itibariyle her tiir-
I tasavvufi nesve sahibini irsat etme
yetkisini haiz bulunan Haci Bayram-i
Veli'nin mensuplarinin bir kismi ve-
fatindan sonra onun ilaht ask, cezbe,
vahdet-i viicGd negvesi ve melamet
yanini temsil eden Emir Sikkini'ye,
zilhd ve takvaya temadyili olanlar
Aksemseddin'e tabi olmus, boylece
Bayramilik iki ayn cizgide gelismistir.
Bu baglamda yukandaki rivayetlerin
gercek olup olmamasi da o kadar
6nemli degildir.

Aksemseddin'in ziihd ve takvaya
yonelik ithmh sahsiyeti onun siyasi
iktidarla uyum iginde olmasini kolay-
lastirmis, Bayramilerin devletle iligki-
lerinde en 6nemli sorunu olusturan
Safeviye silsilesine mensup olmalari,
Aksemseddin mensuplarninin silsile-
lerinden Safeviye'nin c¢ikarilmasiyla
asilmis, boylece Bayramiye'nin Ak-
semseddin’e nispet edilen Semsiye
kolu devletin resmi-stinni ideolojisiyle
ittifak ederek devlet himayesine girdi-
ginden (inalcik, s. 200) devletle iliski-
lerinde bir sorun yasanmamis, hatta
devlet tarafindan desteklenmis, Haci



Bayram-1 Veli adina tesis edilen zengin
vakiflar onlarin tasarrufuna verilmistir.

Osmanh tarihi boyunca devletle ilis-
kileri sorunlu olan, stirekli takibata
ugrayan “zindikhk ve miilhitlik” sucla-
masiyla mensuplar idam edilen tek
tarikat Emir Sikkini ile baslayan Bay-
rami Meldmiligi olmustur. Tarikatin
tarihi, bir anlamda devletle iliskileri-
nin tarihidir. Bu olumsuz iliski, tarika-
tin piri Haci Bayram-1 Veli doneminde
baslamistir. Anadolu'da siyasi otorite
boslugunun yasandigi Fetret done-
minde Anadolu’ya melamet nesvesi-
ni tastyan mursidi Somuncu Baba'nin
emriyle Ankara'ya gelip meléamet an-
layisi geregi tekke ve zaviye kurma-
dan; ciftcilik yaparak irsat faaliyetine
baslayan Haci Bayram-i Velinin gev-
resinde iktidar ¢ekismelerinin olum-
suz yonde etkiledigi, sikintilar icinde
bulunan redya kesiminden genis bir
miirid halkasi olusmaya baslamisti. Bu
durum Seyh Bedreddin Simavi olayi-
nin ardindan iktidara gelen Il. Murad'
sultana yonelik olaylarin meydana
gelecedi endisesine sevketmis, halki
dalalete sevkettigi ve saltanat dava-
sina kalkisma ihtimali bulundugu ileri
striilerek kendisine sikayet edilmesi
lizerine Haci Bayram'l payitaht olan
Edirne'ye cadinp bizzat goriisene
kadar bu endiseden kurtulamamis-
t. Haci Bayram'in, Seyh Bedreddin

Y,

Simavi ile Konya'da bulunarak onunla
birlikte halvete giren Somuncu Ba-
ba'nin (Halil b. Ismail, s. 87) halifesi ol-
masinin Il. Murad'in Hac Bayram'dan
endise etmesinin sebeplerinden biri
oldugu sdylenebilir.

Haci Bayram-1 Veli hakkinda ileri si-
rilen “halki dalélete sevk” ve “devle-
te isyan etme” goriisii, 15. ve 16.-17.
ylizyillar boyunca Osmanli merkezi
otoritesinin Bayrami Melamileri'ne
karsit uyguladigi baskinin temel da-
yanagi olmustur. Bu agidan bakildi-
ginda Haci Bayram'in yolunu Aksem-
seddin mensuplarinin degil, Bayrami
Melamileri’'nin strdiirdgl soylene-
bilir. Ote yandan 16. yiizyilda Safevi-
ler'in Anadolu’ya yénelik faaliyetleri-
ne karsi miicadele eden devletin ilgi-
sini tarikat silsilesi Safeviye'ye daya-
nan Bayramiye tarikati mensuplarina
yoneltmesi bu uygulamanin bir diger
sebebidir. 16. ylzyilda koylerdeki ki-
zilbaslar gibi Melamiler'in de Safevi-
ler'e egilim gostermeye basladiklari,
devletin bu nedenle acimasizca on-
larin pesine diistiigu (/nalcik, s. 200)
kaydedilmis ise de “Melamiler'in Sa-
fevilere egilim gostermeye basladik-
larina” dair bir delil ortaya konulama-
mistir. Ancak silsilesi Safeviye'ye da-
yandigi icin Bayrami Melamileri'nden
kusku duyuldugu dogrudur. Nitekim
Aksemseddin mensuplarinin silsilele-
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rinden Safeviye'yi cikararak devletin
himayesine girmeleri de bu gériisii
dogrulamaktadir. Osmanli merkezi
otoritesinin Bayrami Melamileri'ne
karsi yuriitttig idamlara kadar varan
siki takibat, potansiyel bir i¢ tehlikeye
karsi devleti koruma veya karsilastigi
daha o6nemli bir sorunu, dikkatleri
bu potansiyel i¢ tehlikeye yonelterek
asma politikasi (Mustafa Akdag, Il, 66)
olarak degerlendirebilir.

