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Makalat-1 Sems-i Tebrizi’'de Mevlana

Adnan Karaismailogh!

Kurtkkale Universitesi, Fen-Edebiyat Fakiiltesi,
Dogu Dilleri ve Edebiyau Boliimii Bagkant

Sems-i Tebrizi, son yillarda fikirleriyle bilim ve kiiltiir cevrelerini, daha ¢ok
ilgilendirir hale gelmigtir. Bu ilgide, onun daha 6nceleri gizemli ve sirlt bir
kigilikle tanitilmasi da etkili olmalidir. Bugiin Tebrizli Sems’in fikirleri ne-
deniyle 6ne cikmasi ve hakkinda yapilan arastirmalarin artmasi, bircok agi- -
dan anlamli olmustur. Bunlardan biri de, Hz. Mevlana'nin tavir ve diisiin-
celeriyle ilgili bilgilere, onun araciligiyla yakinlagma yolunun ortaya ¢ik-
masidir. “Makalat-1 Sems-i Tebrizi” adiyla elimize ulasan, Sems’in konus-
malari ve sohbetleri, Mevlina'y1 tanima anlaminda &nemli bir kaynakur.
Eser, onun Konyada gecirdigi Kasim 1244 ila 1247 (Cemdziyelihir 642 ila
645) yllarindaki konusmalarini icermektedir. Eldeki metin, ii¢ yil kadar
siirede yaklagik 22 ay devam eden, bu bir arada bulunusun mahsuliidiir.
Konugma ve sohbetleri, ikinci bir kisi not alip, metne déniistiirmiigtiir. Bu
eserin mevcut yazma niishalarindan birinin, Sems-i Tebrizi hayattayken
yazildig1, diger birinin ise, onu yakindan tantyan, Sultan Veled zamani-
na ait oldugu, belki de onun kalemiyle, yaziya aktarildig1 belirtilmektedir.?
Dolayisiyla bu eser, ilk donem Mevlevilerce bilinen ve okunan ilk kay-
naklardandir. Eserdeki bilgiler bu nedenle, bircok agidan énem tasirken,
Mevlana'nin kisiligi hakkinda da, dikkat gekici bilgiler vermektedir.

“Makalat1 Sems-i Tebrizi” burada, éncelikle iki acidan ele alinacakmtir.
Ik olarak, Mevlina hakkindaki ifadeler degerlendirilecek, ikinci olarak

Mevlana'nin eserlerinde de goriilen, hikiye ve fikirlere, imkan &lciisiince

1 Kunikkale Universitesi Fen-Edebiyat. Fakiiltesi Dogu Dilleri ve Edebiyatlan Béliim
Bagkan: .

2 Abdiilbaki Gélpinarli, Mevlana Celaleddin, Istanbul, 1985 (4. basky), s. 29; Makalat-1
Sems-i Tebrizi, tashih ve wlik, Muhammed Ali-i Muvahhid, Tahran, 1377hs, (2.
basks), s. 42-43. . :
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isaret edilecekrir. Sems-i Tebrizi Makilicda, Mevl4na'y: cokea anmakeadir.,
Bunlarin bir kismi, Mevlina hakkinda ilave bilgi tasimayan anslardir. Bu-
rada bunlara deginmeden, Mevlina'y: 6ven ifadelerle, onun cesitli 6zellik-

lerini ortaya koyan, Sems hazretlerinin ciimlelerine yer verilecektir.

Tebrizli Sems’in ifadelerinde, Mevlana velidir. Bu tespitini, ona olan yakin-
ligryla birlikee, su sekilde dile getirmekeedir:

Bana veli diyorlar. Dedim ki haydi oyle olsun, bana bundan ne kwang olabi-
lir? Belki ben bununla éviiniirsem cok cirkin diiser, ancak Mevléna, Kurén ve
hadiste yazilz vasiflardan anlagildsgina gove, velidir. Ben de velinin velisi, dos-
tun dostuyum; bu bakimdan daha saglammm (Makaldy, 11, 32).° .

Sems-i Tebrizl, Mevlina ile bulusmadan énceki yillarda, gercek velilerle
bulusmay: niyaz etmekteydi. Duasindaki veli kisinin, Mevl4na oldugu an-
lagiimaktadir: 7
Allab'a yalvardim: Yarabbi! Beni kend; velilerinle tansstor, onlar ile yoldag er!
dedim. Riiyamda seni bir veli ile yoldas edecegiz dediler. Sordum: O veli nere-
dedir? Ertesi gece bu velinin, Rum diyarinda (Anadolwda) oldugunu soyledi-
ler. Bir zaman sonra tekrar gordiigiim riiyada, “Heniiz vakti gelmemistir. Her
isin bir zamani vardm,” dediler (Makalit, I, 274).