Bayrami Melamiligi, 880 (1496) yilin-
da dogum yeri olan Goyniik'te vefat
eden Emir Sikkini'den sonra Biinyamin
Ayasi tarafindan stirdraldi. 17. yizyil
Melami miielliflerinden Sar Abdullah
Efendi onun “bazi suglamalar” yiiziin-
den Kiitahya kalesine hapsedildigini
kaydeder. Fatih'in baslattigi ve reaya
arasinda sikintilara sebebiyet veren
toprak reformunun, Il. Bayezid ile Cem
Sultan arasindaki ic savasin ve 16.
ylzyilin baslarinda Iran kaynakl Sah
Kulu (7571) ve Nur Ali Halife (1512) is-
yanlarinin Anadolu halki tizerinde etki
yarattigi ve halkin devlete giiveninin
sarsildigi bir ortamda Haci Bayram
gibi ilgi odagi olmasi muhtemel olan
Blinyamin Ayasi'nin yine onun gibi
suclamalarla hapsedildigi séylenebi-
lir. Ancak bu konuda Osmanli resmi
kaynaklarinda bilgi bulunmamakta-
dir. Ote yandan Bayramiligin tam an-
lamiyla coskun bir melamet nesvesine

déntsmesinin ve taskin bir vahdet-i
viicid teldkkisine paralel bir kutup
anlayisi etrafinda odaklasarak siyasi
iktidari elestiren ve ona soguk ba-
kan bir yapi kazanmasinin Biinyamin
Ayasi'nin kuvvetli niifuz ve etkisiyle
meydana geldigi ileri surimusttr
(Ocak, “Biinyamin Ayasi’, s. 17). Kefevi,
onun Yavuz Selim'in saltanatinin ilk
yillarinda vefat ettigini soyleyerek 918
(1512) tarihini vermis, Mistakimzade
bu tarihi 916 (7570), Atai ve ona da-
yanan Uzuncarsili 926 (1520) olarak
kaydetmistir.

Bayrami Melamileri'nin irsad maka-
mi (kutup) bulunan Haci Bayram-i
Veli'den Hamza Bali'ye kadar gelen
silsilesi:

1. Hamza Béli Hz. (Sehadeti: 969 Hicri-
561 Miladi)

2. Hisameddin-i Ankaravi Hz. (Vefati:
964 Hicri-1557 Miladh)

3. Seyh Ahmed-i Sarban Hz. (Vefat::
952 Hicri-1546 Miladi)

4. Ismail-i Ma'stki Hz. (Sehddeti: 935
Hicri-1529 Miladi)

5. Pir Ali-yi Aksarayi Hz. (Vefati: 934
Hicri-1528 Miladi)

6. Blinyamin-i Ayasi Hz. (Vefati: 929
Hicri-1523 Miladi)

7. Emir Sikkini Hz. (Vefat: 880 Hic-
ri-1476 Miladi)




8. Haci Bayram-1 Veli Hz. (Vefati: 833
Hicri-1430 Miladi) ve onun seyhi

9. Eb( Hamid Hamidlddin-i Aksarayi
Hz. (Vefati: 810 Hicri-1408 Miladi)

Bundan sonrakisilsile Aldaaddin-i Erde-
bili vasitasiyle Hazreti Ali'ye ve oradan
da Hazreti Muhammed'e erismektedir
ki bu kola “Silsiletuz-Zeheb” (Altin Zin-
cir) denilmektedir.

Hiisameddin Ankaraviden sonra kut-
biyet makamina sirasiyla tic mdridi,
Hamgza Bali (6. 980/1572-73) Hasan Ka-
badiiz (6. 1010/ ) ve idris-i Muhtefi (6.
1024/1634) gecmistir.

Aslen Bosnali olan Hamza Bali, Bay-
rami Melamiligi'nin en 6nemli isimle-
rinden biridir. Istanbul'da baz vezir-
lerin hizmetinde bulundugu icin Bali
Aga diye taninan Hamza Bali, mirsidi
Hiisdmeddin Ankaravi'nin vefatinin
ardindan bir siire istanbul'da faaliyet
gosterdikten sonra takibata ugraya-
cagini anlayinca Bosna'ya gidip faa-
liyetini orada sirdirmistir. Bosna
mesayihinin onun Ummi oldugu ve
irsada yetkili olmadigini séylemeleri
ve bir kisim zahir ulemasinin da bazi
hallerini istidrac olarak yorumlayip
kadiya basvurmalar, kadinin da du-
rumu Istanbula bildirmesi (zerine
Bosna'ya gonderilen bir mibasir ta-
rafindan istanbul’a getirilerek sorgu-

lanmis, Ebussuud Efendi'nin “Ismail’in
katli zendeka ve ilhada bina olunmus
idi, Seyh Hamza da ol tarikte ise katli
megradur” seklindeki fetvasiyla Si-
leymaniye'de Deveoglu Cesmesi‘nin
dninde boynu vurularak idam edil-
mistir. Miniri Belgradi onun sorguya
cekildikten sonra gizlice dldurtldiga-
nii soyler (Silsetii'l-mukarrebin, 139°).
Hamza Bali'nin yargilandigini, Ebuus-
suud Efendi'nin her zamanki ihtiyath
tavrini sergileyerek ulema ve mesayihi
mahkemeye davet ederek onlarin go6-
rislerini aldigini, zendeka ve ilhadina
kani olduktan sonra fetvasini kaleme
aldig ileri strilmistar (Ocak, s. 297).
Ancak mahkemenin sicil kayitlarinin
bulunamadigini soyleyen arastirma-
cnin Ebuussuud Efendi’nin bu ihti-
yatli tavrina dair bilgiyi nereden aldig
anlasilamamaktadir. Hamza Bali'nin
bazi miridleriyle gorustigiini soyle-
yen olayin yakin dénem tanigi Miniri
Belgradi, Hamza Bali'nin miiridleri
arasinda saray mensuplarindan yeni-
cerilerden ve devlet ricalinden énemli
kisiler oldugunu, Bosna'da ¢ok sayida
muridi bulundugunu, onun yolunu
takip eden bircok kimseyle karsilas-
tigini, bunlarin ask ve muhabbetten
baska ilkeleri olmadigini, kendisinden
“Sultan” diye bahsettiklerini bildirir,
ayrica “sehadet edenlerden ve mec-
listen hazir bulunandan isittim” diye-
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rek Hamza Béli'nin zindiklik ve ilhadi
gerektirecek bir seyle sucglanmadigi-
ni, “istesem Istanbul'dan taunu defe-
derim” dedigi ve bu stzde israr etti-
gi icin katledildigini, bunun da katli
gerektiren bir su¢ olmadigim séyler.
Bununla birlikte Bosna ve civarinda
yogdun olarak bulunan mensuplarinin
siki sekilde takip edilmesi icin bolge-
ye gonderilen fermanlarda ondan ve
mensuplarindan “miilhid” diye bahse-
dilmektedir (M. Tayyib Okic, 279-286).