Yine.onun deyisiyle Mevlana, Hak adamidir (Maksldz, I, 273). Su ciimle
de, onun bu tistiin kisiligini vurgulamakeadur:

Dedim ki: “Mevldnay: Allah erleri bile goremezler, sen nasil gorebilirsin?
(Makaldr, I, 270)

Sems’e gore, Mevlana nin bilimde esi ve benzeri yoktur, biitiin fenlerde iis-
titndiir:

Mevlinaya gelince; onun, bu saatte diinyanin bic bir yerinde esi ve benzeri
yoktur. Biitiin fenlerde, temel bilgilerde, din bilgisinde, grames, sentaks, man-
wk ilimlerinde en biyiik uzmanlarla kuvvetle konusur, tarasr. Onlardan
daba iistiin, onlardan daha zevkli, onlardan daba giizeldir (Makiliz, I, 192)

3 Alinglar icin bk: Sems-i Tebrizi, Konugmalar “Makalit”, I-II, Ceviren. M. Nuri
Gencosman, Istanbul, 1974,
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Su ciimlelerde ise, ayni kanaatini duyarl bir tarzda dile getirmektedir:

Yolda, esitli fenlerden soz acmastim; Diyordum ki; Yo, ev gibi degildir. Ben,
tiirlii fenlerde yetkili bir bilgin gibi, nemli fen konularmdan konusuyordum.
-Biz, bircok yazma eserlerden daha distiin geldik. Ama Mevlina, bizden daha
distiin. Clinkii her ne varsa, bir keve ondadsr. Sen kendini tamamzyla ona ver-

mezsen o da senin olmaz (Makalidz, I, 341).

Ben, akil yoniinden bilinmesi gerekli bu bahislerde, yiiz yil caligsam, onda-
ki ilim ve hiinerin onda birini elde edemem. O kendisini bilmez sansr ve Gyle
zanneder. Benim Gniimde, beni dinlerken; nasil anlatayim ayiptsr siyleme-
5i, babasimin éniine oturmug iki yaginda bir cocuk yahut Mislimanhga dair
hig bir sey isitmemis, dinme bir Miisliiman gibi, dylesine utangac bir hal alyr -
(Makilit, I, 192)

Sems- Tebrizi’ye gore seyhlige Mevlina yaragir:

Ben de, kendi sehrimden ayrildigim giinden beri, seyh gormedim. Eger yapar-
sa, seyblige Mevldna yaragir. Ancak hivka vermez, biri gelir de zovla, “Bize bir
hirka ver” diye direnir, “akalimiz: kestir” der, asilirsa, o0 zaman o da verir.
Simdi bu suretle hirka vermek bagka, bir de Meviinanin, “Gelin bana miirid
olun,” demesi baskadr (Makilit, I, 271). ‘

Biitiin bu vasiflarla andigt Mevldna’yr gérmiis olmanin mutlulugunu ise,
sdyle kayda gecirmekredir:

Ben de Mevlindy: goriiriim. Oyle bir hale gelirsin ki, Mevlindy goriince,
“Ne mutlu beni gorene!” dersin. Ben de, belki yiiz kere siylemisimdir. Ben-
de, Mevlind'y: girebilecek kuvver yoktur. Meviina da benim icin biyle siyler.
Ama bana gore dostluk, Mevlindy: gorditkten sonra nefsini oldsirmektir. T4 ki
onu bir daba bulamadsk, 6ldii desinler. (Maksliz, I, 155-156).

Su ifadelerindeyse bu mutlulugun boyutlarini, Hz. Peygamber’i anarak an-
latmaya caligmakeadir:

Ant olsun ki, senin yizini girmek, bizim igin mutluluktur. Hazre-
ti Mubammed’i (S. A.) girmek dileyen, kolayca gitsin Meviinay: gorsiin.
Riizgirla dalgalanan cimenler gibi, kendini zorlamadan onun iniinde egilsin.
Bunun aksine davranmak isteyen de, diledigi gibi yasar.
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Mevlinay: bulana ne mutludur! Ben kimim? Ben bir kere buldum, ben de
mutluyum. Eger inancinda kuskun varsa, o, en kestirme yoldan kugkularin
giderir. Biz siiphemizden dolay: bunu istiyoruz ki, bir zaman ondan hoglana-
stn; bir zaman da sana sogukluk gelsin. Bu bir is hesabr degildir, dostluk hesa-
bz da degildir. Bu yol o tarafa giden kestirme yoldur. Mev-lin&'ya karg: giiniin
hayirla gegsin, gecen saadetle! Demenin manas: nedir? (Makélit, I, 249-250).

Mevlana ile olan beraberlikleri onu su dualart yapmaya sevk etmistir:

Ben, “Ulu Allah, Mevlindya uzun omiir versin!” diyeyim; sen de, Amin!” de-
yiver. Allah onu bize, bizi de ona bagislasin. Hepimize de uzun omiirler ver-
sin! Amin! (Makilis, I, 187).

Allab, Mevlinaya uzun omiirler versin; o kadar uzun imiirler versin ki, son-
suz ve ebedi anlamina gelen uzun ve mutly bir yasants olsun onun hayat.

(Makilis, 1, 298).

Tebrizli Sems’in gdziinde Mevlana alcak goniillii bir kisidir:

Diyorum ki, Mevlina ilimde, fazilette deryadsr. Ama asil giniil algakligs ve
comertlik, zavallilarin sozlerine kulak vermektedir. Ben de biliyorum, berkes
de bilir ki, o, diizgiin konusmass, iistiin bilgisi ile iinlii bir kisidir (Makiliz,
11, 14).

Mevlana'nin, bu davranis bigiminin hynaglna, Sems bir konusmasinda
soyle isaret etmektedir: v

Hazreti Peygamber (S.A.) “Size heldl olan sihir sanatindan haber vereyim ki,
onunla Gzgiir kimseleri parasiz pulsuz kendinize kéle yaparsimz” buyurdu.
Sahabeler, “Ey Allah elgisi bize bildir,” dediler, “iyi davranss, tatl dildin,” bu-
yurdu (Makdlds, I, 321).

Alcakgoniilliliik, Mevlinanin seyhlerden miras aldifn bir &zelliktir,
Sems’in anlatugina gore:

Evet, hangi giin oldufunu iyice hatirlamuyorum, bir size baglamsstim.
Mevlinaya gerekirdi ki, o sozden dolay: bana Gfkelensin. Ciinkii benim onun-
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la, aramizdaki dostluga yarasan da, o konuda hi¢ bir soz konusmamakts.
Mevlina da, giniil algakhgs gosterir; hayrr derdi. Mevlina, benim iizerime
farz veya vacip olani, ben yerine getiririm, diye cevap verirdi. Iste o giniil al-
¢akligs, seyhlerden kalma bir toredir. Bu, onlarin yapacaklar: bir is, onlara ya-
rasan bir erdemdir. Bu, eskiden beri biyledir. Ezelden ebede kadar da, Allah
ile birlikte ayakta kalacakur (Makilis, 1, 252).

Sultan Veled'in, kendisini Sam'dan Konya'ya, geri getirmek icin, gésterdigi
cabalars anlatirken Sems, sézii Mevlana'ya getirmektedir:

Delikanlinin bu sizlerinden anladim ki, o giizel babaneleri ona Mevldna ig-
retmistir. O sizleri, 0 algak gindilliigii, Mevlina 6gresmistir. O sozler, o incelik

o ltif cevaplar hep, Mevlinanin Ggretmesi ile olmalidrr ki, bana bu hususta -

olaganiistii bir ilgi gisterdi. (Makalét, I, 201)

Mevlina'nin temel ozelliklerinden biri de acik, anlagilir ve ikna edici bir
anlatima sahip olmasidir. Sems’in ifadelerinde, onun bu yonii de, yer al-
maktadir:

Ulu Allabin yiice zatina ant igerim ki, Mevlina efer benim sozimii bagka-
larina akiarmak isterse, benden daha iyi aktarir. Bunu daha giizel niikteler
ve manalarla siisler. Ama Mevldna yine de, benim soziimii nakletmis olmaz
(Makalas, I, 308).

Hak babsinde Mevlina hi¢ kapalr konusmaz. Ciinkii onunla cok derinlere
daldim, ona ber seyi agiktan agiga anlattim. Bu nasil olur? Mevidna konus-
maya baglayinca kabul ederler, ziir dilerler, dervisce baslarin: efer giderler
(Makalit, I, 196). '

Mevlana'nin sézlerindeki tatliliga, gengler ve yaslilar 4gik olmaktadir. Sems
anlauyor:

Mevidna, hararetli konusmadigs zaman da onu severler. Fakat onda «(o za-
man igin) fesahat (diizgiin konusma) nesesi yoktur,» derler. Ama daba sicak
konusmaya baslads m1, o vakit onun gercek degerz"anla;zlm sozlerindeki tatls-
liga, gengler de yaslilar da dsik olur. Onu severler (Makilit, I, 182).

A R R RS L A T AU KN B (rast R P
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Su ifadeler de aynu degerlendirmeyi icermekeedir:
Ama Mevlinanin, sasirtict ve yorum isteyen sozleri, her konuya uygun diier.
(Makalir, I, 290).