Hamza Bali donemine kadar kendile-
rini Bayrami®? olarak taniyan tarikat

259  Bayrdmi Meldmiligi genellikle Bayrimi-
ye’den dogan bir kol olarak kabul edilmekle
birlikte tarikat mensuplan kendilerini bu tari-
katin bir kolu degil, tabii bir devami olarak
gormiigler ve Bayrimi nisbesinin diinda
kendilerini herhangi bir sifatla nitelendirme-
miglerdir. 16. yiizyilda Abdurrahman cl-As-
keri’nin miirgidi Pir Ali Aksardyl i¢in “Bay-
rami tarik idi” (Mir ‘Gtii’-igk, s. 200) ifadesini
kullandig, 17. yiizyilda Oplanlar Seyhi [bra-
him Efendi’nin tarikat mensuplarindan sik sik
“taife” (Gaybi, Sohbetndme, 8°) diye bahset-
tigi ve sadece bir yerde Bayrdmi kelimesini
kullandi1 gériilmektedir. Idris-i Muhtefi’nin
derviglerinden Hakiki Bey de Jryadndme’sin-
de tarikat: tammlayan bir isim kullanmamig-
tir.

Meldmet kavrammm Muhyiddin {bnii’I-Arabi’nin
tanimladign sekilde tasavvuf makamlanmn
en iist derecesi, meldmiyi de bu makama ula-
san kisi olarak anlayan tarikat mensuplan,
melami sifatim kullanmanin bir iddid ifade
ettifi, bu makama ulagmanin ¢ok zor oldu-
gu ve ulasilmuig olsa bile bunu sylemenin
miimkiin olmadig inanciyla bu sifati kendi-
leri igin kesinlikle kullanmamuiglardir. Sarban
Ahmed, Lamekéni Ibrahim Efendi ve Gaybi
gibi tarikate mensup sairlerin eserlerinde bu
ismi benimseyip kullandiklarina dair bir bilgi
bulunmamaktadir.

Tarikatin adim ilk olarak 18. yiizyilda Lalizide

mensuplart bu tarihten itibaren Ham-
zavi adini benimsemisler ve bu adla
anilmaya baslamislardir.

Hamza Baliden sonra Hamzevi
Melamiligin giiniimiize kadar ge-
len silsilesi:

1. Hamza Bali Hz. (Sehddeti: 969 Hic-
ri-1561 Miladi)

2. Hasan-1 Kabaduz Hz. (Vefati: 1070
Hicri-1599 Miladh)

3. Idris-i Muhtefi Hz. (Vefati: 1024 Hic-
ri-1615 Miladi)

4. Haci Bayram Kabai Hz. (Vefati: 1037
Hicri-1628 Miladi)

5. Stit¢l Besir Aga Hz. (Sehddeti: 1073
Hicri-1663 Miladh)

6. Bursali Seyyid Hasim Hz. (Vefati:
1088 Hicri-1678 Miladi)

7. Seyhiilislam Pagmakel Zade Seyyid
Ali Efendi Hz. (Vefati: 1124 Hicri-1715
Miladi)

8. Sadrazam Sehid Ali Pasa Hz. (Sehd-
deti: 1128 hicri-1719 Miladi)

9. Seyyid Halil Aga Hz. (Vefati: 1134
Hicri-1725 Milad) '

Abdiilbdki Efendi “tarikat-1 aliyye-i Bayra-
miyye'den tdife-i meldmiyye”, tarikat-1 mela-
miyye ve “Bayramiye meldmiyesi seklinde
bahsetmigtir (Sergiizest, s. 1,4, 8). Ancak
18. ve 19. yiizyillarda tarikat mensuplarinin
Hamzavi adim kullanmay stirdiirdiikleri bi-
linmektedir.




10. Dilaver Zade Omer Vahid Hz. (Vefa-
ti: 1172 Hicri-1759 Miladh)

11. Zaim Ali Aga Hz. (Vefati: 1178 Hic-
ri-1765 Miladi)

12.Seyh Abbas Efendi Hz. (Vefati: 1220
Hicri-1806 Miladr)

13. Hafiz Ali Efendi Hz. (Vefati: 1247
Hicri-1831 Miladr)

14. ibrahim Baba-yi Veli Hz. (Vefat:
1264 Hicri-1848 Milad)

15. Seyyid BekriiT-Resad Efendi Hz.
(Vefat: 1292 hicri-1875 Miléadi)

16. Seyyid Abdiilkadirii'l-Belhi Hz. (Ve-
fati; 1341 Hicri-1922 Miladi)

17. Osman Kemali Efendi Hz. (Vefat::
1954 Miladin adh kutuplar tarafindan
strdirilip glinimiize ulagmistir.

seyh Hiisameddin Ankaravi'nin ma-
nevi terbiyesinden gegen Orlavicli
Hamza Bélinin gizli dinli oldugunu
ileri sirmek biihtan olsa gerektir. Bel-
ki, daha sonraki donemlerde bu hare-
ketin gelismesine paralel olarak, Bos-
na-Hersek havalisindeki bir kisim na-
danin kendisini saretd Hamza Bali'nin
miintesibi gésterme cehdinde olma-
si da mimkiindiir. Adem Handzic'in
yayinladigi dokiimanlardan anladigi-
miz Kadariyla, Hamza Bali her seyden
énce 7000 akcelik timardan feragat
eden bir kdmil insandir. O, timar sa-

7

hibi bir sipahidir ve hi¢ ¢cekinmeden
bu hakkindan feragat etmistir. Maddi
bir meblag: terkedebilmek, kolay bir
hadise degildir. Dolayistyla dénemin-
deki zevat, bu hale anlam verememis
ve bunun mahiyetini farkl agilardan
izah etme yoluna gitmis olabilir. “Na-
sil oluyor da timardan vazgegiyor”
demis olabilirler. “EGer vazgeciyor-
sa, bunun daha baska sebepleri ol-
mahdir..” Olusturulmus akil, boyle
diisiinecektir. Nitekim bu feragatten
sonra bir de bir zaviye bina edip ora-
da hizmet etmesi de dikkat ceker.
Bidayette sultana ulastinlan bilgiler
makaldir ve buna binaen zaviye icin
bag ve bahge gibi akar getiren emlak
vakfedilmistir. Ancak zamanla durum
degismis olmalidir.

Konuyla ilgili pek ¢ok gahisma yapil-
mis olsa da, 6zellikle gegtigimiz yillar-
da Ahmet Yasar Ocak'in yayimladigi
Zindiklar ve Miilhitler kitabi, Hamza
Bali meselesine yeniden dikkat cek-
mesi bakimindan burada aniimalidir.
Bu 6nemli calismada konu, daha ¢ok
edebi metinlerden hareketle, mela-
met anlayisi, vahdet ve insan-1 kamil
anlayisi agisindan tahlil edilmistir. El-
bette burada bir zihniyet analizi iktiza
eder. Lakin asil yapilmasi gereken, ar-
siv kaynaklarindan hareketle mesele-
nin siyasi, iktisadi ve bélgesel faktor-
ler agisindan ele alinmasidir. Bunu biz
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yapacak dediliz; mesele tarihcilerin
dikkatine sunulmustur. Bunu &zellikle
sgylememin sebebi, hem“gizli dinlilik”
meselesini ele alan mektuplarin, hem
de Muhammet Tayyib Oki¢, Adnan
Handzi¢ ve Muhammed Hadzijahi¢'in
isaret ettigi belgelerin devamini orta-
ya koyacak bir calismaya olan ihtiyaca
isaret etmektir. Nitekim bazi belgeler-
den Hamzaviler'in adeta paralel bir
devlet kurduklan yolundaki ifadeler,
bu alanda calismalar yapacak olanlan
tesvik edecek bir nitelige sahiptir.

Bosna Hersek’te Hamzaviler'in izleri

Bosna Hersek topraklarinda iki adet
pir yasamistir; Hamza Bali Orlovig ve
Seyh Hiiseyin -Hiiseyin Baba- Qosnev?.
Hamzaviye Tarikati, Bosna'nin bir seh-
ri olan Zvornik yakinlarinda kdcik bir
kéyde dogup, egitimini Istanbulda
almis olan Hamza Bali Orlovi¢ tarafin-
dan kurulmustur. Bosna'ya dondistyle
birlikte yogun bir sekilde tarikati ile
ilgili islerle ilgilenmeye baslamistir
ki bu durum daha sonra kendisinin
istanbul'da idam edilmesine sebep
olacak, fakat Hamzaviye yolunun do-
gumunun da éniint acacaktir.

Maalesef Bosna Hersek topraklarinda
onun mirasindan elle tutulur pek bir
sey geriye kalmamistir. Fakat méanevi
mirasi, s6zll kiltirde, ne kadar sahih

olduguna bakilmaksizin, onun yiice-
ligi ve dnemini anlatan yerel hikaye-
lerde yasamayi strdlirmuistir. Bosna-
hlar icin mithim olan bu hikayelerden
biri, Hamza Bali'nin, meyhanelerde
vakit geciriyor olsalar dahi her insana
deger veren bir sahis oldugunu anla-
tir. Ne vakit bir meyhanenin kapisin-
da gorinsiin ve konusmaya baslasin,
herkes dikkatle dinlerdi. O insanlara
kadehlerindeki mey ile kendi ask me-
yini degis tokus etmeyi teklif ederdi.
Bu yolla aralarindan bazilarn her seyi
arkalarinda birakmig, onun yolun-
dan gitmisler ve sonunda etrafinda
cok sayida miirid toplanmisti. Hamza
Bali yalnizca Bosna'da degil, bitiin
Balkanlar'da, muridlerini ask yolu ile
irsat ediyordu.

Ayni vakitte iki farkl mekanda bulun-
duguna dair, baz tarihi vakalarla 6r-
tlisen 6nemli hikayeler de anlatilir. Bir
hikayede, kéylinde zikir halinde bahce
tirmidi ile calisirken ayni anda Mohag
Muharebesi'nde (1526) elinde tirmikla
savastigi soylenmektedir. Muhéarebe-
deki varligr oglu Mustafa tarafindan
-ki onun savasta bulundugu tarihi bir
gercektir- teyit edilirken, koyliiler de
Hamza Bal'nin tirmidi havada salladi-
gini goriip delirdigini diistinmslerdir.
Oglu savastan déndiginde babasi-
nin yardimi olmasaydi savasi kaza-



namayacaklarini belirtmistir. Bu vaka
Hamza Bali'nin tek kerameti degildir,
bunun gibi bircoklart bugiine degin
anlatilagelmistir.

Hamza Bali'nin idamini takiben tiim
Osmanh  cografyasinda, bilhassa
Bosna'da Hamzaviler'in pesine du-
stlmistir. Onun geriye biraktiklarini
zahiren arayanlar bulamamislarsa da,
digerleri batinen kabul etmis ve kalp-
lerine islemislerdir. Az da olsa, tarihte
ve hatta glinimiz hayatinda Bos-
na'da, bilhassa onun yasadidi bolge-
de, Tuzla, Zvornik, Posavina civarinda
etkisi hissedilmektedir. Hamzaviler'in
itibarinda, diristliik, insan iliskile-
ri ve diinyaya farkh bir bakis olarak
kendini ortaya koymaktadir. Bu miras
bugiiniin insanlar arasinda, dinlerini
tam anlamiyla tatbik etmiyor olsa-
" lar bile, inancini korumus ve canlar
pahasina yasatiimistir. Son zamana
kadar Tuzla'da bazi camilerin duvar-
larinda Hamzavi ve Melami mesre-
binde yazilara ve nes'talik metinlerin
tiirlerine rastlanmistir.

Hamza Bali'nin fazileti her daim egi-
timli ve yurekli kisiler olan ahfadinda
da gorilebilir. Torununun torunu, ce-
sur bir hanim olan Fatma Orlovi¢'in
sonuglanmamis hadisesi buna bir
ornektir. Disman Cetnik rejimine ve
kendi arazisinde haksizca kilise insa

etmelerine karsi direnmistir. Bu bir
erkek kadar cesur ve magrur bir ka-
dinin misalidir. Bunlar Hamza Bali ve
miiridlerinin bugiline degin yasamis
olan vasiflaridir. Onun alamet ve |;i§é-
nesi, bugtin dahi yanki bulan ugras-
lanidir. Bu azamet, kudret ve inayet,
Allah'in ona degisik kerametler vasi-
tasiyla bagisladigi bir ihsanidir. Fakat
ayni zamanda onu giindiiz Islam kis-
vesi altinda, gece Bogumil inanciyla
yasamakla suclayan uleméanin, kadi-
larin, miftilerin ve hatta bazi seyh-
lerin ona karst nefret ve hasedinin de
sebebi olmustur. Bu hasetle atilmis if-
tiralar onu idama goétiirmiis ve bera-
berine sehit riitbesine yikseltmistir.