Mevlina, yaradilistan hazircevaptr. Karsisindakini susturur (Makilit, 1,
180)

Mubhtemelen 60 yaglarindaki Sems ile Konyada, 37 yagindayken kargilagan
Mevléina, ona olan muhabbetini biitiin esetlerinde ortaya koymustur. Do-
layistyla bu husus, izaha muhtac degildir. Sems’in ona olan ilgi ve muhab-
betine ise, burada siralanan her alint: birer sahit niteligindedir. Bu yakmh—
ga, su alinular da agikea isaret etmekredir:

Mevlina alnimdan iptii. Ben benim, ama simdi, ben sen oldum. szkz dyle
gormiiyor musun? Bu birligi, bir kaynasma farz et. Kalk gidelim (Makiliz,
1, 256).

Bir kimse baska birini gercekten sevdigini iddia ederse, ondan delil istenir. O
delil ise, mal vermek, bagista bulunmaktzr. Nasil ki, Mevlina da, beni sevdi-
gini iddia etti, geldigim zaman binlerce ihsanda bulundu, beni korudu. Bun-
larin hepsini, Allabin bir litfii sayarim. (Makilér, 1, 262).

Sems icin de Mevléna ile bulunmak ilahi bir liituftur, hos bir durumdur:
Eger Mevlana'nin dilegi o ise, bana ne devler ki, yiiziimii o dilek tarafindan ce-
virmisken, Allah tekrar beni o tarafa yonelsti (Makilit, I, 263).

Benim igin, sizinle birlikte bulunmak daba hostur. Gergi Tebriz'e gidersem, orada
bana mal, miilk, mevki ve yiice makamlar verirler. Ama sizinle beraber kalmak,
bana onlardan daba hos geliyor. Bana mal ve makam vaat edenler, soziimii dinle-
mez ve anlayamazlarsa bundan nasil hoslanabilirim? (Makalis, I, 264)

Tebrizli Sems’in su sbzleriyse, hem Mevlana sevgisini hem de, insanlarla
olan mesafeli durusunu ve son macerasini ortaya koynia.ktadm

Icimden bircok biiyiikleri severim. Onlara kars mubabbetim vardr, ama ac1-
ga vurmam. Bir iki kere agikladim: Bende, gecim hayatimdan bir tecriibe kal-
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dr. Bir mubabbet vardsr ki, asla sogumaz. Fakat bu dostlugun degerini kimse
bilmez ve takdir etmez. Hilbuki benim, Mevlinaya agikladigim sevgi artts ve
eksilmedi, dogrusunu séyleyemiyorum. Ben dogruluga basladskian sonra, beni
‘disar: attilar. Eger tam dogruluk gosterecek olsaydim, beni bir hamlede biitiin
sehirlerden siiver, kap disars ederlerdi (Makalar, I, 84).

“Makalat-1 Sems-i Tebrizi”de Mevlina, yukaridaki drneklerin diginda ce-
sitli vesilelerle, defalarca anilmakradir.* {lave olarak Sems ile Mevl4na ara-
sinda bulunan fikir ve tercih beraberligine tantk gosterebilecegimiz, cok sa-
yida ifade ve hikiye, bu eserde yer almaktadir. Bunlardan sadece, ilk say-
falardaki birkact su sekildedir. Ok-define hikayesi, (Makilir “Makilit”,

L sayfa 41; Mesnevi, Defter: VI, sayfa: 132 ve devamz)’; Déndiiren vardir -

(Makélat, I, 46, II, 152; Mesnevi, I, 83, 167 bagliktaki ifade, I, 367, VI,
261-263); Tbrahim Ethem (Makalds, I, 49-50; Mesnevi, IV, 306, 312 ve
devamz); Mahmut, Ayaz ve inci, (Makélit, I, 52-53, 58; Mesnevi, V, 230
ve devamz); Halife ile Leyla (Makaliz, I, 70; Mesnevi, I, 61); Deve ile katir
(Makilss, I, 74; 130; Mesnevi, III, 106-107).

Burada verecegimiz son 6rnegi, Makilatrtan ve Mesneviden aktarmak
daha anlamli olacakur. Tebrizli Sems anlatyor:

Adamin biri berbere: “Byyrklarimdaki su beyaz killars ayikla” diyordu. Ber-
ber, adamn byytklarinda beyaz killarin, siyahtan daba gok oldugunu gordii.
Once sakalin: makasla keserek, eline verdi ve “Artsk bunu sen ayikla! Ciinkis
benim isim var” deds.