Anlatilan farkli hayat hikayeleri Ham-
za Bali'yi, bu bdlgede tesir etmis,
yiiksek sahsiyetli ve musfik bir sahis
olarak tanimlar. Buytklaga ve kera-
metleri hakkindaki bu hikayeler in-
sanlar hayatlarinda ders ¢ikarmalar
stretiyle etkilemistir. Balkan savas-
lari, Birinci ve ikinci Cihan Harbi ve
hatta 1992-1995 arasinda Bosna Her-
sek’e yapilan taarruz gibi muhtelif
zorluklarla gecen zamanlarda, Ham-
zaviye'nin irfan yolunu benimsemis
bircok alim ve yigit kahramanlar, ga-
ziler ve sehitler bulunmustur. Hamza
Bali hakkinda arastirmalar yapan ve
yazan bircok Bosnali muharrir, geriye
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Bahsedilen diger pir, Pir-i Sani Seyh
Hiiseyin Baba Bosnevi (1799), Bosna
Hersek'te, daha sonra, daha da zor za-
man ve vaziyetlerin ve farkl siyasi sis-
temlerin ortasinda, Naksibendiye'nin
Huseyni kolunu kurmus ve tatbik ve
icraatlanni stirdiirmistiir. Bu tarikin,
Hamzaviye yoluyla bircok benzerlikleri
bulunmaktadir.

Seyh Hiiseyin Baba Bosnevi, mem-
leketinde bir siire egitim gdérdiikten
sonra Istanbul'da Fatih Sultan Meh-
med Medresesi'nde egitimine devam
etmistir. istanbul, Konya, Bagdat,
Basra, Semerkand, Buhara ve Kasr-i
Arifani gezerek 40 yil boyunca edin-
digi ilim ve irfan ile ilim ve tarikat faa-
liyetlerine devam ettigi memleketine
geri donmdstdir.

Bu iki yiiksek sahis arasinda, hayatlari,
ilimleri ve kerametlerinde gdriilebi-
lecek bircok benzerlikler mevcuttur.
Seyh Hiiseyin Baba da, Hamza Bali gibi,
insanlarin hayat bigimlerini, ilmi yon-
lerini, hal ve davranislarini, dinlerini ve
siyasi alanda stirdlirdikleri miicadeleyi
derinden etkilemistir.

1973., 217-266.

Okig, Tayyib. “’Quelques documents inedits con-
cernant les Hamzawites™, u: Procedings of
the Twenty Second Congress of Orientalists
held in Istanbul, vol. II, september 15th to
22nd 1951, Leiden, Brill, 1957., 279.



ENGLISH

410

Bayrami Traces in Bosnia: Hamza Bali and Hamzaviyya

~ Prof. Dr. Kazim Hacimeylic
Bosnia and Herzegovina, Sarajevo, Bosnian Fine Arts Academy, Islamic Arts

The founding of the Bayrami' -
Melami? Tariqah, whose followers
were discriminated by the ulama
and the followers of other tarigahs
of Ottoman’s central authority
throughout the history, is based on
the reported evént that occurred
between Bicakgt Omer Dede ( Emir
Sikkini) who was full of love and
jadhb_ (divine attraction) known as
one of the distinguished dervishes of
Haci Bayram-i Veli, and Aksemseddin
who trusted his zuhd(asceticism)
and tagwa (godliness, devotion).

I Bayramiyya is a tariga created by the
unification of the Nagshibandi and Halwati
Tariqats.

2 Except for a condemning attitude, there is no
relationship between the trend known more
as Malamiyya, the historical Malamatiyya,
which came about in the period before tariqas
and that of the Bayrami Malamiyya which
began in the 15th century in Anatolia during
the Ottoman time which was influential on the
Turkish public from a religious, political, and
cultural perspective other than one related to
thinking. The fact that there Is no mention of
the Malamiyya current and its representatives
in Bayrami-Malami sources proves this view.

The story ends up with Emir Sikkini
relinquishing his tac (crown in tarigah)
and khirga and revealing the nesve
(meshrep) of the meldmet. Siileyman
Kefevi (1582), one of the 16" century
writers, says in his Hanefi tabaqah
(biographic book) called Ketaib, as he
heard from the people from Goynik
where the event occurred that after
Hac Bayram-1 Veli passed away
Aksemseddin became postnishin.
Aksemseddin was disturbed by the
fact that Emir Sikkini sat in the corner
of the semahane and he told Emir
Sikkini that if he refuses to join the
circle of remembrance he would take
away his tac and khirga. Emir Sikkini
said he would be giving them after
Salat-ul Juma, and he steppéd into the
fire in the middle of the mosque yard
then, his tac and khirga burned away
but nothing happened to his body.
Kefevi also relates that Haci Bayram-|
Veli at the time of His passing, asked



for some water and refused all of His
dervishes but Emir Sikkini.

Emir Sikkini’s stepping into fire event
is also written in the books of the
writers in 17" and 18" century such
as Sari Abdullah Effendi and Lalizade
Abdulbaki Effendi as they derived
from Ketéib in some different ways.
Abdurrahman Askeri who claimed
to be a dervish of Pir Ali Aksarayi,
one of the qutb (pole) of Melamis,
too mentioned the event in his book
Mir‘atii'l-isk , probably published in
957 (1557) before Ketaib, but there
is no reference to Aksemseddin. He
claimed that this event happened
the night Haci Bayram-1 Veli passed
away and the first person who did
not wear. any tac and khirga in
Bayramiye was Bicakgi Omer Dede.
Some dervishes hurt his feelings,
whereupon he said that if being a
dervish is to wear tadc and khirga
here he receded from them and
went near to the cook and stepped
into the fire as he said “bismillah, ya
sirr-1 Haci Bayram” and sat on it, his
tac and khirga burned away likewise
and nothing happened to him and to
the “ak fuka” he was wearing, which
Haci Bayram-l Veli gave him. Askeri
says that after this event he revealed
the secret and enriched the faydh
(holy outpouring) so that he and his

)

followers did not wear tac of tarigah.
(Mir‘atii'l-isk, p. 201) .

It is asserted that these reports that
were written down after more than
a century from that time, did not
take place in the menagibname of
Enisi, one of the books that have
the most trustful information about
Aksemseddin, and was not confirmed
by the other sources (Ali ihsan
Yurd, p. 184). It has, however, been
forgotten that the above mentioned
menagibname (written after
977/1568) was contemporary and
probably written after Ketaib.

Considering that Haci Bayram-i Veli
was a murshid who accepted all kinds
of dervishes, a part of His followers
had certain meshreb and became
dervishes of Aksemseddin and the
rest followed Emir Sikkini, thereby the
Bayramiye was separated into two
different ways. In this sense, it makes
no difference whether these reports
are true are not.