Sen aslz yakala! Elbise, yiyecek, diismandan korunma icin sectigin seyler nedir?
Nastl, “Beni, hor giriiyorlar yahut filan bana yabanc: geliyor” dersin? Sen dals
budag: birak da, asil ve kok igin agla. Asl diisiinerek diziintii duymaya bak!
Inle, feryat et ki, o dal ve budagin filizlendigini, ayagina serpildigini goresin
(Makaliz, 1, 141-142).

4 Ornek olarak ilk sayfalarda: Sems-i Tebrizl, Konusmalar “Makalar), 1, 34, 36, 39, 44,
. 46, 47, 54, 65, 80, 81, 84, 90, 95, 98, 99....
5 Mevlana, Mesnevi, I-11I, Cev. Adnan Karaismailoglu, Ankara, 2007 (Akcag Yay.)
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Mevlana, ayni bakigsi su sekilde dizelere dékiiyor:

Sakalina kir dijsmiis bir adam aceleyle iyi bir berbere gelds.

“By yigit! Sakalimdaki beyaz killar: temizle; yeni gelin aldim” ded.
Sakalin kesti ve hepsini oniine dokerek “Sen seg, benim isim ciktz” dedi.
Bu soru, 0 da cevaptsr; onu seg; bunlarin bagmda din derdi yok.

Mevlana konuyu ilave bir 6rnekle aydinlatmaktadir:

Biri, Zeyd'e bir sille vurdu; o da karsilik olarak ona saldirds.

Tokat vuran dedi: “Sana soru soracagim, sonra bana cevap ver ve o zaman
bana vur.

Kafana vurdum, “Sak” diye ses geldi. Burada iyi niyetle bir sorum var.

Ey padisabin iviincii! Bu sak benim elimden miydi, yoksa senin kafandan
muyds?

-Zeyd- dedi: “Sillenin acisindan kurtulmadim ki, bu diisiince ve diisiinme-
de bulunayim.

Sen dertsizsin, bunu diigiin; dert sahibinin bu diisiincesi yoktur, kendine
gell(Mesnevi, 111, 86-87)” '

Boylece iki bilge de, dert sahibi olmay1 ve ash ara:hayl ogiitlemede ayn
drnek ve diisiincelerde bulusmustur. Sems-i Tebrizi Makalarda “Mevldna
dedi”, “Mevlana anlatts” gibi giriglerle Mevlanadan, nakiller de yapmustir.6
Mevlananin babasi Baha-i Veled, hocasi Muhakkik-i Tirmizi, yukaridaki
drneklerde gorildiigii tizere, Sems-i Tebrizt ve ilave edersek ogul Sultan Ve-
led, eserlerindeki ifade ve diisiinceleriyle, biiyiik bir yakinlik ve uyum ice-
risindedir. Onlarin bu uyumu ve beraberligi 150 yillik bir zaman dilimi-
ne uzanmaktadir. Onlardan herhangi biri iin bu ortak tavrin ve gelenegin
disinda bir kisilik tahayyiil etmek makul degildir. Yalniz bu bakis tarzi, bu
bityiik simalarin her biri i¢in, ayr1 inceleme ve aragtirmalarda bulunmak,
hatta farkliliklarini tespite calismak yolunda, elbette engel goriilmemelidir.

6 Ornek olarak bk. : Sems-i Tebrizi, Konugmalar “Makalas), I, 66, 157, 177, 187, 220,
222,229, 245, 286, 290, 315...
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Mawlana in the “Maqalat-e Shams-i Tabrizi”

Aq’mzn Karaismailogly'

Kirikkale University, School of Science an Literature,
Chair of the Department of Eastern Language and Literature

Recently, Shams Tabrizi's teachings has begun to draw more attention from
scientific and cultural circles. The fact that he was previously introduced
as having a mysterious and mystical personality should be the reason for
this attention. Today, the increase in the studies about Shams Tabrizi and
the popularity of his ideas has been meaningful from many aspects. One
of these is the possibility to get acquainted with the character and ideas of
Mawlana via Shams Tabrizi. “Magqalat-e Shams-e Tabrizi”, a collection of
discourses and conversations of Shams Tabrizi is an important source to
learn more about Mawlana. This work includes the discourses he made in
Konya between 1244 and 1247 (642 and 645). This text is the product
of a companionship of 22 months that took place in three years. A person
noted down these discourses and conversations, and later compiled them.
It is stated that one of the current manuscript of this work was written
while Shams Tabrizi was alive and the other was written during the time
of Sultan Walad, possibly written by this latter.? Thus, this work was one
of the first sources that was known and studied by early Mawlawis. This is
why the information in this work is important and it is also interesting in
relation with the personality of Mawlana.

Here, “Magqalat-e Shams-e Tabrizi” will be studied primarily from two per-
spectives. First, the expressions about Mawlana will be considered; second,
the stories and ideas that are seen also in the works of Mawlana will be
‘pointed out within possibility. Shams Tabrizi frequently mentions Maw-

1 Kinkkale University, Faculty of Science and Literature, Head of Eastern Languages and
Lireratures Department - ' ,
2 Abdiilbaki Golpinarli, Mevland Celaleddin, Istanbul, 1985 (4* edition), s. 29;
. Makalat-1 Sems-i Tebrizi, revised by Muhammed Ali-i Muvahhid, Tehran, 1377hs, (2%
edition), s. 42-43.
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lana in his discourses. Some parts of these are discourses that do not hold
extra information about Mawlana. Here, without dealing with these lat-
ter, Shams Tabrizi’s expressions that praise Mawlana and statements that
reveal his character features will be studied.

Mawlana is a wali according to the statements of Shams Tabrizi. He ex-
presses this with his intimacy to Mawlana with the following words:

They call me wali. I said, So be it. What kind of pride can I get from this?’
If I take pride in this, it may seem very inappropriate. However, Mawlana is

~. g wali according to what is written in Qur'an and hadith. I am the wali of a

wali, friend of friend; thus, I am stauncher. (Magqalat, 11, 32).%

Before meeting Mawlana, Shams Tabrizi supplicated for years to meet real
walis. It is understood that the wali he was praying for was Mawlana:

1 begged Allah: O Lord! Introduce me to your walis; let me be a friend of theirs!
1 said. In my dream, they said, “We will introduce you to a wali and you will
become friends.” I asked, “Where is that wali?’ the following night, they told me
that this wali lives in the land of the Romans (Anatolia). In another dream
that I saw later on, they said, “The time has not yet come. Everything has a
proper time.” (Magalat, I, 274).

Again, according to his words, Mawlana is a man of God (Magalat, 1,
273). The following sentence emphasizes his suporiority in this respect:

[ said: “Even the soldiers of Allah could not see Mawlana, how could you?
(Magalas, I, 270) '

According to Shams, Mawlana has no match in science; he is superior in
all sciences:

As for Mawlana, he has no match in any place of the world at this time. He
can strongly talk and debate on basic knowledge, religious knowledge, gram-
mar; syntax and logical sciences with the greatest experts. He is superior, more

pleasant and more beautiful than they are. (Magalat, I, 192)

3 For citations, see: Sems-i Tebrizi, Maqalar “Makaléc”, I-1I, Translated by M. Nuri
Gengosman, Istanbul, 1974.
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In the following sentence, he expresses his same opinion in a sensitive way:
I was talking about various sciences on the road; I said, ‘The road is not like
homé. I was talking about important scientific subjects like a competent schol-
ar. We were superior to many written works. However, Mawlana is superior to
us. That is because; he has whatever exists. If you do not devote yourself to him,
he will not be yours. (Magalaz, I, 341).

Even if I study for a hundred years in these subjects that must be known for
the mind, I cannot gain one tenth of the mastery he possesses. He thinks and
believes that he does not know much. While listening before me, how can I
say, he assumes a shy attitude like a two-year-old boy sitting before his father
or like a newly-converted Muslim who did not heard anything about Islam.
(Magalar, I, 192).

According to Shams Tabrizi, the title of sheikh suits Mawlana:

I have not seen a sheikh since I left my hometown. If Mawlana accepts being a
sheikb, that title suits him. However, he does not give a cloak. If someone insists
saying, “Give us a cloak” and “Have our beards cut”, he gives. In view of this,
giving cloak is one thing, but Mawlanas saying, “Come and be my follower” is
another thing. (Magalaz, I, 271).

In the following words, Shams Tabrizi states the happiness of seeing Maw-

"lana whom he mentions with all these qualities:

1 see Mawlana too. When you see Mawlana, you get in such a state that you say,
“How happy is he who sees me!” I said those words maybe for a hundred times,
200. I do not have the strength to see Mawlana. Mawlana says the same thing for
me. However, to me, friendship is to kill your desire after seeing Mawlana. Until
they say we could not find him, he is dead. (Magalat, I, 155-156).

In the following statements, he tries to express the extent of this happiness
by commemorating the Holy Prophet:

1 swear that seeing your face brings happiness to us. Those who wish to see the
Holy Prophet (pbuh) can easily go and see Mawlana. Let them kneel before
him like grass flapping in the wind. Those who wish to act against this can live
at their will.

" Adnan KARAISMAILOGLU
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How happy is be who found Mawlana! Who am I? I found him once, I am
happy, too. If you have doubt in your faith, he clears up your doubss in the
fastest way. We want this due to our doubt that you like him at one time; and
coldness may come to you at another time. This is not a business account. It is
not a friendship account either. This road is a shortcut that leads that direction.
What is the point in saying to Mawlana, ‘May your day be filled with benevo-
lence and your night with happiness!’? (Magqalas, I, 249-250).