The zuhd and tagwa (moderate)
oriented personality of Aksemseddin
eased his way with political authority.
The most significant problem of the
Bayramis, which came through the
Safeviyye (Erdebiliye) silsilah, was
overcome by detaching the Safeviyye
from the followers of Aksemseddin’s
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silsilah. In this manner the Semsiyye
way of Bayramiye which is referred
to Aksemseddin, allied with the
Sunni ideology of the government
(Inalcik, p. 200) and did not have any
problems; it was even-supported by
the government and wealthy waqgfs
which were founded in the name of
Haci1 Bayram-1 Veli and were given
under their possession.

Throughout the Ottoman history,
the only tarigah which had problems
with the government, and faced
persecutions and executions because
of the “profanity and deviance”
charges was the ,Bayrami Melamiyye,
founded by Emir Sikkini. The history
of tasawwuf is the history of relations
with the government in some sense.
This - troubled relationship started
with Pir Hacl Bayram-i Veli. In the
time of the Ottoman Interregnum,
he came to Ankara by the order of his
murshid Somuncu Baba who had the
meshrep of melamet, and started to
do irshad (guiding) activities without
building any tekke or zaviya according
to meldmet manner, gaining his
livelihood from farming. A lot of
people who were living in difficult
circumstances under the conflicted
authority became his dervishes. In
this case, Murad l|, after his accession
following the Sheikh Bedreddin

Simavi rebellion, was concerned that
some events might happen against
the sultanate, and could not be rid of
his concerns after hearing accusations
that Haci Bayram-i Vel drove people
to perversion and claimed to be the
sultan until he met Haci Bayram-i Veli
personally in Edirne. It may be said
that one of reasons of his concerns
was that Bedreddin Simavi was also
Somuncu Baba's dervish (Halil b.
Ismail, p. 87) and they had been in
khalwa (isolation) together.

“Driving people to perversion” and
“revolting against the government”
were the basis of the pressures
the Ottoman authority put on the
Bayrami-Melamis in the 15%, 16™ and
17" centuries. In this regard, it may
be asserted that Bayrami-Melamis
maintained Hac Bayram-i Veli's way,
not the followers of Aksemseddin.
On the other hand, the government’s
directing of the attention to the
Bayramiyye tariqah, whose silsilah is
connected to the Safeviyye, whose
activities were contented by the
very government in 16" century, was
another reason for that action. Even
though it was recorded that Melamis
began to tend toward Safevis like
gizilbashes (the red headed) in the
villages and were hunted by the
government for that reason (inalcik,



p. 200), there were never evidences
indicating that “Melamis tended to
Safevis”. But it is a fact that Bayrami-
Melamis were suspected due to
their silsilah. Likewise, the followers
of Aksemseddin’s detaching the
Safeviyye from their silsilah to
get protected by the government
confirms  that concept. That
prosecution that sometimes ended
with executions against Bayrami-
Melamis may be considered as the
policy of the government to protect
the state against a potential inner
threat and/or to turn the attentions
to that potential inner threat while
confronting with more important
threats (Mustafa Akdag, Il, 66).

The Bayrami-Melamiyye
maintained by Blinyamin Ayasi after
the passing away of Emir Sikkini in
his birth place, Goyniik, in the year
880 (1496). One of the writers in
17% century, Sart Abdullah Efendi
reported that he was locked up in
the Castle of Kiitahya due to “some
accusations”. It may also be stated
that Blinyamin Ayasi’s probability
of being the center of attention like
his sheikh also got him imprisoned,
in a very troubled and depressed

was

time resulting from the land reforms
instituted by Mehmed Il as well as the
internal war between Bayezid i and

Cem Sultan and the Sah Kulu (1511)
and Nur Ali Halife (1512) revolts.
But there is not any information
in official Ottoman
On the other hand, Bayramiyye's
forming into Melami meshrep and a
structure that criticizes the political
authority, around an overflowing
vahdet-i viicud conception, may be
considered as a strong influence
and effect of Blinyamin Ayasi (Ocak,
“Blinyamin Ayasi’, p. 17). Kefevi said
he passed away in early ages of
Yavuz Selim's sultanate, in 918 (1512).
Mistakimzade recorded that date as
916 (1510), and Atai and Uzuncarsili
who depended on Atai as 926 (1520).

The silsilah of Bayrami-Melamis,
from the qutb, Hac Bayram-I Veli,
to Hamza Bali is as shown below:

1. Hamza Bali Hz. (Shehadah: 969
hijri- 1561 Miladi)

2. Hiisameddin-i Ankaravi Hz.
(Passing: 964 hijri -1557 Miladi)

3. Seyh Ahmed-i Sarban Hz. (Passing:
952 hijri -1546 Mifadi)

4. [smail-i Ma'suki Hz. (Shehadah: 935

hijri -1529 Miladi)

5. Piyr Ali-yi Aksarayi Hz. (Passing: 934
hijri -1528 Miladi)

6. Blinyamin-i Ayasi Hz. (Passing: 929

resources.
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hijri -1523 Miladi)

7. Emir Sikkini Hz. (Passing: 880 hijri
-1476 Miladi)

8. Haci Bayram-i Veli Hz. (Passing: 833
hijri -1430 Miladi) and his sheikh

9. Ebu Hamid Hamidiiddin-i Aksarayi
Hz. (Passing: 810 hijri -1408 Miladi)

This silsilah reaches to Hadhrat
Muhammed through Hadhrat Ali
from Aldaddin-i Erdebili, and it is
called Silsilet-liz Zeheb, meaning the
golden chain.

After Hiisameddin Ankaravi, his three
dervishes took over the magam
of qutbiyah, Becoming murshid
in the following order: Hamza Bali
(d. 980/1572-73), Hasan Kabadiiz
(6. 1010/ ) and idris-l Muhtefi
(1024/1634).