His companionship with Mawlana motivated him to say the following
prayers: :

Let me say, “May Mighty Allah, give Mawlana a long life!” and you say,
Amen!” May Allah keep him by our side and keep us by his side. May Allah
give us all a long life! Amen! (Magalat, I, 187).

May Allah give Mawlana a long life. May He give him such a long life that he
will have a long and happy life in the meaning of forever and ever. (Magqalat,
1, 298).

In the eyes of Shams Tabrizi, Mawlana is a modest person:

What I say is that Mawlana is like a sea in science and virtue. However, the
real modesty and generosity is to lend an ear to the words of poor souls. I also
know that, and everybody knows that he is a famous person known for bis
proper way of talking and superior knowledge. (Magalat, 11, 14).

Shams Tabrizi refers to the source of Mawlana’s this way of behavior in one
of his discourses as follows:

The Holy Prophet (pbub) said, “Let me give you an art of magic which is halal
Jor you so that you can make free people your slaves without paying any money.”
His companions said, “O the Messenger of Allah, tell us.” He said, “It is good
behavior and sweet talk” (Magalat, I, 321).

Modesty is a trait that Mawlana inherited from sheikhs. According to the
account-of Shams Tabrizi:

Yes, I do not exactly remember which day it was; I was saying something.
Mawlana should have been angry with me due to those words. That is
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because; the proper act that suited the friendship between us was to say
nothing. Mawlana would show modesty and say no. Mawlana would re-
sponse saying, I do what is necassarily or must be done.” That modesty is
a tradition inherited from sheiks. This is something that they would do;
this is a virtue that suits them. It will prevail forever and ever with Allah.
(Magalat, I, 252).

While Shams Tabrizi tells about efforts shown by Sultan Walad to bring
him back to Konya from Damascus, he mentions Mawlana:

I understood from these words of the young man that Mawlana taught him
those excuses. Mawlana taught him those words and that modesty. Those words,

that elegance and those graceful responses must be learned from Mawlana be-

cause he showed me an extraordinary interest on this issue. (Magalat, I, 201).

One of the basic characteristics of Mawlana is that he has a clear, compre-
hensible and convincing manner of narration. In the words of Shams, this
- aspect of Mawlana is also mentioned:

I swear in the name of Holy Allah that Mawlana can convey my words to
people better than I do if he wants to do so. He beautifies my words with better
wits and meanings. However, he will not have conveyed my words in the true
mézming. (Magalat, 1, 308).

Mawlana does not speak implicitly when it comes to Divine. This is because I
dived very deep with him, I told him everything openly. How does this work?
When Mawlana starts talking, they accept, apologize, bow their heads in a
dervish manner and they leave. (Magalat, I, 196).

The young and the old fall in love with the sweetness of Mawlana’s words.
Shams accounts as follows:

They like Mawlana also when he does not speak enthusiastically. However,
they say he does not have (in such times) the joy for fluency. Nevertheless, once
he starts talking more ardently, his real value is appreciated. Both the young
and the old fall in love with the sweetness of his words. They like him. (Maga-
lat, I, 182).

Adnan KARAISMAILOGLU
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The following statements include the same assessment:

However, Mawlanas striking words that require interpretation suit every sub-
Jject. (Magalat, I, 290).

Mawlana is quick-witted by nature. He outtalks his addressee. (Magalat, I,
180)

Mawlana, who met Shams Tabrizi that is probably in his sixties in Konya
while he was 37, set forth his affection towards him in all his works. Thus,
this issue does not require a further explanation. Every quotation listed

. here constitutes a proof for the interest and affection of Shams towards

Mawlana. The following quotations clearly point out this closeness:
Mawlana kissed me on the forehead. I am me, but now I have become you. Don't
you see that way? Consider this unity a concord. Lets go. (Magalaz, I, 256).
When someone claims that he really loves another person, proof is request-
ed from him. That proof is to give away possessions, to make charity. Just as
Mawlana claimed that he loved me, showed his beneficence for a thousand
times when I came and protected me. I regard all this as the blessing of Allab.
(Magalat, I, 262). :

For Shams, being with Mawlana is a holy blessing, a pleasant condition,
too:

If Mawland’s wish is such, how fortunate I am that when I turned away from
that wish, Allah turned me rowards thar divection again. (Maqalas, 1, 263).
It is more pleasant for me to stay with you. If I go to Tabriz, they give me com-
modities, properzy, position and power to rule. However, staying with you gives
me more pleasure than having those. If those who promise me property and
position do not listen to my words and cannot understand me, how can I like

this? (Magalat, I, 264)

The following words of Shams Tabrizi show both his affection towards
Mawlana and his distant attitude towards people and his latest adventure:
1 love many elderly people from the inside. I have affection towards them, but
1 do not express this affection. I explained this once or twice: I gained an ex-
perience from life struggle. There is an affection that never fades, but nobody
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knows and appreciates the value of this friendship. However, the affection that
I explained to Mawlana increased, not decreased. I cannot say the right thing.
They threw me our when I started telling what was right. If I had showed an
absolute rightousness, they would have expelled me from all cities at a stroke
and showed me the door. (Magalas, I, 84).