Hamza Bali, originally from Bosnia,
is one of the most important names
for the Bayram-i Melamiyye. Hamza
Bali, also called as Bali Aga as he
served some vezirs in istanbul, after
realizing he would be prosecuted
for his activities in Istanbul, went
back to Bosnia to continue with his
works. However he was called back
for interrogation in Istanbul, since
the meshayih of Bosnia said that
he was ummi (illiterate) and had no
ability for irshad. A part of the ulama

interpreted some of his actions as
istidrac (cheating) and complained
to the gadi. Subsequently the qadi
reported this situation to Istanbul. In
this manner, Ebussud Efendi wrote a
fatwa which stated: “as the execution
of Ismail was based on profanity and
deviance, Sheikh Hamza’s is based on
the same principle” and Hamza Bali
was executed in front of Deveoglu
Cesmesiinthe quarter of Stileymaniye.
Miniri Belgradi has written that
he was murdered secretly after the
interrogation (Silsetiil -~ mukarrebin,
139b). It was also said that Hamza Bali
was judged under Ebussuud Efendi’s
usual manner of being cautious by
consulting ulama and meshayih
and to confirm his profanity and
deviance in order for this fatwa to
be issued (Ocak, p. 297). There is no
clear evidence where this researcher
found that information, even though
he accepted there was no record of
the trial. As he recently witnessed and
met some of Hamza Bali’s dervishes,
Miniri Belgradi said there were
people from the palace, janissaries
and government in his circle and he
met a lot of dervishes and followers of
him that have no principles other than
ask and muhabbet and called him
as “Sultan”. Besides this, as Belgradi
heard from the people who attended



the trial and witnessed, there were
not any accusations about profanity
and deviance, just Hamza Bali insisted
on saying “l can free Istanbul from the
pest if | want” and was executed only
because of these words. Additionally,
he and his followers were always
called as mulhid (deviant) in the
fermans which were sent to keep an
eye on them strictly in the Bosnia
region (M. Tayyib Okic, p. 279 - 286).

After this period, those who had
referred to themselves as Bayrami®

3  While generally accepting Bayrami-
Malamiyya as an arm out of Bayramiyya, the
members of this tariga have seen themselves
as a natural continuation of this tariga and not
just a branch and have not called themselves
by any name other than that of Bayramiyya. In
the 16th century, it is seen that Abdurrahman
al-Askari said “he was of Bayrami tariga”
for his murshid Pir Ali Aksarayi (Mir'atu’l-
isk, p 200), and in the 17th century the
Olanlar Sheikh Ibrahim Efendi refers to the
members of the tariga as a “group” (Gaybi,
Sohbemame, 8b) and uses the word Bayrami
in only one place. Hakiki Bey, one of Idris-i
Mubhtefi’s derwishes, also does not use a name
to distinguish the tariga in his Irsadnime.
Due to Muhyiddin Ibn al-Arabi’s definition
of the concept of malama as the highest of
all sufi maqams and the understanding of the
tariqga members of malamiyya as the person
who reaches this high level, never used this
adjectives for themselves because of their
belief that calling themselves a malami would
be an assertion and reaching this level is very
difficult and even if a person had reached
this level, it would be impossible to say it
There is no information from poets who were
members of the tariga such as Sarban Ahmed,
Lamekani Ibrahim Efendi and Gaybi’s works
that they embraced this name.

For the first time in the 18th century Lalizade

_.Abdulbaki Efendi pronounced the tariga’s
pame as ‘tariqai aliyye-i Bayramiyya’s

took the name of Hamzavi and began
to be referred to as such.

TheSSilsilah of Hamzavi - Melamiyye
until today from Hamza Bali:

1. Hamza Bali Hz. (Shehadah: 969 hijri
-1561 Miladi)

2. Hasan-i Kaba-duz Hz. (Passing:
1010 hijri -1599 Miladi)

3. Idris-i Muhtefi Hz. (Passing: 1024
hijri -1615 Miladi)

4. Haci Bayram Kabai Hz. (Passing:
1037 hijri -1628 Miladi)

5. Siit¢ii Besir Aga Hz. (Shehadah:
1073 hijri -1663 Miladi)

6. Bursali Seyyid Hasim Hz. (Passing:
1088 hijri -1678 Miladi)

7. Seyhiilislam Pasmak¢i Zade Seyyid
Ali Efendi Hz. (Passing: 1124 hijri
-1715 Miladi)

8. Sadrazam Sehid Ali Pasa Hz.
(Shehadah: 1128 hijri -1719 Miladi)

9. Seyyid Halil Aga Hz. (Passing: 1134
hijri -1725 Miladi)

10. Dilaver Zade Omer Vahid Hz.
(Passing: 1172 hijri -1759 Miladi)

taife-i melamiyya”, and tariga-i malamiyya
and “Bayramiyya malamiyya” (Seguzest,
p. 1, 4, 8). However it is known that they
used the name Hamzavi from 18th and 19th
century on.
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11. Zaim Ali Aga Hz. (Passing: 1178
hijri -1765 Miladi)

12. Seyh Abbas Efendi Hz. (Passing:
1220 hijri -1806 Miladi)

13. Hafiz Ali Efendi Hz. (Passing: 1247
hijri-1831 Miladi)

14. lbrahim Baba-yi Veli Hz. (Passing:
1264 hijri -1848 Miladi)

15. Seyyid Bekriir-Resad Ef. Hz.
(Passing: 1292 hijri -1875 Miladi)

16. Seyyid Abdiilkadir-iil Belhi Hz.
(Passing: 1341 hijri -1922 Miladi)

17. Osman Kemali Efendi Hz. (Passing:
1954 Miladi)

\
To claim that Hamza Bali Orlovic, who
was trained and educated by ‘Sheikh
Husameddin Ankaravi, had a secret
religion is wrong. In parallel with
the growth of this movement, there
might be some ignorant, discourteous
Bosnian people who have tried
to show themselves ostensibly as
Hamza Bali’s followers. As far as we
understood from the documents
Adem Handzi¢ published, Hamza
Bali first of all, was Insan al-kamil
who abdicated his feud valued 7000
akce. He was a sipahi and abdicated
it without a second thought. It is
not an easy thing to do, to abandon
material goods. Hence, the people

in that period could not understand
this situation and might have tried to
explain itin different ways. They might
have thought that there were some
other reasons for him abandoning his
fief. An intellectual character would
think this way. He also built a zawiya
and served there. The intelligence
that was carried to the Sultan was
reasonable at the end and therefore
there was a vakifnama which provides
a huge amount of income. However
this state of affairs should have been
changed by that time.