In “Maqalat-e Shams-e Tabrizi”, Mawlana’s name is repeatedly mentioned
with various occasions apart from the examples above.* In this work, there
are many statements and stories that we can be shown as witnesses for the
agreement in ideas and preferences between Shams and Mawlana. Only
several of these from the first pages are as follows: Arrow-treasure story
(Discourses “Maqalit”, I, page 41; Masnavi, Notebook: VI, page: 132 and
continued)’; There is the one who makes you whirl (Discourses, I, 46, 11,
152; Masnavi, I, 83, 167 expression in the title, II, 367, VI, 261-263); Ibra-
him Ethem (Discourses, I, 49-50; Masnavi, IV, 306, 312 and continued);
Mahmut, Ayaz and the pearl, (Discourses, I, 52-53, 58; Masnavi, V, 230
and continued); Caliph and Leyla (Discourses, I, 70; Mesnevs, I, 61); Camel
and mule (Discourses, I, 74; 130; Masnavi, III, 106-107).

It will be more meaningful to convey the last example, which we will give
here, from Maqalat and Masnavi:

A man said to a barber, “Pick the white hairs from my moustache.” Barber saw
that there were more white hairs than black hairs in the moustache of the man.
He cut the man’s beard with scissors and laid the hairs in man'’s hand. Then, be
said, “Pick the white hairs yourselfl Because, I have work to do.”

Catch the essence! What are the things that you choose for clothing, food and
protection from the enemy? How can you say, “They despise me. That man
seemns distant to me’? Don’t think of the branch or the knob; weep for the
essence and the root. Feel sadness by thinking of the essencel Whimper and
wail so that you can see that branch and knob sprout and bloom at your feet.

(Magqalat, I, 141-142).

4 Asan example, in the first pages: Sems-i Tebrizi, Magalat “Makalac), I, 34, 36, 39, 44,
46, 47, 54, 65, 80, 81, 84, 90, 95, 98, 99....
5 Mevlina, Mesnevi, I-11L, Trans. Adnan Karaismailoglu, Ankara, 2007 (Akcaj Yay.)

Adnan KARAISMAILOGLU




GUNESLE | ENLIGHTENED
AYDINLANANLAR | BY THE SUN

SEME
- 276

Mawlana writes the same view in the lines below:

A mnan whose hair was half-gray came to a barber.

He said, “O gallant man! Pluck out the white hair from my beard for I have
selected a young bride”

The barber cut off his beard and laid it before him saying, “Part them yourself,
1 have work to do”.

This was the question and that was the answer; these people do not care much
about religion..

Mawlana explains the subject with a further example:

One man hit Zaid and Zaid attacked him in return. :
The striker said, “Let me first ask you a question, give me the answer and then
decide if you will bit me.

I hit your head and you heard the sound of the slap. Now, I ask you a question
with good intentions.,

Did this sound come from my hand or from your head, O the pride of the
King?” :

Zaid replied, ‘I have too much pain to ponder upon this problem.

You, are free from traubles so you think this out and find an answer; such
thoughts do not occur to a man in paz'n. Behave yourself! (Masnavi, 111, 86-
87)”

Thus, both scholars used the same examples and opinions in explaining
what it is like to have troubles and advice to seek the essence. In his dis-
courses, Shams also used quotations from Mawlana with forewords like
“Mawlana said” and “Mawlana told”.®

Mawlana’s father Baha'uddin Walad, his mentor Muhaqgiq al-Tirmidhi,
Shams Tabrizi as seen from the examples above, and Sultan Walad in ad-
dition to those, are in a great closeness and harmony with each other in
their expressions and opinions put forward in their works. Their harmony
and closeness span through a period of 150 years. It is impossible to think
that these two would have personalities far from this common attitude and
tradition. However, this fact should not keep us away from studying them
separately or even trying to find their differences.

6 Asan example, see: Sems-i Tebrizf, Maqalar “Makalat), I, 66, 157, 177, 187, 220, 222,
229, 245, 286, 290, 315...