There are many works about this
topic, and Ahmet Yasar Ocak’s book
Zindiklar ve Miilhidler is especially
importantbecause it gets attention on
the Hamza Bali. The topic of this book
was to make an analysis of the logic
of melamet by analyzing the logic of
insan-i kamil and vahdet based on
literature. Of course, this work needs
an analysis of reasoning. The thing
that should be done is to handle
this issue by political, economic, and
regional factors. This is not our job;
it is up to the historians... For this
reason we may assert that both letters
which are about the secret religion
and the documents which were
published by Muhammed Tayyib
Oki¢, Adem Handzig, ve Muhammed



~ Hadzijahi¢ should be followed by
new documents on this issue. As
a matter of fact, some documents,
which say that Hamzavis founded a
state, may give a strong motivation
for researches on this topic.

Traces of Hamzevis in Bosnia and
Herzegovina

Bosnia-Herzegovina had two Pirs,
one was Hamza Bali Orlovi¢ and the
other one was Seikh Husein-baba
Bosnevi. The Hamzevi order, founded
by Hamza Bali Orlovi¢ educated in
Istanbul, was born in a small village
near Zvornik in Bosnia. After his return
to Bosnia he actively started his tariga
engagement, which would later cause
his execution in Istanbul but also the
creation of the new Hamzevis tariga.

Unfortunately there is not a lot left
of his material legacy in Bosnia-
Herzegovina. There is though
immaterial legacy left in oral folk
stories which represent his greatness
and importance, no matter the
reliability these stories were. One of
these stories which is important for
Bosnians is about Hamza Bali as a
man who cared for everyone, even
those who were spending days in
pubs would respect him. Whenever
he showed up on the door of some

pub and just spoke, everybody would

pay attention. He would offer them to
exchange their drinks from pub with
his drink of agk. In that way some of
them would leave everything behind
and follow him, which resulted in a
large number of his followers. Hamza
Bali was educating his followers
through his way of ask not only
in Bosnia but also throughout the
Balkans.

There are also important stories which
coincide with some historical facts, for
example there was a story about his
appearance at the same time in two
different places. The story tells that
while he was using his gardening
fork and praying zikir in his village, he
appeared in the battle below Moha¢
(year 1526) and fought with just
the gardening fork in his hands. His
presence in the battle was confirmed
by his son Mustafa, who was in the
battle by historical facts. At the same
time his villagers thought he had gone
crazy and was waving his gardening
fork in the air. When his son came
back he confirmed that they could
not have won without his father's
help. This is not the only example of
Hamza Bali's keramet; there are many
others which have been told till today.

After Hamza Bali's execution,

Hamzavis were hunted in all of the
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Ottoman Empire, and especially in
Bosnia. Although there is not many
material legacy that canbefound even
more important immaterial legacy
accepted by people and registered in
their hearts. Even ifit is in smaller form
it still can be recognized in the history
and even today’s Bosnian activities,
especially in the area where he lived
in upper Tuzla, Zvornik, Posavina, etc.
This can be recognized in hamzevi
distinctions like: honesty, courage,
human relations, and a special view
of the world. This legacy survived
among today’s people which even
if they do not practice their religion
entirely, they believe and would give
their lives for it. Until recently on the
walls of some mosques in Upper Tuzla,
there can be found texts and versesin
nes'talik writings, in the Hamzevi and
Melami style.

Another of Hamza
Bali's virtue can be found on his
descendants who always
educated and brave people. One
example is the unfinished case of
one brave woman Fatma Orlovic,
who is Bali's great-granddaughter.

She opposed to the enemy Chetnik

example

were

regime, and to the injustice of
building church in her courtyard.
This is an example of a woman who

is brave and proud like a man. These
are the attributes of Hamza Bali and
his followers which survive until
today, his mark and stamp, his work
which has an echo even today. This
greatness, strength and charisma are
a gift of God through different types
of keramet. This also was a reason for
hate, jealousy and revolt in ulema,
qadis, muftis, and even some seikhs,
who accused him that he practices
Islamic belief by day, and Bogumil
belief by night. These were just
some of many accusations brought
about by jealousy which caused
his execution in Istanbul, but also
brought him to the shahadat level.

Different life stories which are told
till today describing Hamza Bali as a
great and kind man, a sheikh whose
influence can be found in this area.
These stories about his greatness
and keramet inspired people to
take lessons in their life. In the time
of different difficulties, like Balkan
wars, First and Second World War,
and even during the aggression on
Bosnia-Herzegovina from 1992 till
1995, there were a lot of educated
and brave heroes, ghazis and sehids
who embraced Hamzevi knowledge.
Many Bosnian writers who did much
research and wrote a lot about Hamza



Bali have left behind traces of the
Hamzavis.* .

4  Balagic, Safvet Beg. Bo3njaci i Hercegovei u
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Basagié¢, Safvet Beg. Znameniti Hrvati, Bo3njaci i
Hercegovei u Turskoj carevini, Zagreb, 1931.,
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Another Pir, Pir-i  sani sheikh
Husein-baba Bosnevi (1799) of the
Nakshibendi tarigat was the founder
of the Nagshibendi-Huseini order
in Bosnia-Herzegovina which even
after most difficult times and different
political systems and circumstances
maintained its practice and activities
till today. This order has many
similarities with the Hamzavi order.

Sheikh Husein Baba Bosnevi, after his
education in his country, continued
with school in Sultan Fatih's madrasah
in Istanbul. After four decades of
gaining knowledge in Istanbul,
Konya, Bagdad, Basra, Samarkand,
Bukhara and Kasri Arifan, he returned
to his country where he was actively
involved in education, tarigat and
edeb.

There are many similarities between

Leli¢, Emin. *’Bosnian Involvement in Heterodox
Movements during the Ottoman Period: The
Case of Hamzevis & Bektashis™, u: 1st Inter-
national Symposium on Alevism and Bektas-
hism, Siileyman Demirel University Faculty
of Theology, Isparta, September 28.-30.,
2005., 561-574.

Mehinagi¢, Ibrahim, “Cetiri neobjavljena izvora o
Hamzevijama iz sredine 16. vijeka”, u: Prilo-
zi za orijentalnu filologiju, XVII-XIX (1968-
69), Sarajevo, Orijentalni institut, 1973., 217-
266.

Okig, Tayyib. *'Quelques documents inedits con-
cernant les Hamzawites”, u: Procedings of
the Twenty Second Congress of Orientalists
held in Istanbul, vol. II, september 15th to
22nd 1951, Leiden, Brill, 1957., 279,
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these two great characters, in their
life, education and keramets. In the
same way as Hamza Bali, Seikh Husein
Baba influenced the people and their
way of life, their education, behavior,
religion and survival in this political
area.
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